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Introduction to CYolume Ore 


In the Name of Allah, al-Rahman, al-Rahim. 


Despite the best efforts of those who would 
wish otherwise, the attempt to misrepresent and 
reinterpret Islam only serves to push people of 
sound nature and intellect closer to it. Shaykh 
al Islam Ibn Taymiyyah [rahimahullah] said in 
his voluminous response to a plethora of doubts 
about Islam penned by an orthodox Christian 
bishop on Cyprus: 

Since Muhammad [sallallahu 'alayhi wa sal- 
lam] is the finality of the Prophets, there 
being no Prophet after him — none other to 
restore the religion anew — then Allah has 
not ceased establishing the means for the 
restoration of the religion as required for its 
preeminence ever since, just as He promised 
to do in His book. So, by doing so, He shows 
its attractiveness and praiseworthiness in 
multiple ways while identifying the evils 
and harms of disbelief. And from the great- 


est causes of faith and the religion being pre- 
eminent, and of the elucidation of the Mes- 
sengers' revealed religion is the appearance 
of their opponents, who are people of un- 
mistakable falsehood...That is because when 
thetruth is denied and opposed with doubts, 
then Allah establishes clear evidences in its 
favor — validating the truth and disproving 
falsehood thereby: manifesting the truth's 
incontrovertible evidence alongside the fal- 
sity of vanquished opposing arguments. 


This book endeavors to connect two somewhat 
different concepts in a broad historical context. 
The first topic, Islamophobia, is generally defined 
as "the fear, hatred of, or prejudice against, the 
Islamic religion or Muslims generally," especially 
when Islam and Muslims are conflated with ter- 
rorism and regression. The historical continuum 
of Islamophobia, dating back to the Crusades, is 
covered mainly in the second volume of this work. 
The second broad subject matter is that of the ide- 
ological assault, which is a reference to the 'other- 
ing' of Muslims and the perceived contrariness of 
Islam in Western thought, in as much as that the 
Western mind feels compelled to dilute and rein- 
terpret Islam to its own liking and comfortability, 
attempting to reshape Islam in its own image. It 
has long viewed it as a threat and wishes to render 
Islam threat-neutral, not posing any substantial 


challenge to the foundations of Western thought. 
Accordingly, it also perceives a need to support 
voices of 'reform' within the Muslim world, past 
and present, no matter how volatile those 're- 
forms' are proven to be or how antithetical they 
are to Islam itself. The implicit bias in this way 
of thinking is that Islam — in its earliest original 
teachings — poses some grave threat to Western 
thought and its notions of civilization, progress, 
modernity, and freedom. This is the overarching 
subject of this work. The foundations of the ideo- 
logical assault are outlined primarily in Volume I. 


In order to fully appreciate the connection 
between these two topics, we must reach back 
into the past to better understand the underlying 
foundations of Western thought as contrasted to 
the foundations of the Islamic religion. Once we 
identify the fundamentals of each, we can then 
determine why certain aberrational interpreta- 
tions of Islam are more preferable to the West- 
ern mind than the original understanding. This 
insight provides us with a valuable key to unlock- 
ing the mysteries of today's rising tide of Islam- 
ophobia in Western societies. It also provides us 
with an important tool for dialogue between the 
Muslim and the objective non-Muslim who would 
like to better understand the doctrinal and moral 
similarities or differences between two markedly 
divergent systems of thought and belief. 


The Ideological Assault 


The erudite Muslim scholar, the former grand 
mufti of Saudi Arabia, 'Abd al 'Aziz bin Baz (died 
1420 h./ 1999 CE) [rahimahullah] stated: 

The ideological assault is a contemporary 
term implying the collective efforts that a 
nation engages in to overtake another or to 
cause it to redirect itself towards a specific 
trajectory. It is more dangerous than mil- 
itary attack because the ideological attack 
tends towards secrecy and pursuing hidden 
goals from its inception. Therefore, the at- 
tacked nation does not realize it, nor pre- 
pare to halt its advance or to stand against 
it until ultimately falling its prey. Resul- 
tantly, this nation becomes diseased in its 
thinking and feeling, loving what its enemy 
wants it to love, and hating what its enemy 
wants it to hate. 


It is a fatal disease that devastates na- 
tions, removing their identity, authenticity, 
and fortitude. The nation that is afflicted by 
it does not feel or realize what has stricken 
it, making the remedy and the path of guid- 
ance out of it substantially difficult. This 
attack takes place by means of educational 
and cultural curriculums, as well as through 
the media, large and small publications and 


other such means directly related to the 
affairs of nations. The adversary intends 
through such things to divert them from 
their belief and to connect them to what 
they promote. And we ask Allah for safety 
and well-being! 


The esteemed Salafi scholar Dr. Rabi' b. Hadi 
‘Umayr al Madkhali [wi ws] sums up the real- 
ity of the ideological assault from the past to the 
present, saying: 

The ideological assault from Islam's en- 
emies came early on. Nowadays, people 
imagine that the ideological assault came 
to us during this era. Why? Because they 
don't disapprove of superstitions, innova- 
tions, and the denial of (Allah's) Divine At- 
tributes. They don't view that as evil, be- 
cause these constitute their beliefs. So they 
imagine that the ideological assault began 
during this era. Poor souls! Then they come 
to assault the land of monotheism with their 
superstitions and innovations. The ideo- 
logical assault began before the days of 
M'amün — it was in the days of Jahm b. 
Safwan (78-128 h.). Since that time, the 
plots against Islam began and the plot was 
directed at the core of Islam: firstly, (it was 
aimed at) negation of (Allah’s) Names and 
Attributes, and the rejection of certain be- 


liefs. Ultimately, at the hands of the Sufis, 
the departure from monotheism in wor- 
ship was carried out. — These matters led 
to negating Allah's Names and Attributes 
and to the denial of many other beliefs. 
Then, in the end, it led to the rhetoric of 
the speculative theologians and their alter- 
ations of (the meaning of) Là ilaha illà Allah 
(lit. Nothing deserves worship as a deity ex- 
cept for Allah). The Sufis were affected by 
that, leading to great corruption, namely, 
falling into polytheism. By Allah, we go 
to some lands and see cities built over the 
graves... Ignorant people don't know about 
this: cities constructed upon graves... Those 
propagating political causes see these things 
and agree with them and they get progres- 
sively farther away from the Prophets' call 
and methodology, farther away from the call 
to monotheism, which is the center of all 
revealed religion. They get farther and far- 
ther immersed in political skirmishes in the 
name of Islam.!2! 


The stark decline of Muslim civilization was 
the direct result of the onslaught of foreign ide- 
ologies and doctrines that left the Muslims frag- 
mented and increasingly prone to attack. As this 
work illustrates, these two phenomenon — the 
decline of Muslim civilization and the spread of 


false creeds — were not mutually exclusive to each 
other by any means. The renowned scholar Ibn 
Qayyim al Jawziyyah [rahimahullah] (died 751 
h.) accurately summed up the devastating conse- 
quences of the sects eroding the root fundamen- 
tals of Islam. He said: 
In summary, the splitting of the people of 
the previous two scriptures, and the split- 
ting of this nation into seventy-three sects 
was caused by misinterpretation. The blood 
of Muslims was only ever shed...because of 
misinterpretation. The enemies of Islàm, 
such as the philosophers, the Qiramitah,! 
the Bátiniyyah,P! the Ismá'iliyyah/9! and the 
Nusayriyyah,! only infiltrated through the 
door of misinterpretation. Islam has never 


tribulation transpired either: by way of the 
misinterpreters themselves; or by way of the 
unbelievers being unleashed against them. 
This was on account of what they had per- 
petrated of misinterpretation, what they op- 
posed of the obvious meaning of revealed re- 
ligion, and what they had justified of false 
reasoning?! 


Once the Muslims were substantially frag- 
mented and preoccupied with fighting between 
themselves over innovated creeds, the unbeliev- 


ers seized their opportunity to strike. This is a 
basic yet useful summary of the process that 
weakened Muslim civilization to no end up until 
this very day of ours. Shaykh al Islam Ibn 
Taymiyyah [rahimahullah] stated: 
Those who are familiar with the events 
of history unanimously agree that the 
worst sword unsheathed upon the people 
of the Qiblah (i.e. the Muslims) was from 
those who ascribed themselves to it; and 
that the greatest corruption that transpired 
against the Muslims ascribing to the Qiblah 
came exclusively from those sects affiliating 
themselves with them. They are the most 
extremein harming the religion and its peo- 
ple.5! 


The following pages provide a brief yet some- 
what detailed history of this two-pronged assault 
of philosophy and mysticism conducted by both 
internal infiltrators and external foes in misin- 
terpreting and misrepresenting Islam. As we 
go through the process of tracing the course of 
history for supporting evidence for this contin- 
uum of deviation accompanying devastation for 
Muslim civilization, we will find Ibn al Qayyim’s 
[rahimahullah] guiding rule to live up to careful 
scrutiny: "Islam has never been tested with any 
tribulation except on account of misinterpre- 
tation.” In this regard, Abu-l Fadl al Hamadani 


[rahimahullah] (358-395 h.) rightfully compared 
the heretical sects to infiltrators who render the 
homeland vulnerable for outside attack: “The in- 
filtrators open up the fortress (for outside in- 
vaders), hence they a greater evil to the Muslims 
than others who do not wear the garment of Is- 
lam.” 


The Scope of this Book 


The time span covered in this work is rather 
ambitious, stretching from ancient Egypt and 
Mesopotamia until today’s world; however, the 
hope is that the reader will be able to connect the 
dots and recognize the continuum of both the ide- 
ological assault and Islamophobia and the larger 
agenda driving it. 


This work is divided into two parts: 

This first volume discusses the incremental 
decline of Muslim civilization due to the grad- 
ual onslaught of foreign ideologies, which ulti- 
mately resulted in the calamities of the Crusades 
and Mongol invasions. It discusses how the dual 
threat of speculative theology and gnostic-mysti- 
cism eroded the roots of the tree of faith, making 
the community of believers prone and vulnerable 
as aresult. A useful comparison between these 
formative influences in altering both Christianity 
and Islam is provided for further clarity and em- 
phasis. 


Volume II discusses how the same ideologies 
that precipitated the decline of the Muslim world 
were the basis of Europe's steady rise from the 
Renaissance to the Enlightenment. This resulted 
in Europe imagining that they had discovered 
the answer to all of mans troubles, leading to 
the development of the social sciences and their 
exploitation in the service of empire and colo- 
nization. The humanist idealism and utopianism 
that this tyranny was predicated upon required a 
simultaneous demonization and dehumanization 
of the Muslim world. This phenomenon was a 
continuation of the anti-Islam narrative tracing 
back to the first Crusade. This demonization con- 
tinues until this very day where Islam is conflated 
with terrorism and regression in the Western 
imagination, and the Muslim world is genera- 
tionally nominated for liberation and a civilizing 
mission ad infinitum. 


Port 1: 


The Foundations of Muslim Culture 


Contrasting The Roots & Fruits of Islamic 
Culture with those of Modernity 


As we compare societies that are constructed 
upon competing ideologies, then the follow- 
ing guidelines prove to be indispensable. the 
renowned scholar, ‘Abd al-Rahman b. Nasir al- 
S'adi [rahimahullah] (died 1376 h.) says: 

Know that the truth and falsehood are at 
odds with each other, and that good and evil 
contradict each other. By knowing either 
of a set of opposites, the attractiveness or 
hideousness of the other becomes obvious... 
Whenever you wish to contrast divergent 
things, then look at (i.) the foundations and 
principles upon which they are based and 


built; (ii.) look at their effects, results and the 
variations of fruits yielded by them. Look at 
their evidences and proofs by which they are 
positively affirmed; and look at what they 
contain and comprise of either rectitude and 
benefits, or of evils and harms. So once you 
have looked at these matters with correct 
understanding and strong intellect, then the 
matter will become insightfully obvious to 
you.221 
In short, he has outlined that the veracity or fal- 
sity of belief systems can be easily identified by a 
simple analysis of its roots and its fruits: firstly, by 
looking at the validity of its fundamentals, as es- 
tablished by its textual sources and logical proofs; 
and, secondly, by identifying the beneficial or 
harmful results yielded by its fundamentals, its 
sources, and its rationale. 


Know that catch phrases and empty slogans 
such as ‘civilization’, ‘modernity’ and ’progress’ 
have long been assigned as fault-lines between 
the Muslim world and the ‘West’ within the West- 
ern imagination. In rebuttal of those promoting 
‘modernity’ and westernization who claim that 
Islam is regressive and backwards, Al-Sa'di exe- 
cutes the above-mentioned guidelines. He says: 

Severe insistence on ‘modern culture’ is 
a matter by which deviant individuals pro- 
mote their falsehood, claiming that moral 


character cannot be refined or balanced 
without it. They extensively praise it and 
its advocates, while criticizing and mocking 
those lacking such ‘culture.’ They explain it 
in different, deviant ways, with each one of 
them saying what springs to their mind. If 
knowledge is chaotic with morality follow- 
ing suit, then this is predictive of how such 
people will beoverall. They will not agree in 
their theories, work, and morals. 


We are unable to fully elaborate on pre- 
cisely what they say about this misguided 
sort of culture. However, people of knowl- 
edge, keen mindedness, and advanced intel- 
lect know that it amounts to a collapse of 
moral character and a departure away from 
actual spiritual matters. It stands for vanity, 
conceitedness, and pride. This is the great- 
est sickness with which a person can be 
afflicted. 


The only valid culturing and beneficial 
refinement are, in fact, what the Islamic re- 
ligion has procured; for assuredly, it is im- 
possible for the self's culturing and for the 
development of virtue to happen by way of 
purely material secular sciences and what 
they produce. The observable world is the 
most significant witness to that. Despite the 
evolution and depth of science, it is utterly 


incapable of rectifying moral character and 
acquiring virtue, just as it is incapable of 
lifting people out of vice. The only thing to 
dependably undertake this rectification, to 
assume this genuine refinement, and to di- 
rect human thought toward true knowledge, 
action, goodness, guidance, and rectitude 
while discouraging it from every evilis what 
the Islamic religion has brought. It is a rec- 
tification for both the exterior and interior, 
for beliefs, moral character, and actions; it 
encourages every virtue while discouraging 
every vice. 


The spirit of what the Islamic religion in- 
vites to is the belief in the unseen. It consists 
of belief in Allah the Magnificent and all that 
He has of Beautiful Names, perfect, lofty At- 
tributes, praiseworthy actions, and perfect 
control; it also consists of belief in immedi- 
ate and eventual recompense for righteous 
and evil deeds, respectively — the details of 
which are unknowable except through the 
Messengers. This plants within the heart 
the desire to perform virtuous acts and good 
deeds, and a competitiveness to attain the 
station of excellence in worshipping Allah 
while imparting goodness to the creation. It 
also implants a hatred of evil and vice, and 
it is that which has a tremendous effect in 


rectifying individuals and society. Allah, de- 
scribing the believers, said [what means]: 

"However Allah has endeared faith to you 
and beautified it in your hearts while caus- 
ing you to abhor disbelief, sinfulness, and 
disobedience. Such persons are the rightly 
guided ones. It is a favor from Allah and 
a blessing, and Allah is All-Knowing, All- 
Wise."[13] 


So it directs the entirety of thought, 
intention, and action toward every good- 
ness while discouraging it from everything 
harmful; it orders it with justice, impart- 
ing kindness to others, and giving to kith 
and kin—while forbidding lewdness, evil, 
and oppression against people as regards 
life, property, reputation, and rights. As for 
purely material science, then it is dry and 
does not motivate its learners to be honor- 
able, or discourage them from wickedness 
and evil. Instead, their inner-selves become 
purely mechanical—viler than the selves of 
predatory animals, exclusively working to- 
ward their selfish pursuits, whatever those 
may be. 


He then proceeds to succinctly outline the 
stark difference between the roots and fruits of 
authentic Islamic culture and those of modernity. 
He says: 


How significant is the difference between 
a heart full of belief in Allah, desire for 
His reward and good-pleasure and fear of 
His displeasure and punishment, while its 
moral character is the best and most per- 
fect? This faith and all that results from it 
has an effect on his self-direction, his guid- 
ance of others, and his entire endeavor. So, 
therefore, his actions are righteous; he was 
sincere to Allah, fulfilling the rights of His 
slaves such that he zealously safeguarded 
his covenants and trusts, being respectful of 
everyone's rights and all interpersonal deal- 
ings. Every person feels at peace about his 
reliability, his trustworthiness, and his es- 
tablishment of the rights binding upon him. 
How significant is the difference between 
this person and someone who is the com- 
plete opposite? 


The latter does not have an aorta of faith 
in his heart, does not desire goodness or fear 
evil, nor does he abide by covenants and 
trusts. All who know him and are intimately 
acquainted with him are not confident 
about his reliability and trustworthiness; 
he does not have a fear of Allah to deter 
him from forbidden matters and treach- 
ery. The moral character of such a per- 
son has plummeted to the lowest of depths; 


his confidence and ambition are purely fo- 
cused upon primping his body and hair, and 
to beautifying his apparel, appearance, and 
speech. Behind that facade there is nothing 
besides shame and ruin owing to what he is 
insistent upon of traits that corrupt his en- 
tire situation and that of those attached to 
him. Between these two types of people is 
the distance from the heaven to earth. This 
enormous difference is traceable to whether 
a person imparts lifeless ‘modern culture’ 
or the culture of the religion whose spirit 
is mercy, justice, fairness, trustworthiness, 
and loyalty in fulfilling rights. 


Having insisted above that Islam be judged 
on its exceptional virtues, he then cautions the 
reader against judging Islam, as a religion, based 
on the conduct and traits typical of the worst of 
those claiming to be Muslim: 

Therefore, the most excellent favor by 
which Allah blesses His servant is inner- 
vision whereby he sees things as they 
are. So he knows the truth and enacts it 
while knowing falsehood and abandoning 
it. Allah alone is the One that guides. Do 
not look at a person who identifies as Mus- 
lim while casting moral character behind 
his back, using him as an argument against 
Islam and the Muslims due to his ill-traits, 


his stagnancy, and his moral corruption. 
For assuredly, Islam and true Muslims free 
themselves from someone in such a state 
even if he calls himself a Muslim — while re- 
ally possessing nothing of Islam except for a 
semblance. 


For indeed, the Islamic religion is a re- 
ligion of loftiness, honor, and true ad- 
vancement. Its teachings, directives, moral 
character, and deeds all assume the epit- 
ome of precision and structure. It has the 
maximum degree of guidance to every sort 
of goodness, correctness, and righteousness 
for whoever abides by it. Everyone knows 
what the earliest Muslims occupied of com- 
pleteness and the establishment of all essen- 
tial worldly and religious facets. They set 
the excellent standard for human perfection 
unrivaled by anything else. Whoever wants 
to know the beautiful effects of the religion, 
then let him look at them. As for one who 
wants to reject and delude others pridefully, 
then they will have a different outlook than 
this. Allah’s aid alone is sought. 4! 


Compare this scholarly synopsis of funda- 
mental, pure Islamic teachings with the invective 
vitriol of the anti-Muslim narrative and gauge for 
yourself the intensity of the war of propaganda 
waged against authentic Islamic fundamentals 


by vested interests. They have merely taken ad- 
vantage of the historical continuum of religious 
and racialist antipathy to dehumanize the Mus- 
lims, portraying them as monstrous barbarians: 
irreconcilably irrational, violent, and licentious. 
A half-hearted attempt at any cursory and objec- 
tive reading of authentic Islamic texts and actual 
history would quickly expose that this default 
anti-Islam stereotype has been "so radically trans- 
formed by time, distance, and cultural mediation 
that it bears little resemblance to the religion and 
the culture that it purports to describe.” 22 


The Rise and Decline of Muslim Civilization 


The French orientalist and psychologist Gus- 
tave le Bon (1841-1931) wrote in The Civilization 
of the Arabs (1884): 

Few are the nations who excelled the 
Arabs in their civility. No people have ever 
achieved the number of inventions within 
the shortest time as did the Arabs. In fact, 
the Arabs established one of the most in- 
fluential religions which prevailed in the 
world and whose influence is still more 
vital than that of any other religion. Politi- 
cally, they founded one of the most signifi- 
cant states known in history and civilized 
Europe culturally and morally. Few are the 
ethnic groups which rose and declined like 
the Arabs. No people like the Arabs could 
be fit to serve as a living example of the 
influence of the factors lying behind the 
foundation, magnificence, and decline of 
states./161 


The anti-Islam pundit, Lothrop Stoddard PhD 
(1883 - 1950) — who was a Harvard alumnus, 
American historian, eugenics activist, and un- 
abashed klansman — objectively wrote in The 
New World of Islam (1921): 

For the first three centuries of its existence 


(circa. 650-1000 CE) the realm of Islam was 
the most civilized and progressive portion of 
the world. Studded with splendid cities, gra- 
cious mosques, and quiet universities where 
the wisdom of the ancient world was pre- 
served and appreciated, the Moslem East 
offered a striking contrast to the Christian 
West, then sunk in the night of the Dark 
Ages. However, by the tenth century the 
Saracenic civilization began to display the 
unmistakable symptoms of decline. This de- 
cline was at first gradual. Down to the terri- 
ble disasters ofthe thirteenth century it still 
displayed vigor and remained ahead of the 
Christian West.42 
Whathe intends by the decline of Muslim civiliza- 
tion in the tenth century leading to the disasters 
of the thirteenth is the period of the spread of 
false doctrines that drastically fragmented Mus- 
lim unity and ended with the Crusades and the 
Mongol invasions. This explanatory model for the 
decline of Muslim civilization is, at least implic- 
itly, widely recognized. 


Contemporary Western historians and social 
scientists have developed various models of civi- 
lizational rise and decline in an attempt to better 
understand it, to exploit it against their foes, and 
to prevent similar deterioration in their societies. 
One of the most popular and conventional mod- 


els of civilizational decline sounds something like 

this one from the late historian, Professor Carroll 

Quigley of Georgetown University (1910 - 1977): 
Each civilization is born in some inexplica- 
ble fashion and, after a slow start, enters 
a period of vigorous expansion, increasing 
its size and power, both internally and at 
the expense of its neighbors, until gradu- 
ally a crisis of organization appears. When 
this crisis has passed and the civilization 
has been reorganized, it seems somewhat 
different. Its vigor and morale have weak- 
ened. It becomes stabilized and eventually 
stagnant. After a Golden Age of peace and 
prosperity, internal crises again arise. At 
this point there appears, for the first time, 
a moral and physical weakness which 
raises, also for the first time, questions 
about the civilization's ability to defend 
itself against external enemies. Racked by 
internal struggles of a social and constitu- 
tional character, weakened by loss of faith 
in its older ideologies and by the challenge 
of newer ideas incompatible with its past 
nature, the civilization grows steadily 
weaker until it is submerged by outside en- 
emies, and eventually disappears. 


However, Muslim civilization was exceptional 
in many important ways. It was a departure from 


the conventional model and must be taken seri- 
ously by any people who want to truly succeed 
and forestall societal disintegration. Most notably, 
it did not get off to a slow start and nor would it 
ultimately disappear as was typical of other civ- 
ilizations. Lothrop Stoddard conceded as much, 
saying: 
The other great religions won their way 
slowly, by painful struggle, and finally tri- 
umphed with the aid of powerful mon- 
archs converted to the new faith"... Not 
so Islam. Arising in a desert land sparsely 
inhabited by a nomad race previously undis- 
tinguished in the human annals, Islam sal- 
lied forth on its great adventure with the 
slenderest human backing and against the 
heaviest material odds. Yet Islam triumphed 
with seemingly miraculous ease, and a cou- 
ple of generations saw the Fiery Crescent 
borne victorious from the Pyrenees to the 
Himalayas and from the deserts of Central 
Asia to the desserts of Central Africa. 29! 


History shows that Islam undeniably declined 
when it was infiltrated by *newer ideas incompat- 
ible with its nature" and antitheticalto its original 
teachings as is found in the conventional model. 
These "newer ideas" were quite ancient, in fact. 
Far from disappearing and despite the long-stand- 
ing political weakness and doctrinal divisions 


amongst the Muslims, Islam continues to flourish 

and spread throughout the earth. Gustave Le Bon 

noted as much: 
Although the Arab civilization perished 
much like the previous ones, nothing 
affected the religion of the Prophet which 
still has the same influence it had in the 
past and the same magnificent author- 
ity over souls, although other older reli- 
gions lose day after day something of their 
power. 


The conventional model for the civilizational 
rise and decline is the template for contemporary 
Western thinking on the topic, and mainly ig- 
nores other useful, alternative models. One such 
alternative model of civilizational decline was 
that of the famous British historian and political 
scientist Arnold Toynbee — who was likely im- 
pacted by the Islamic model of Ibn Khaldin!2?! 
[rahimahullah], whom Toynbee greatly admired 
and praised. Toynbee outlined that civilizations 
eroded from within due to moral collapse within 
the upper echelons of society's elite, who grow 
nonjudgmental to social evils and ultimately per- 
mit vice and immorality until they themselves 
embody the essence of the depravity normally ex- 
clusive to the rabble at the bottom of society. This 
then permeates all levels of a society until it is ir- 
reparably weakened and decays. He labeled this 


moral crisis "the schism of the soul". Some prom- 
inent social scientists have recently redirected 
attention at the usefulness of Toynbee's model 
in understanding the current crisis affecting the 
Western world.23! Something similar to this 
model of decline is alluded to in many instances 
within the Quran.!24! 


Whatever the case, the default model men- 
tioned by Quigley places the decline of civi- 
lizations squarely and predominantly within the 
realm of a nation’s political organization, a view 
commonly shared by most contemporary Muslim 
pseudo-intellectual ideologues of the Western va- 
riety. These complicit ‘reformers’ only assign a 
cursory, more distant consideration to doctrinal 
corruption or moral collapse in Muslim society. 
Their flawed model sloppily fits within the typi- 
cal modern mindset, as is highlighted throughout 
this book. The pervading creed of modernity 
asserts that societal reformation is procured by 
human reason adapting and reinterpreting re- 
ligion in order to reconcile it with individual 
and civilizational crises. This amounts to ulti- 
mately placing Man’s fate into his own hands — 
discounting the extent of the Creator’s Guidance 
and Providence, and dismissing the efficacy of 
His commandments. Instead of seeing that the 
cause of true progress and regression is insepara- 
bly related to compliance or noncompliance with 


wise and merciful Divine directives respectively, 
they venture out on their own into an ocean of 
confusion. This is actually the formula for all in- 
dividual and societal devastation as is thoroughly 
discussed in these two volumes: (1) assigning pri- 
macy to human reason over obedient compliance 
with divine commandments; and (2) discount- 
ing the role of the Creator's Providence in human 
affairs.25! This is discussed thoroughly at the end 
ofthe next chapter. 


The reality of the decline and fall of nations 
is much to the contrary of the conventional 
model. The source of civilizational collapse is 
primarily one of faith and belief, with a sec- 
ondary consideration assigned to moral failure 
and then a more distant peripheral acknowl- 
edgment of socio-political factors. The tree of 
faith comprises ofroots, branches, and fruits. The 
roots are its beliefs, the branches are the deeds 
built upon those beliefs, and the fruits are the 
morals and the good of both lives as a reward for 
belief and righteous deeds. Beliefs predict moral 
character and the combination of beliefs and 
morals predict the longevity of safety and pros- 
perity for society, as these are the primary fruits 
that they yield. The destruction of the tree of 
faith, therefore, resides in supplanting and cor- 
rupting the Islamic system of belief. 


The Triumph of the Truth: The Islamic 
Model for Civilizational Rise and Decline 


Recall the statement of Gustave le Bon. "No 
people like the Arabs could be fit to serve 
as a living example of the influence of the 
factors lying behind the foundation, magnifi- 
cence, and decline of states."?5! So how then did 
the Muslims procure unprecedented civilizational 
accomplishment with unparalleled rapidity and 
longevity? Islam, by merit of its virtues, easily 
won the broad appeal and support from Muslims 
and non-Muslim alike as it swiftly progressed 
throughout the earth. 


The contemporary scholar, ‘Abd al-Rahman b. 
Nasir al-Sa'di highlights the true force behind the 
triumph of the truth that allowed Islam to spread 
against all odds: 

A person is genuinely guided and praise- 
worthy once they are (1) led to knowledge 
(of the Islamic religion) and (2) endowed 
with fear of Allah as well as objectiveness — 
so that the truth is his purpose — accepting 
the truth regardless of with who and where 
itis. Alongside all of that his situation will 
be complete upon (3) achieving sincerity 
and (4) following the Sunnah — such that 
his statements, deeds, activity, and inactiv- 


ity is sincerely engaged in for Allah's Face, 
thereby seeking His good-pleasure and pur- 
suing His reward while abiding by the Sun- 
nah of His Prophet. At such a point he will 
not care about the number of opponents. 


He increases in courageousness as his op- 
ponents increase because of (1) his knowl- 
edge, (2) his fear (of Allah), (3) his sincer- 
ity, (4) his following the Prophet's way, and 
(5) his intimate awareness of the fact that 
the tallest mountains could not stand their 
ground against what he has ofthe truth. 


The people of truth do not contend in 
terms of numerical quantity or material 
support. Rather, their strength and vantage 
point is built upon true spiritual strength, 
the power of faith — the power of truth and 
all that it dictates of incorporeal reinforce- 
ments and then what follows that of mate- 
rial strength. By way of this, the Sahaba 
and the best generations of this nation 
conquered the hearts with knowledge and 
faith, while occupying territories with 
this strength, accompanied by justice and 
mercy. They assembled the components of 
courage by way of their dependence upon 
the truth and their selflessness. From the 
completeness of that was their disinterest 
in false praise. Indeed, whoever assembles 


these matters, then their bravery comes into 
full fruition, whereas, if one or all of these 
matters were to be absent, then (courage) 
would be missing or deficient. 


As for he who does not depend upon the 
truth, but defends falsehood instead, then 
how swiftly does he become confused by 
cowardice and delusions that are birthed out 
of untruth? When one is not selfless, but in- 
stead is in love with their self, then they do 
not find it insignificant to advance their self 
for the sake of the truth — which is difficult 
upon the ego. Whoever fears the blame of 
the blamers or pauses after receiving com- 
mendation, or whoever's endeavor is im- 
peded by the dispraise of critics — then all of 
these matters are defects that stop the flow 
of strength and prevent courage. 


The genuine person is one who does not 
care about hardships and only pauses to con- 
sider what Allah and the Messenger have 
praised or dispraised: such are the strong 
and the brave. Once a person reaches this 
state, then those that show aversion and 
disagree will test him, refuting what he 
says. Once he is sure that he is upon the 
truth and that what his opponents possess 
is false, ranging in-between religious inno- 
vation, slander, opinions opposing the reli- 


gion, confusion, or doubts employed to con- 
found people — then this mandates for him 
to unflinchingly advance the truth, fearing 
nothing but Allah. 27! 


Elsewhere, Al-Sa'di expounds on the rise and 
decline of Muslim civilization even further. He 
explains: 

Look at the state of the Prophet o and 
what he suffered from the resistance from 
the people of falsehood. (Look at) how Allah 
aided him by way ofthe truth over all of the 
factions of oppressors despite their wrath- 
fulness, their cooperating to tear him down, 
and their championing of falsehood. Ul- 
timately he emerged triumphant with the 
truth which Allah had supported. Allah said 
[what means]: 

“And remember when you were few 
and were reckoned weak in the land, 
and were afraid that men might kidnap 
you, but He provided a safe place for 
you, strengthened you with His Help, 
and provided you with good things so 
that you might be grateful.”!2° 


Likewise He said [what means]: 
"[40.] If you help him (Muhammad 
[sallallahu 'alayhi wa sallam]) not (it does 
not matter), for Allah did indeed help him 
when the disbelievers drove him out, the 


second of two, when they (Muhammad and 
Abu Bakr ) were in the cave, and he () said 
to his companion (Abu Bakr ): "Be not sad 
(or afraid), surely Allah is with us." Then 
Allah sent down His Sakinah (calmness, 
tranquillity, peace, etc.) upon him, and 
strengthened him with forces (angels) which 
you saw not, and made the word of those 
who disbelieved the lowermost, while it was 
the Word of Allah that became the upper- 
most, and Allah is All-Mighty, All-Wise.”!22 


Furthermore, reflect upon what his 
rightly guided caliphs, those who accompa- 
nied them from the righteous Sahaba, and 
the just monarchs who came afterward es- 
tablished. Reflect over how they conquered 
the hearts with knowledge and faith and 
how they opened the lands. The truth insep- 
arably accompanied them while Allah's help 
supported them. Since then, the Islamic re- 
ligion has been venerably complied with by 
the earth's inhabitants in the East and in the 
West. They consented to and accepted it 
with all that it entailed of the justice, mercy, 
and goodness that is unavailable elsewhere. 
Once they slowly but surely faltered in (im- 
plementing) this true religion, their might 
dwindled, and their enemies from every 
place gained authority over them. 


Elsewhere Al-Sa'di further elaborates and con- 
textualizes the rise and decline of the Muslim 
world along with the current condition of West- 
ern societies: 

From the tremendous knowledge of the 
unseen that the Quràn continuously in- 
forms about is that there is no way towards 
human rectitude and felicity, or for success 
in this world and the hereafter, except by 
following this religion and holding fast to 
its direction and guidance. That is a mat- 
ter that none can genuinely doubt. For 
indeed this nation, during the era of the 
rightly guided caliphs and righteous mon- 
archs —when they were implementing its 
knowledge, its direction, and its nurturing 
education for the commoners and the elites 
— then their worldly life was set aright, as 
was their religiosity. They became the high- 
est exemplars of power, might, justice, and 
every other perfection attainable by man. 


Later, when they neglected its scholastic 
and practical guidance, they disintegrated 
and decayed. They will not cease being 
immersed in decline, weakness, and humili- 
ation until they return back to their religion. 
Then, in contrast to that, it is astounding 
but not strange that despite the contempo- 
rary progress of other nations in fascinat- 


ing industries, miraculous inventions and 
enormous power, they have not really in- 
creased except in misery — to such an extent 
that their civilization, about which they are 
conceited and to which others are rendered 
submissive, is under the constant threat of 
societal destruction. 


All of their politicians and scientists are 
in a state of great bewilderment as to how 
to avert this danger. It can only be avoided 
by following what the Quran brought and 
by them pursuing direction from Muham- 
mad's guidance that comprehensively gath- 
ers between knowledge, action, and justice; 
mercy and wisdom; the greater good of the 
soul and body; and reformation of matters 
of religion and this worldly life, and those 
of the hereafter. That which is exclusively 
materialistic of science and power contains 
more harm than benefit, and its evil is more 
than its advantage since it does not have 
the religion of truth as its premise. Look 
with your own eyes, you will see wonders. 
This material progress which the world has 
not witnessed any precedent for is really re- 
gression and collapse because it is devoid 
of the spirit of religion. The whole world 
is currently in troubling danger, the extent 
of whose harms and horrors only Allah [ex- 


alted by He] knows. 


This is the true model for the rise and de- 
cline of civilization, particularly for that of Is- 
lamic civilization. The Islamic model highlights 
the primacy of sound beliefs accounting for how 
the religion was meticulously preserved intact 
throughout the ages. This continued to be so, 
even as the scholars increasingly became a per- 
secuted minority as false doctrines spread to the 
masses of the Muslim world. It also accounts for 
the historical fact that creedal deviations eroded 
the roots of faith and diminished its fruits more 
than any other factor. 


The Western Tradition of Realizing & Pro- 
moting the Greatest Source of Weakness 


Let us look at how the erroneous model of rise 
and decline has influenced Western thought per- 
taining the history of Muslim civilization and, by 
extension, how they expect the Muslim world to 
reform itself. The influential American oriental- 
ist Wilfred Cantwell Smith wrote in his popular 
book, Islam in Modern History: 

As others of man’s civilizations have done 
across the centuries, the Arab civilization 
rose, flourished for a period—and declined. 
The fall of Baghdad in 1258 (656 h.) marks 
the formal end of the once tremendously 
successful Arab empire. The Mongol inva- 
sions that (this) fall epitomizes certainly 
dealt the Arab world a devastating blow. 
Many millions were killed; whole areas were 
laid utterly waste; and political rule in the 
centre of the Muslim world passed into 
the hands of barbarian infidels...The clas- 
sical period of Islamic history came to an 
end. This constituted in a sense the first 
great crisis of Islamic history. Islamic his- 
tory seemed to have been bogged down. It 
could be felt that the great endeavor to real- 
ize God's purpose was petering out, if it had 


not actually failed. 2! 
He then wrote in an obscure, yet revealing, foot- 
note, ^One may note further the not unimportant 
view that the onslaught of Greek thought was 
the real great crisis of classical Islam." Lothrop 
Stoddard had also reached a very similar conclu- 
sion decades beforehand. He wrote: 
When, however, Islam was accepted by non- 
Arab peoples, they instinctively interpreted 
the Prophet's message according to their 
particular racial tendencies and cultural 
backgrounds, the result being that primitive 
Islam was distorted and perverted.22! 


The main trends of foreign interpretation and 
doctrinal aberration were highlighted by the Ox- 
ford and later Harvard orientalist Hamilton A.R. 
Gibb (1895-1971), the progenitor of Near East- 
ern studies in the United States. He agreed with 
the above assessment and further provided some 
critical background information for the era cul- 
minating in the crises of the Crusades and Mongol 
invasions, resulting in the long-standing decline 
of Muslim civilization. He says: 

...from that point on (i.e. after the tenth cen- 
tury passed, meaning the fourth hijri cen- 
tury), there were two recognized systems 
of theology in Islam—the transcendentalist 
and the monist, one that developed to ex- 
tremes the doctrine of the otherness of God 


and one that asserted His immanence in 

every part of nature?! 
These are the dual threat of philosophy and mysti- 
cism that are focused on throughout this first vol- 
ume. He then notes how this effectively alienated 
the commoners in society who distrusted philos- 
ophy and felt that asceticism was an unattainable 
standard of piety. The growing preeminence of 
these heretical sects of mystics and philosophers 
after the fourth century would so weaken the 
roots of Islam that its fruits of peace and security 
would be jeopardized like no time prior to it. 


Yet, despite their common observation about 
what had truly precipitated the decline of Mus- 
lim civilization, they still widely celebrate and en- 
courage this bewildering blending of toxic creeds 
and ideas that polluted the simplicity of original 
Islam. The conceit of these Western ideologues 
in doing so is the assertion that ‘primitive’ 
Islam required Westernization by way of Greek 
philosophy in both its rationalistic and mystic 
versions to become a viable civilization. Thus 
the riddle is solved and the plot thickens. 


A prime example of this is found in what 
the orientalist historian Phillip Hitti wrote on the 
closing page of the collaborative publication pro- 
duced for the highly important 1953 Colloquium 
on Islamic Culture In Its Relation to The Contempo- 
rary World at Princeton University. He says: 


The three ideas behind the research papers 
and discussions of this colloquium are: (1) A 
day had once come in which Islamic culture 
reached a degree of prestige and progress in- 
comparable in any other language — in be- 
tween the mid 8th and the early thirteenth 
century [CE]. It became a viable tool for 
transmitting the intricacies of philosophy, 
the facts of science and the terminologies 
of the arts. (2) After that era came the era 
of sterility and degeneration, lasting seven 
complete centuries. (3) In the beginning of 
the 19th century, the Muslim world in gen- 
eral, and the Arab (world) in particular, en- 
tered a new and vital stage. The result of 
all of that is that the contemporary Muslim 
East is on the precipice of serving a new role 
in its scholastic and academic life that we 
can call the role of creativity and innovation 
within the framework of its legacy of reli- 
gious and ethical values./24! 
In other words, he and his cohorts assert that as 
Muslims came into contact with Greek thought 
a century or so after the advent of Islam, they 
started to become miraculously civilized, upon 
which Islamic culture served as a temporary vehi- 
cle to transmit the wisdom of the ancients to the 
modern world. After setting that erroneous foun- 
dation they assert that after the passage of five 
centuries their civilization regressed and that this 


regression lasted for seven long centuries until 
the age of European colonization. With the ad- 
vent ofthe modern era, the Muslims' 'enlightened" 
Northern neighbors in Western Europe launched 
a civilizing mission to save them from their social 
decay and degeneration. The nineteenth century 
influx of Western ideas during the period of Euro- 
pean subjugation and colonization has graciously 
placed the Muslim world back into a position of 
reclaiming its past glory by way of merging 
Islam and Western thought together. As ridicu- 
lous as this sounds, it is exactly what they have 
been saying and continue to say in summary. 


These orientalists proclaim this as the ideal 
model for today's world regarding the relations 
between the West and the Muslim world, ac- 
counting for their expectation of how the Muslim 
world is to reform itself from within, as is dis- 
cussed in the conclusion of this volume. Cuyler 
Young, the editor of the first Princeton sympo- 
sium on the Near East two years prior (1951), who 
was one of Wilfred Cantwell Smith's underlings, 
commended what his kind had long-credited as 
being the actual reason for Islam's early progress: 
the heritage of "Western thought' common to all 
Muslims. He writes, "Together with the Arabs 
and the Turks, Persians shared the heritage of 


Greek, or Western thought common to all Is- 
lam."25! 


So what exactly is this glorified heritage of 
Western thought shared by these disparate eth- 
nicities of Muslim peoples and implicitly credited 
as being the cause of their progress — in the 
mind of Cuyler Young and his associates? In their 
estimation, it was the harmonization of Greek 
philosophy with Islam! Not to belabor the point, 
but it is important to reiterate that the historical 
record shows the truth of Smith's previous admis- 
sion that, "the onslaught of Greek thought was 
the real great crisis of classical Islam," and that 
the result of this onslaught was that the original 
teachings of Islam were "distorted and perverted,” 
as stated above by Stoddard. Here Young excitedly 
quotes one of his contemporaries and peers, the 
orientalist historian Phillip Hitti, whose generic 
model of Islamic history has preceded. He said: 

The harmonization of Greek philosophy 
with Islam begun by al-Kindi,?* an Arab, 
was continued by al-Farabi,27 a Turk, and 
completed in the East by ibn-Sina, a Per- 
sian .. . who placed the sum total of Greek 
wisdom codified by his own ingenuity, at 
the disposal of the educated Muslim world in 
an intelligible form.22! 


Even more shocking than Wilfred Smith’s pre- 
vious admission as to the real cause of the crisis 
is his assertion immediately after that as to how 
the Muslim world was supposedly able to cope 


with the crisis and forestall civilization collapse. 
He says that Islam survived this crisis of rapid de- 
cline in the 13th century [CE] after the Crusades 
and Mongol invasions by 'responding creatively' 
to the challenge in two ways: first, he says, was 
the proliferation of Sufism which was institution- 
alized and popularized from that point on, noting 
that non-Arab Islam is steeped in Sufism. Sufism 
is, quite frankly, merely an extension of the “on- 
slaught of Greek thought" that Smith admitted 
was the actual source of this crisis. Specifically, 
Sufism is rooted in the very same gnostic mys- 
ticism of Neoplatonism?! that forever altered 
Christianity, as is discussed in the fourth chapter 
in this volume. Secondly, he says, Islam converted 
the conquerors. “If the Arab spirit had spent itself, 
historical Islam began to flower afresh in Persian 
and Turkish forms. These forms were different 
from any previously known..."49 


In essence, this official narrative asserts that 
only by doctrinally changing Islam entirely, and 
by shifting the rulership of Muslims into the 
hands of uneducated foreign conquerors, Islam 
survived. How absurd. As the following chapters 
reveal, this deliberate ideological assault is a cher- 
ished tradition stretching in a continuum from 
antiquity to modernity without pause, until it 
emerged in full force in our contemporary world. 


Chapter Conclusion 


The claim of intellectuals and philosophers in 
any era to hold the solutions for humankind's 
most significant spiritual and moral problems is 
both shamelessly pretentious and patently false. 
What is authentically from the original teachings 
of Islam has demonstrably worked and continues 
to do so. The Muslim world was once united in 
its religious sources, its beliefs, and in its morals, 
while simultaneously being at the forefront of sci- 
ence, trade and military strength. However, as the 
genuine progressive, orthodox teachings of Islam 
were corrupted and supplanted with philosophi- 
cal hyper-rationalism and gnostic mysticism, the 
Muslim world fell sick and weak — at which point 
the fruits of faith diminished, or in specific in- 
stances altogether vanished, in direct response to 
the erosion of its fundamental source of strength. 
Ibn al Qayyim [rahimahullah] (died 751 h.) ex- 
plains the reality of speculative sciences that en- 
deavor to answer the questions that only are only 
answerable through Islamic teachings: 

Whoever Allah blesses will see truth and 
falsehood with his heart just as he observes 
the night and day. He will know that all 
other books, opinions, and human rational- 
ization range in between: unreliable stud- 
ies; mere opinions and blind following; false 


speculations that avail naught against the 
truth; valid matters without any real ben- 
efit for the heart; or valid sciences whose 
path of attainment has been made perilous 
— amounting to lengthy disputation about 
issues of little benefit. Such matters are like 
lean camel meat on the peak of a dangerous 
mountain, difficult to scale and undesirable 
to pursue. As for the finest of what is pos- 
sessed by the speculative theologians or any- 
one else, then the Quran contains the same 
with a more valid establishment and bet- 
ter explanation, whereas, others have noth- 
ing except unnaturalness, long-windedness, 
and unnecessary complication.!41! 


As we illustrate throughout this book, the pro- 
ponents of the anti-Islam discourse — known as 
Islamophobia today — have long feigned an ex- 
propriated expertise and authority on all things 
Islamic. For over two centuries, they have pre- 
sented themselves to their constituencies as the 
Islamic experts. We must adamantly refuse to 
let them speak on our behalf and diligently resist 
their efforts to supplant our fundamentals with 
those of their choosing. Along these lines, the 
great scholar, ‘Abd al-Rahmaan al-Sa'di [rahimahul- 
lah] describes their reality: 

So long as hearts are devoid of monothe- 
ism and belief in Allah and its good effects, 


then such people would prove to be the 
most ignorant, most visionless and most 
uninformed of people about the fundamen- 
tals and the secondary tenets of the Islamic 
religion. You find them writing, speaking, 
and claiming for themselves to have reached 
a degree of certainty, knowledge, and educa- 
tion unparalleled by the most senior of Is- 
lamic scholars. Concurrently, you find them 
inept, not even reaching the level of the 
least student of Islamic knowledge when 
requested to discuss a single fundamental 
from the great fundamentals of the religion 
that none could be ignorant of or to talk 
about a single ruling pertaining worship, in- 
terpersonal transactions or the laws of mar- 
riage. So how could any logical person— 
let alone a believer—trust their statements 
about the religion? Their speech about the 
fundamentals of the religion is worthless on 
principle. If you analyzed the gist of what 
their figureheads are upon, you'd see that 
they've busied themselves with the slight- 
est degree of (philological) study of Arabic 
and had redundantly read papers that agree 
with their ideology. They have trained 
themselves to discuss whatever is from the 
general approach found in these vile, worth- 
less papers. Thus, they and their follow- 
ers suppose these people to be brimming 


with information and knowledge, while ul- 
timately, the epitome of what they reached 
of religious knowledge is merely this.!42! 


Today's philosophers masquerading as scien- 
tists are no different than those of the past. 
They fancy themselves as the late inheritors of 
the philosopher kings dreamed of by Plato and 
his generation. Overwhelmingly not being believ- 
ers, yet conceding that religion is indispensable 
for a functioning society, they aim to secularize 
religion as a whole. Meaning that they want to 
remove the concept of God from religion and dis- 
solve it into pantheism, appointing humanism, 
societal development, and human progress as 
the God of modernity instead. They suffer from 
a God-complex, the unmistakable crave to con- 
trol society, a task for which they deem them- 
selves best suited. They exploit the hopelessness 
following human tragedies and societal crises 
to fragment religious communities and to erode 
faith and trust in religious belief and institutions, 
supplanting it with a devout faith in humanity 
and the social sciences that aim to govern it. As 
this first part of this work endeavors to demon- 
strate, the roots of this ideological assault trace 
backto antiquity. Its proponents have resurfaced 
throughout history to precipitate crises and then 
opportunistically position themselves as human- 
ity's saviors. 


The foundation of all well being and cohesion 
in Muslim society and culture rests within the 
soundness of its religious beliefs and morals. The 
'Arabic linguist and renowned literary scholar, 
Mahmüd b. Muhammad Shakir [rahimahullah] 
said: 

It is a constant wakeful and watchful ob- 
server, not lapsing. It restrains the person 
during each step — in every instance where 
one crookedly ventures onto the path of in- 
justice. It alerts and awakens him at every 
wrong turn away from the straight path. Ab- 
stract mental rules could hardly bear such 
a burden. Rather, beliefs alone are endowed 
with this authority over Man. This is be- 
cause they exist instinctually in one's nat- 
ural disposition — since coming into being 
as a sound-minded human — clearly dis- 
tinct from animals. (Beliefs) can similarly be 


acquired while retaining the status of being 
instinctive because one is raised with such 
things by their parents, family and denom- 
ination since infancy until reaching youth 
and the age of discernment. For this reason, 
I previously stated that the watchful, con- 
trolling principle governing him comes from 
that direction. 


Our predecessors, we Arabs and Mus- 
lims, afforded this ‘moral foundation’ un- 
surpassed comprehensive care, to a degree 
unprecedented by any nation, leaving no 
room for any contemporary or future nation 
to truly resemble or even approach doing 
so. This care for the ‘moral foundation’ is 
what has preserved the cohesion and in- 
terdependence of Islamic culture over the 
span of fourteen centuries. This is despite 
all that has coursed through it of chal- 
lenges, disasters, and the major events of 
the times — despite the length of that 
time, and despite all the weakness it 
was stricken with and all the deficiency 
and lapses it was subject to and pene- 
trated with. The survival of this cohesion 
throughout the centuries is truly one of 
the wonders amongst all the civilizations 
and cultures which human beings have 
hereto known.*! 


To better understand the importance of a solid 
foundation, then it must be known that the re- 
ligion of Islam consists of the main features 
and components of a tree: it comprises of roots, 
branches and fruits. Accordingly, Allah [exalted 
be He] says in the Quran [what means]: 

“(24.] See you not how Allah sets forth a 
parable? - A goodly word as a goodly tree, 
whose root is firmly fixed, and its branches 
(reach) to the sky (i.e. very high). 25. Giving 
its fruit at all times, by the Leave of its Lord 
and Allah sets forth parables for mankind 
in order that they may remember.”!“4 


The eminent scholar and Quranic exegete 'Abd 
al-Rahman b. Nasir al-Sa'di [rahimahullah] says in 
his Tafsir: 

Then the tree of faith is as such: its root is 
firmly fixed in the heart of the believer, by 
way of knowledge and creed; its branches 
— consisting of goodly speech, righteous 
deeds, pleasing character traits, and good 
manners reach into the sky. Statements and 
actions emerge from the tree of faith, con- 
tinually ascending to Allah, whereby the be- 
liever benefits while benefitting others.4*! 


Just as a tree or any plant requires protection 
from foreign threats and proper nourishment to 
grow, then likewise is the case with faith. Al 


Imàm Ibn al Qayyim [rahimahullah] (died 751 h.) 
explains: 

Allah [exalted be He] has made the natu- 
ral course of things as such that beneficial 
plants and crops are cohabited by weeds and 
foreign plants of a different species. Solong 
as Allah cares for them, ridding away and 
uprooting what is harmful, then the plant 
and crop will grow upright to its fullness, 
bearing a more abundant, wholesome and 
pure yield in turn. If He were to leave it 
alone, then it will soon overcome and over- 
take the plant and crop, or may weaken 
its roots — making the fruit it yields of 
no real value, according to how little or 
much that occurred. Whoever does not have 
a first-hand understanding and intimate 
awareness of this will miss out on great 
profit without even realizing it. Therefore, 
the believer is regularly striving toward 
two things: watering this tree, and clearing 
away everything harmful surrounding it. 
By watering it, it survives and remains, and 
by removing everything harmful from its 
vicinity, it grows to its fullness.44! 


Identifying the Roots: Belief & Submission 


Recognizing the roots of the tree of éman are 
essential to better understand the rise and decline 
of Muslim civilization. Without protecting and 
nourishing the roots of Islam, then its countless 
fruits cannot realistically be anticipated. In his 
short treatise, titled Usül al-Din (the Fundamen- 
tals of the Religion), 'Abd al-Rahman b. Nasir al- 
Sa'di explains the core root of Imàn with the fol- 
lowing Quranic verse [that means]: 

"[136.] Say (O Muslims), "We believe in Allah 
and that which has been sent down to us and 
that which has been sent down to Ibrahim 
(Abraham), Isma'il (Ishmael), Ishaque 
(Isaac), Ya'qub (Jacob), and to Al-Asbat [the 
twelve sons of Ya'qub (Jacob)], and that 
which has been given to Musa (Moses) and 
‘lesa (Jesus), and that which has been given 
tothe Prophets from their Lord. We make 
no distinction between any of them, and to 
Him we have submitted (in Islam)."^? 


Al-Sa'di [rahimahullah] goes on to explain the 
inseparable connection between [1] the essential 
core of faith, which is (a.) belief in the truth ac- 
companied by (b.) compliant submission, [2] the 
core subject matter of the religion, which is its 
(a.) creed and (b.) laws, and [3] its fundamental 


virtues, which are (a) truth and (b.) justice. He 
says: 

So (Allah) explained (Islam) as being: be- 
liefs and faith in Allah [exalted be He] and 
all that He has of Most Beautiful Names and 
Lofty Attributes and belief in every Messen- 
ger sent by Allah and in every book revealed 
by Allah upon any of the Messengers. This is 
especially the case pertaining those named 
in this noble verse, who are the elite Mes- 
sengers Q sent with the great revealed laws. 
Also, (He describes it as being) exterior and 
interior humble subservience and compli- 
ance with Allah through obeying Him and 
obeying His Messengers. And He elucidates 
thatthis aloneis the guidance and that there 
is no other way can procure guidance. For 
this reason, He then says [what means]: 

“[137.] So if they believe in the like 
ofthat which you believe, then they 
are rightly guided.”8 
So He elucidated that guidance cannot occur 
or be incorporated in any other way. As He 
said [what means]: 
‘Say: Certainly the (only) guidance 
is Allah’s guidance.”42 

It is that by which He guided His wor- 
shippers upon the tongues of His Messen- 
gers; more specifically, it is the tremendous 
total guidance that Muhammad [sallallahu 


‘alayhi wa sallam], the Seal and Leader of all 
of the Messengers, came with as pertains: 
knowledge, action, belief, and behavior. Itis 
truth as regards its beneficial information, 
and it is justice as regards its command- 
ments and prohibitions, as Allah [exalted be 
He] said [what means]: 
“(115.] And the Word of your Lord has 
been fulfilled in truth and in justice." 59 


In the above passage, ^! Al-Sa’di [rahimahul- 
lah] has explained that Islam's source texts com- 
prise of two categories of subjects, namely, in- 
formation (akhbàr) and laws (ahkam). The infor- 
mation it contains are beliefs that constitute the 
highest level of truthfulness. The laws that it 
entails are commandments and prohibitions that 
represent the highest level of justice. Thetrueness 
of sound beliefs demands assent and conviction, 
while the justice of its simple laws demands sub- 
mission and compliance. 


So based on what is explicitly stated in the 
Quran and Sunnah, and elucidated upon in de- 
tail throughout the recorded annals of the creed 
of the Salaf, the scholars of the Prophetic Sunnah 
throughout history have outlined that the roots 
of faith are belief (al-tasdiq) and submission (al 
ingiyad). Belief is the statement of the heart 
and submission is its most fundamental action. 
Shaykh al Islàm Ibn Taymiyyah [rahimahullah] 


Says: 


The root of éman is the heart's statement 
and action, meaning: its knowledge about 
the Creator and its worship of the Creator. 


The heart is innately receptive to both mat- 
ters,521 


As has previously been alluded to and is further 
elaborated in the next chapter, the foundations of 
the ideological assault are polytheism and nega- 
tion of Divine attributes: polytheism ultimately 
being the end result of mysticism and negation of 
Divine Attributes being the outcome of specula- 
tive theology. 


Elsewhere Ibn Taymiyyah [rahimahullah] fur- 
ther expounds upon this point: 


The root of faith is: qawl al qalb (the 
statement of the heart) which is al-tasdiq 
(credence and ratification); and 'amal al qalb 
(the action of the heart) which is al mahab- 
bah (love) in the manner of al khudü' (hu- 
mility) — because the souls of the servants 
have no affinity as complete as their affinity 
for their Deity who is Allah, the one whom 
nothing is deserving of worship besides.D?! 


Elsewhere, he elaborates even further: 


The root of faith is in the heart, con- 
sisting of the statement and the action of 
the heart which is: assent accompanied by 
belief, love and compliance.5^ The neces- 


sities and requisites of what is in the heart 
must inexorably manifest onto the limbs. 
When these necessities and requisites are 
not acted upon, this shows either the ab- 
sence or weakness of (the root). As such, 
the external actions are necessitated and re- 
quired by the faith in the heart. They arean 
affirmation of the veracity of what is in the 
heart, as well as a proof and testimony of it. 
They are a branch and component of faith's 
absoluteness. =! 

Ibn al Qayyim [rahimahullah] shows how 
these components of faith are understood from 
the consensus of the Salaf that eman comprises of 
statement and action. He says: 

Here we have another principle, which 
is the reality of faith comprising statement 
and action. The statement is of two types: 
(1) the heart's statement, which is al-tasdiq 
(belief); and the (2) tongue's attestation, 
which is to utter the statement of Islam. Its 
action is of two types: (1) the action of the 
heart, which is its intention and sincerity; 
and (2) the action of the limbs. When these 
four are absent, then eman in its entirety is 
absent. If the heart's belief is missing, then 
the other components do not avail. For in- 
deed, the heart's affirmation (as opposed to 
knowing thetruth without confirming it) is 
a condition of belief and for that being of 


any benefit. When the action of the heart 
is missing while believing in the truth, then 
thisis where the battle between the Murji'ah 
and Ahl al-Sunnah occurs. Ahl al-Sunnah 
are unequivocal about éman’s departure 
(i.e., that one is an unbeliever if the heart 
is totally missing loving compliance), and 
that affirmation does not benefit when ac- 
companied by the negation of the heart’s ac- 
tion, which is its love and submission. Sim- 
ilarly, it did not avail Iblis, Pharaoh, and his 
people, the Jews, or the polytheists who be- 
lieved in the trueness of the Prophet o. The 
(latter) admitted it inwardly and outwardly, 
saying that he is not a liar, yet we do not 
follow him or believe in him... For undoubt- 
edly eman is not merely affirmation, as was 
previously explained, but it is only such 
affirmation that necessitates obedience and 
submission. In the same way, guidance is 
not just knowing the truth and having clar- 
ity about it, instead, it is recognizing it in 
a manner that necessitates following it and 
acting according to its requirements. 


This was explained centuries before by the 
great scholar of hadith, Al Hafiz Ibn Mandah 
[rahimahullah] (310-395 h.), who says in Kitab al 
Iman: 

Eman consists of all acts of obedience as car- 


ried out by the heart and by the rest of the 
body; however, it has that which constitutes 
a root and that which is a branch. Its root 
is: knowing Allah, affirmation of Him and 
of all that has come from him with the heart 
and tongue; along with humility for Him, 
loving Him, and fear and reverence for Him; 
(this is) accompanied by abstention from 
arrogance, objection, and stubborn opposi- 
tion. Once a person procures this root, he 
enters within eman and its title, and its 
rulings apply to him. However, he does 
not complete (faith) until he produces its 
branches. Its branches are the obligations 
upon him, or (you could say) it is abiding by 
the (religious) duties and avoidance of for- 
bidden things.5?! 


Ibn Taymiyyah [rahimahullah] elaborates fur- 
ther: 

Asfor the believer — who believes in Allah 
with both his heart and his limbs, then his 
eman gathers between both the knowledge 
of his heart and his heart's state: the assent 
of the heart and the heart's submissiveness, 
while also gathering between the statement 
of his tongue and the actions of his limbs. 
Since the root of faith is that which exists 
in the heart — or rather it is that which ex- 
ists within the heart and upon the tongue 


— (meaning) that he must necessarily be- 
lieve in Allah and submit to him. This (i.e., 
belief in Allah) is the heart's statement, and 
that (i.e., submission) is the heart's action 
which is assenting to Allah. Knowledge 
precedes implementation, perception pre- 
cedes motion, belief precedes submission, 
and awareness precedes love — although 
each is inseparable from the other. How- 
ever, the heart's knowledge necessitates its 
action so long as there is not a preponderant 
interference; its action requires its (prior) 
assent since there is no voluntary move- 
ment or love except that it emanates from 
perception. However, there may be some 
corruption in its activity and love if one's 
perception and sense are incorrect.D?! 


Most of this book elucidates on the conse- 
quences of deviating away from the true root 
of faith. Specifically, we discuss how speculative 
theology compromises the heart's belief, while as- 
cetic mysticism compromises the heart's love and 
compliance. The devastation inherent in philoso- 
phy and Sufism is at the core of the ideological as- 
sault throughout history. The ancient precedence 
for speculative theology and mysticism predating 
the advent of Islam in Arabia are also highlighted 
in great detail to further illustrate this point. 


The Roots, the Branches, & the 
Fruits of Faith 


As has preceded, the religion consists of roots, 
branches, and fruits, and each of these are depen- 
dent on each other. To fully appreciate the Is- 
lamic model of civilizational rise and decline, we 
must understand the particulars of each of these 
components. In his book Al Qawa’id al Hisăn, 
'Abd al-Rahman al-Sa'di [rahimahullah] succinctly 
summarizes the roots, branches and fruits of the 
tree of faith in much greater detail. He says [what 
means]: 

Allah, in His book, has described the be- 
liever as affirming and conceding to all of 
the religion's beliefs, wanting what Allah 
loves and is pleased with, acting in accor- 
dance to what Allah loves and is pleased 
with, and abandoning all acts of disobedi- 
ence. He hastens to repent from anything 
that he committed of that and his faith has 
impacted his character, statements, and ac- 
tions in the most wholesome way. 


What Al-Sa’di [rahimahullah] has described so- 
far is the framework upon which everything in 
the religion is structured. Al-Sa'di [rahimahullah] 
continues, highlighting the core fundamental of 
Islamic beliefs and its effects on the the believer's 


heart and behavior, saying: 

So He described the believers as believ- 
ing in the comprehensive fundamentals, 
namely: belief in Allah, His angels, His 
scriptures, His messengers, the Last Day, 
and in predestination of what is good and 
bad; they believe in all that was brought by 
every Messenger; and they believe in the un- 
seen. He described them as listening and 
obeying, as well complying outwardly and 
inwardly. He described them as follows: 

"[2.] (They are) those who, when Allah is 

mentioned, feel a fear in their hearts and 
when His Verses (this Qur'an) are recited 
unto them, they (i.e. the Verses) increase 
their Faith; and they put their trust in 
their Lord (Alone); [3.] Who perform As- 
Salat (Iqamat-as-Salat) and spend out of 
that We have provided them. 4. It is they 
who are the believers in truth.” 


He described them as having skin that 
trembles, eyes that flood with tears, and 
hearts that soften and find tranquility with 
Allah's verses and mention. They give what 
they give with trembling hearts because 
they are sure to return to their Lord. He 
described them as observing humble vener- 
ation in their general affairs, and as espe- 
cially adopting it during prayer. They shun 


idle speech. They attend to purification (of 
both their wealth and hearts) They pre- 
serve their chastity from anything except 
for their wives and right-hand possessions. 
They abide by their testimonies and are 
mindful of their trusts and covenants. 


He described them as having perfect cer- 
tainty without any doubt and as striving 
with their wealth and lives in Allah's path. 
He described them as having sincerity for 
their Lord in all that they give and withhold. 
He described them as loving the believers; 
praying for their believing brothers who 
came before them and come after them; 
striving diligently to remove hatred from 
their hearts toward the believers; having al- 
legiance to Allah and the Messenger [sallal- 
lahu 'alayhi wa sallam], and to Allah's be- 
lieving worshippers. They disassociate from 
the religion's foes and they command with 
goodness while forbidding evil. They obey 
Allah and the Messenger [sallallahu 'alayhi 
wa sallam] in every circumstance. 


So Allah gathered within the (believers) 
true beliefs, total certainty and the per- 
fect practice of regularly turning (to Him). 
This results in their complying by imple- 
menting commandments, abstaining from 
forbidden matters, and stopping short from 


exceeding the religion's parameters. 


So far, Al-Sa'di [rahimahullah] has outlined the 
roots and the branches of faith. He then contin- 
ues, elucidating on the fruits yielded by the tree of 
faith. He says: 

These noble qualities are the description 
of the absolute believer who is safe from 
punishment and deserving of reward, who 
attains every good resulting from faith. For 
assuredly, Allah, in His book, has designated 
benefits and fruits related to éman that are 
nofewerthan one hundred benefits in num- 
ber. Each one of them is better than the 
world and all that it contains. 


He has made attainment of His good- 
pleasure, which surpasses everything, to re- 
sult from faith. Also, He has also made 
the following matters to emerge from faith: 
entrance into paradise; salvation from hell- 
fire; security from the punishment of the 
grave, from the difficulties of Judgment 
Day, and from their affairs falling into dis- 
array. They will have perfect glad-tidings 
in this life and in the Hereafter, and they 
will have resoluteness upon faith and obe- 
dience in this world, at the time of death. 
They will have it in the grave by having 
faith and tawhid and through the benefi- 
cial correct response (to the questions of 


the angels) Also, as a result of faith, He 
has facilitated for them a wholesome life, 
sustenance, goodness, and ultimate ease in 
this world. They will be made distant from 
extreme hardship. They will have repose in 
their hearts, relaxation of the soul and total 
satisfaction. They will experiencerightness 
in their overall condition and with their 
offspring, who will be the coolness of the 
believer's eye. They will enjoy patience dur- 
ing tribulations and calamities, Allah's re- 
moval of their burdens, Allah's defending 
them against all evils, and triumph against 
the enemy. They will have an excuse from 
any accountability due to being forgetful, 
ignorant, and being mistaken. Allah has re- 
moved the previous hardships and shackles 
(imposed upon earlier nations) and has not 
made them bear more than they are able. Be- 
cause of faith, He forgives them of their sins 
and guides them to repentance. 


Therefore faith is the most significant 
means of nearness to Allah and His mercy, 
as well as attainment of His reward. It is 
the most excellent means of forgiveness of 
sins and for the removal and alleviation of 
all hardships. In detail, the fruits of faith 
are many, yet in summary, all of the good 
in this world and the hereafter result from 


éman, just as all evils result from an absence 
thereof. And Allah knows best.!5?! 


In the above passage, this renowned scholar 
has summarized most of what occurs in the 
Quràn pertaining the roots, branches, and fruits 
of faith. This diagram provides us with the Is- 
lamic methodology of reformation and civiliza- 
tional progress. To yield the fruits of faith, then 
the foundation and structure of this tree must be 
protected and nourished. 


Reinforcing the Foundation of Faith 


In addition to what has preceded, Ibn al 
Qayyim [rahimahullah] explains the inseparabil- 
ity and interrelatedness of the interior and exte- 
rior dimensions of faith. He says: 

Principle: Eman has an exterior and an 
interior. Its exterior consists of the state- 
ment of the tongue and action of the limbs. 
Its interior is the affirmation of the heart, 
as well as its submission and love. An ex- 
terior without an interior does not bene- 
fit... An interior with no exterior does not 
avail except when that is not possible due 
to inability, compulsion, or fear of demise. 
Externally withholding from implementa- 
tion without there being any hindrance, isa 
proof of the corruption of one's interior and 
its vacancy of faith. A deficiency (in action) 
is a proof of an insufficiency (in faith), and 
its strength is a proof of its strength. Faith 
is the heart and core of Islam and certainty 
is the heart and root of faith. Any knowl- 
edge and action that does not increase one's 
faith and certainty are contaminated, and 
any faith that does not drive one to action is 
contaminated.!*! 


Elsewhere, he thoroughly outlines the impor- 


tance of understanding the particulars of belief 
and compliance as relates the actions built upon 
it and the fruit that it yields. He says [rahimahul- 
lah]: 

Whoever wants his building to stand tall, 
must first make its foundation dependable 
and well-constructed, and must afford max- 
imum care in doing so: for indeed the high- 
ness of the structure is entirely dependent 
on how dependable and well-constructed 
the foundation is made. Therefore, good 
deeds and high degrees of virtue are a build- 
ing whose foundation is faith. Solongasthe 
foundation is made dependable, it will bear 
the building, which will stand tall upon it, 
and if anything of the building then crum- 
bles, it will be simple to repair. 


However, if the foundation has not been 
made dependable, the building will not 
stand tall, nor willit be stable. If something 
of the foundation then collapses, then the 
building will fall, or it will nearly do so. 
The ambition of a person who has deep un- 
derstanding is therefore to correct the foun- 
dation and to be meticulous in doing so, 
whereas theignoramus builds up high with- 
out any foundation, so his building will not 
remain for long until it falls. 


The foundation for the structure of deeds 


is like strength to the human body. So long 
as one has adequate strength, then it will 
carry the body while warding off many mal- 
adies. When one's health is weak, its abil- 
ity to bear the body will be impaired, and 
illnesses will quickly rush towards it. So 
carry your body upon the strength of faith, 
so that if anything from the top and roof of 
the structure falls into disrepair, it will be 
easy to repair as opposed to damage to the 
foundation. 


This foundation consists of two matters: 
correct awareness about Allah, His names, 
and His attributes; second, pure devotion 
of one's compliance for Him and His Mes- 
senger [sallallahu 'alayhi wa sallam] to the 
exclusion of all else. This is the most un- 
breakable foundation upon which the wor- 
shipful slave can construct his building. Ac- 
cordingly, he can then build as high as he 
would like.!$2! 


The Ark of Salvation: Navigating through 
What is Predestined by Complying 
with Divine Commandment 


As is explained in what follows, just as the 
core of the religion is faith and submission, then 
the most devastating thing to one's religion is (1) 
to lose faith in Allah's Authority and Providence 
over the creation and (2) to refrain from com- 
pliance with His commandments. Correct beliefs 
about and worship of the Creator is the purpose 
of life, resulting in true felicity and well-being. It 
is the core of the message of the Prophets ['alay- 
himus-salam]. This foundation has been revealed 
in order to stabilize people and to direct them 
towards the best outcomes of cause and effect 
within His preordainments in this world. Ibn al 
Qayyim [rahimahullah] explains a parable for this 
in many places. He likens Allah's testing human- 
ity in this world to an ocean. The ark of salvation 
required to survive the storms of life represents 
compliance with the Creator's commandments. . 
He says [rahimahullah]: 

The parable of (the world) is like the 
sea which all of creation must sail across 
to pass onto the shores containing their 
abodes, their homelands, and their settle- 
ment. It is only possible to cross it in 
an ark of salvation. So Allah [exalted be 


He] sent His Messengers ['alayhimus-salàm] 
to teach the nations how to utilize arks of 
salvation, commanding them to construct 
and sail upon them. These (arks) comprise 
of obedience to Him, obedience to His Mes- 
sengers, worshipping Him, devoting actions 
sincerely to Him, and diligently striving to- 
wards, desiring, and racing towards the 
Hereafter. Those who are divinely guided 
advanced, sailing upon the arks, being dis- 
interested in diving into the ocean out of 
knowing that diving in or swimming across 
will not suffice to be able to cross it. As 
for the stupid ones, then they deemed it 
too difficult to construct the ships and the 
tools to do so, as well as sailing upon them. 
They said: we will dive into the ocean, and 
if we become overpowered we will try to 
swim. They arethe majority of the people of 
this world. So they plunged in, and when 
they became unable to wade, they attempted 
swimming until they were ultimately over- 
come by drowning, whereas the people on 
the ark survived, just as Noah [‘alayhis- 
salàm] survived while the people of the earth 
perished. Reflect on this parable and the 
state of the people in this world — and 
its conformity to reality will become abun- 
dantly clear to you.!§21 


In similar fashion, in the introduction of his 
voluminous Sharh Usül ‘Itiqad Ahlis-Sunnah wal 
Jama’ah,'*4! the great scholar, Abul Qasim Hibat- 
ullah b. Al Hasan al-Lalaka’i [rahimahullah] (died 
418 h.) describes this path of salvation and its al- 
ternative as a matter of: (1) giving precedence to 
the revealed texts over human reasoning and (2) 
believing in the supremacy of Divine Providence 
inregulating human affairs. He says: 

Whoever adopts such a path and main- 
tains usage of these proofs upon the 
methodology of the shari'ah will be safe 
from blame in his religion in both an im- 
mediate and an ultimate sense. He will have 
grasped the firmest handhold that is un- 
breakable. He will have protected himself 
with a shield of superior protection — for- 
tifying himself by way of these things and 
hastening their blessing. He will, in turn, 
have a praiseworthy outcome thereby in his 
ultimate return and final abode — Allah 
willing. 


Whoever turns away in aversion, seeking 
the truth elsewhere from whatever he fan- 
cies, or aims for some alternative beyond 
it, has erred in choosing his objective and 
has been set astray thereby. It will lead 
him into the path of misguidance, causing 
him to perish in the abysses of destruc- 


tion due to: disagreeing with Allah's Book 
and the Sunnah of His Messenger [sallallahu 
'alayhi wa sallam] by proposing similitudes; 
rejecting them with a variety of impossible 
conclusions; departing from it because of 
hearsay — which Allah [exalted be He] has 
revealed no authority for. (He will) adopt 
what the people of exegesis and language 
are unfamiliar with and what the heart of 
no intelligent person could imagine an ar- 
gument to dictate — that which the heart 
of no monotheist could feel comfortable 
with after its contemplation and witness- 
ing. The Shaytàn has overtaken him, and 
a forsaken state envelops him. He has gone 
astray by disobedience to Al-Rahman until 
he deluded himself with lying and false- 
hood. 


After outlining this preliminary point about 
compliance with the texts being the true path of 
salvation, whereas following the whimsicalities 
of human reason accounts for the path of damna- 
tion, Al-Lalaka’l [rahimahullah] goes on to explain 
amost crucial point. He identifies the cause of this 
historic conflict between faith and reason as being 
the direct result of questioning Divine Providence 
and the suitability of revealed religion to respond 
to crisis and challenges in the world. He describes 
this as being the volatile concoction of the earli- 


est speculative theologians whom the scholars of 

Islam publicly warned the masses about: 
So he is constantly in thought about the 
Providence of Allah's Kingdom with his de- 
feated mind and inverted understanding. 
He disapproves of what he imagines as un- 
becoming and approves of what he imag- 
ines as good, or he attributes oppression and 
foolishness (to predestiny) without insight. 
He may declare as fair whatever might 
momentarily occur to his imagination, or 
deem as oppressive whatever his Shaytan 
whispers to him. Owing to his terrible igno- 
rance, he declares the impossibility of (Al- 
lah’s) creating the actions of His servants, 
or mandates upon (Allah) incumbent rights 
towards His servants — deeming this to be 
binding on Him. There are no rights bind- 
ing on Allah c, but rather He is the one to 
Whom binding rights and mandatory du- 
ties are due from His servants and He is the 
one who bountifully gives to them out of 
His generosity and kindness. 


Had only he returned the origin of mat- 
ters to Him and saw that their preordain- 
ment came from Him — assigning Him Di- 
vine Will as pertains His Dominion and Au- 
thority and not appointing another Creator 
besides Him. Had only he just submitted to 


Him, then he would have been spared from 
associationism and objecting to Him. This 
person is running around day and night re- 
futing Allah's Book and the Sunnah of His 
Messenger, while abusively criticizing them 
both. He disputes about them both with 
farfetched misinterpretations, or he as- 
signs authority to his doubtful opinionating 
against whatever does not agree with his 
weak, manufactured doctrine until forcing 
the Book and the Sunnah into compliance. 
And how could they ever conform? 


Had only he taken the path of the believ- 
ers, and followed the way of the real follow- 
ers, then he would have built his doctrine 
upon the (Quràn and Sunnah) and followed 
their lead. However, he is obstructed and 
diverted from goodness. Since he energeti- 
cally disputes about the Book and Sunnah, 
then this is his condition.l55! 


Elsewhere, Ibn al Qayyim [rahimahullah] ex- 
plains how questioning Allah's orders and doubt- 
ing His Control over the universe constitutes the 
foundation of all of Man's deviation. He says: 

As regards being tested, the creation split 
intotwo groups: 

One group centered itself around His 
commandments and what He loves. They 
stopped where the orders halted them 


and moved wherever the commandments 
moved them. They employed the com- 
mandments pertaining (reacting to) preor- 
dainment. They sailed upon the ark of di- 
vine commandment within the ocean of 
predestiny. They countered destiny with 
destiny by enacting His commandments 
and pursuing His good pleasure. These 
alone are saved. 


The second group asserted that there is a 
contradiction between the commandments 
andthe preordainments — between what He 
loves and is pleased with and what He pre- 
destined and preordained. 


Then Ibn al Qayyim [rahimahullah] elaborates 
in detail the different major erroneous approaches 
mankind has taken pertaining the belief in al 
qadar, fragmenting into many schisms and sects 
as a result of deviation in this matter of creed. He 
concludes: 

All of these sects follow Iblis, their chief- 
tain. He was the first to assign pri- 
macy to fate over (revealed) commandment 
and counterpoise it with it. He said [what 
means]: 

"[Iblis (Satan)] said: "O my Lord! Because 

you misled me, I shall indeed adorn the 

path of error for them (mankind) on the 
earth, and I shall mislead them all."$$ 


“(Iblis) said: "Because You have sent me 
astray, surely I will sit in wait against them 
(human beings) on Your Straight Path."I57 


He rejected Allah's commandment by 
using His Qadar (as an argument) — he used 
predestiny as an argument against his Lord, 
and then his acolytes split into four sects, as 
you have seen. So Iblis and his legions have 
been dispatched (as a test) with fate by pre- 
ordainment, such that fate is their religion. 
Allah [exalted be He] said [what means]: 

"See you not that We have sent the 
Shayatin (devils) against the disbeliev- 
ers to push them to do evil.”!68 


Their religion is fate, and their destination 
is a blazing fire. So Allah sent the Mes- 
sengers with the commandments, ordering 
them to combat those claimants to al-qadar 
thereby. He legislated for them to utilize 
arks by His commandment, ordering them 
and their followers to sail upon them within 
the ocean of fate. He exempted those who 
sailed in them for salvation just as He ex- 
empted the people of the Ark and made it 
a clear sign for the creation. The adherents 
of the commandments are a war for the 
Qadariyyah,$?! persisting in that until they 
revert them back to the commandments. 
Likewise, the Qadariyyah wage war against 


the people of the commandments, doing so 
until they ultimately take them away from 
it. The religion of the Messengers Q is (com- 
pliance with) commandments while be- 
lieving in predestiny and arbitrating (fate) 
with (revealed) commandment. Iblis and 
his acolytes have (made) fate and rejection 
of (revealed) commandment as their reli- 
gion. So reflect over this issue of predestiny 
and (revealed) commandment, and how the 
world split into these groups. 


The Innateness of Believing in Al- 
lah's Providence 


Even before the advent of Islam, the Arabs 
had remained upon an innate belief about Al- 
lah’s authority over the universe, contrary to the 
many civilizations surrounding them in all direc- 
tions. Al Imàm Abül Qasim Hibatullah al-Lalaka'i 
[rahimahullah] (died 418 h.) said: 

Ahmad b. Yahya Tha’lab”4! [rahimahul- 
lah] said: I do not know of an Arab who is 
a Qadari (i.e. a denier of predestination). It 
was said to him: Does the statement (deny- 
ing) predestination even occur to the hearts 
ofthe Arabs? He responded: Allah's refuge is 
sought! There are none amongst the Arabs 
except that they affirm the predestination of 
both the good and the bad, this was the case 
with the people both during Jáhiliyyah?! 
andIslam. That is found replete throughout 
their poetry and their speech. 


Al Hafiz Abul Qasim (Al-Lalaka'i) 
[rahimahullah] said: Without doubt, it is the 
way of Ahl Al-Sunnah, inherited generation 
after generation since the time of Allah’s 
Messenger, and all praise is due to Allah for 
that; and I ask Allah, by His bounty and 
mercy, for its entirety.!73! 


Tha'lab [rahimahullah] is an uncontested au- 
thority on the Arabic language, which is, of 
course, an essential facet of Arab and Islamic 
culture. Therefore, he was deeply knowledgeable 
about the poetry and traditions of the Arabs dat- 
ing back for ages, and as such was qualified to 
make such an assertion. The above statement of 
Tha'lab is quite revealing in highlighting the fact 
that even during the era of pre-Islamic ignorance, 
the Arabs believed in divine predestination and 
preordainment of everything that happens. This 
was a tradition that very likely traces all the way 
back to Abraham and Ishmael ['alayhimas-salam] 
in antiquity. This is an important point to high- 
light the nature of their polytheism being pri- 
marily by way of appointing intercessors between 
Man and Creator, as opposed to directly assigning 
Divine Attributes to their idols. 


Belief in Qadar is the Connecting 
Thread of Monotheism 


Based on what has preceded, the belief in pre- 
destiny is inseparable from monotheism, as 'Abd 
Allah b. 'Abbas [radiyallahu 'anhuma] stated: 

Predestination is the connecting thread 
of monotheism. So whoever singles out 
Allah [exalted be He] (as the sole deity) 
and believes in the Qadar, then that is the 
strongest handhold, unable to be broken. 
Whereas, whoever singles out Allah [exalted 
be He] (as the sole deity) while belying the 
Qadar, invalidates monotheism. 74! 


Ibn Abi- ‘Izz al Hanafi [rahimahullah] ex- 
plains: 

And that is because belief in al-qadar in- 
cludes belief in Allah's eternal knowledge, 
and what He had shown of His knowledge 
cannot be encompassed. Also (it includes) 
all that He has written of the creation's 
destinies. Many people have strayed in this 
instance, including the polytheists, the Sabi- 
ans,751 and the philosophers — the latter 
reject Allah's knowledge of detailed compo- 
nents or other than that. All of that is con- 
sidered as belying al qadar. As for Allah's 
power over all things, then that is what the 


Qadariyyah broadly reject, in as much as 
that they deem Him to not have created the 
actions of the slaves. So they excluded that 
from being by Allah's power and creation. 5! 


Likewise, Al Imam Ahmad [rahimahullah] fa- 
mously said, when asked about al Qadar: 
“Al Qadar is Allah’s power." 77! 
Ibn al Qayyim [rahimahullah] comments on 
this statement saying: 

Ibn 'Aqil [rahimahullah] greatly approved 
of this statement and said: "This shows the 
intricate knowledge of Ahmad [rahimahul- 
lah] and his depth in knowing the founda- 
tions of the religion." The matter is just as 
Abul Wafa’ [rahimahullah] stated. For cer- 
tainly, denying al Qadar is a denial of the 
power of Al-Rabb (the Nurturing Lord) over 
creating, writing and preordaining His cre- 
ations actions. ?! 


Likewise, the great scholar ‘Abd al-Rahman b. 
Nasir al-Sa'di [rahimahullah] said: 

Included within unity of Lordship 
(tawhid al-rubübiyyah) is affirming divine 
predestination and preordainment, that 
whatever Allah [exalted be He] wills comes 
to pass, while whatever He does not will 
would not happen, and that he He is Al 
Ghaniyy, Al Hamid (Free of need. Worthy of 
All Praise)?! 


Likewise, Ibn al Qayyim [rahimahullah] ex- 
plains in many places in his writings why be- 
lief in predestination is the connecting thread of 
monotheism. He says: 
In summary: every evidence for monothe- 
ism in the Quran is simultaneously an ev- 
idence for predestination and that the ser- 
vants' actions are created. As such, affirma- 
tion of predestination is the foundation of 
monotheism, as Ibn ‘Abbas [radiyallahu 'an- 
huma] said./59! 

Elsewhere, Ibn al Qayyim [rahimahullah] explains 

further: 
Belief in predestination is the foundation 
of belief in divine command (i.e. the reve- 
lation), and it is the connecting thread of 
monotheism. So whoever belies predesti- 
nation, then his denial has invalidated his 
faith. 


In Shifa’ al ‘Alil, his detailed book about the be- 
lief in al Qadar, he explains even further: 

Prior preordainment aids in doing deeds, 
it drives one thereto and it necessitates 
their occurrence. It does not contradict or 
obstruct one from (the concept of) doing 
them. This is a place where a foot slips. 
Whoever's footing is firm upon it, then he 
succeeds in achieving abiding bliss, whereas 
whoever's foot slipped, plunges into the pit 


of hellfire. So, as regards al-qadar, the 
Prophet [sallallahu 'alayhi wa sallam] in- 
structed his nation pertaining two matters 
that are the dual cause of felicity: (1) believ- 
ing in preordainment, for indeed that is the 
connecting threat of monotheism; while (2) 
attending to the causal means that lead to 
the good of (what is preordained) and re- 
strain against the bad of it, for indeed that 
isthe connecting thread ofthe revealed law. 
Therefore, he [sallallahu 'alayhi wa sallam] 
directed them to the connecting thread of 
both monotheism and the (divine) com- 
mandment. Yet the deviants refused except 
to berate by means of either denial of the 
root of monotheism or by way of affirma- 
tion ofthe root of revealedlaw. Their minds 
— which Allah [exalted be He] had not cast 
light into — could not accommodate har- 
monizing between what the Prophets all 
reconciled between, namely, divine predes- 
tiny and revealed law: both Creating and 
Commanding. 

"Then Allah by His Leave guided those 
who believed to the truth of that wherein 
they differed. And Allah guides whom 
He wills to a Straight Path.”82 

The Prophet [sallallahu 'alayhi wa sallam] 
was extremely adamant in harmonizing 
these two matters for his nation...He said: 


"Be diligent upon what benefits you, seek 
Allah's help and do not be lazy." The lazy 
person is the one who cannot accommodate 
both matters. /52! 


Al-Shaykh al-Sa'di [rahimahullah] (died 1356 


h.) explains how the entire religion is contained 
within the concept of complying with divine 
commandments while simultaneously trusting 
in Allah's inerrant control of all things. He ex- 
plains that the entire religion is built upon the 
verse in the Fatihah: "You alone do we worship, 
and your aid alone do we seek." 


He further elaborates: 

By the servant's completion of worship- 
ping Allah while seeking His assistance, 
then his religious and worldly affairs will 
be perfected. So worshipping Allah entails 
that the servant undertakes singling Allah 
out (as the sole deity), worshipping Him 
outwardly, inwardly, monetarily and bodily, 
and with a combination of both. It is also re- 
lated to both Allah's rights and the rights of 
thecreation. That includes establishment of 
all that is of a comprehensive and beneficial 
interest for the Muslims pertaining their re- 
ligiosity as well as their worldly life. 


This undertaking is to be accompanied by 
three matters: 
(1)Strong effort and diligence in accor- 


dance with the worshipper's capacity. 
(2)Strong reliance upon Allah in easing 
that matter being attempted by the ser- 
vant, while having full confidence that 
Allah will ease it. 
(3) Complete sincerity for Allah, 
whereas the motive for his implementa- 
tion should not be for some lowly ambi- 
tion or to be seen and heard by people. 
Nor should it be out of fanaticism, na- 
tionalism, or racial pride. Instead, the 
motivation to do that should be intend- 
ing Allah’s good-pleasure and to procure 
His reward. The beneficial advantages 
stemming off from that are a part of His 
Reward. 
Upon adopting this comprehensive concept, 
it becomes clear to us that undertaking all of 
the advantageous available means as well as 
whatever completes and complements them 
is from the greatest of meanings included in 
this maxim.24! 


Also, in his commentary on the Sunan of Abü 
Dawid, Ibn al Qayyim [rahimahullah] says: 

That which is alluded to by the statement 
of Ibn Mas'üd [radiyallahu 'anhu] is what 
all of the Sahabah [radiyallahu 'anhu] and 
the Imams of Sunnah from the Tabi'in and 
those after them [rahimahumullah] abided 


by. It is the affirmation of predestiny, which 
is the connecting thread of monotheism, 
whilst simultaneously affirming chosen be- 
havior for the servants, which is the con- 
nected thread of (divine) commandment 
and prohibition. Even further, this also 
pertains to divine commendation and con- 
tempt, as well as divine reward and punish- 
ment.i5! 


So to summarize: the first matter is that 
of predestination through Allah's Omniscience, 
Omnipotence, Wisdom, and Lordship. The second 
matter is that of divine revelation and com- 
mandment which is met by the person with either 
compliance or noncompliance according to their 
exercise of personal will and ability — which were 
likewise created and predestined by the Creator. 
The third matter is that of divine praise and dis- 
praise, and reward and punishment, which is the 
causal result of the combination of the first two 
things, and, likewise, occurs by way of divine pre- 
destination and preordainment. 


So no people have ever strayed throughout 
history except because of misunderstanding or 
doubting the extent of Allah's sovereignty and 
Providence over the creation. Shaykh al Islam Ibn 
Taymiyyah [rahimahullah] famously stated in his 
poem about the belief in Qadar, that is known as 
al-Ta'iyyah, in refutation of a Christian sceptic of 


predestiny: 
The root of the deviation of every sect is 
delving into the reasons for Allah's actions. 
They did not understand the Wisdom 
that He has and as such they became 
in a type of Jahiliyyah. 
What necessitated the doing of the 
entire universe was nothing but the Will 
of the creation’s Lord and Maker. 

The Dhat (i.e., essence and existence) of 
the creation’s God is a necessity along with 
what it necessarily has of Eternal Attributes: 

His (Divine) Will along with 
His Knowledge and then (His) Power are 
inseparable from Allah’s essence, who is the 
Arbiter in (this and every) matter. 
His originating what He wills from 
His works is by way of Wisdom entailed 
therein and assortments of Mercy. 


In summary, the orthodox Muslim belief about 
predestiny and fate is an essential extension of 
our fundamental belief in: His Existence; His Om- 
niscience; His Will and Choice; His Omnipotence 
and being the Sole Creator; His Wisdom; and His 
Mercy. This is a crucial belief that must be had 
in order to protect a person from pessimism and 
despair. Without understanding it a person can- 
not adequately cope with the trials of life and will 
very likely pit reason against revelation and doubt 


the Providence of our Merciful Creator, as has oc- 
curred since the earliest times. 


In his book al Fawá'id, Ibn al Qayyim 
[rahimahullah] provides some useful outlooks di- 
rectly related to sound belief in Allah's Perfect At- 
tributes that comfort people during hardships. He 
says: 

Whenever something predestined hap- 
pens to a person that he dislikes, then there 
are six outlooks for him pertaining it: 

The First is the perspective of al-tawhid 
(Allah’s Oneness): that it was Allah [exalted 
be He] that predestined, preordained, and 
created it; whatever Allah [exalted be He] 
wills happens and whatever He does not will 
does not happen. 

The Second the perspective of al ‘Adl (Jus- 
tice): Allah's judgment regarding Him has 
been executed and His ordainment if fair. 

The Third is the perspective of al-Rahmah 
(Mercy): that Allah’s Mercy is more abun- 
dant than His Anger and Retribution, and 
His Mercy surrounds him. 

The Fourth is the perspective of al Hikmah 
(Wisdom): that His Wisdom necessitated 
that; He did not predestine it without pur- 
pose, nor did He preordain it in jest. 

The Fifth is the perspective of al Hamd 
(Praiseworthiness): that Allah deserves 


praise for that in every way. 

The Sixth is the perspective of al 
*ubüdiyyah (servitude): that one is nothing 
more than a servant in every way. The laws 
and ordainments of his Master apply to him 
by merit of his being His property and ser- 
vant. He manages him under His judgments 
of predestiny just as He manages him under 
His religious laws. He is the recipient of 
these laws which are applicable to him./9! 


Conclusion: Destructive Thoughts 
about the Creator 


Ibn al Qayyim [rahimahullah] said, "Indeed, 
the greatest of sins in Allah’s estimation is har- 
boring bad thoughts about Him. For certainly, 
theone who thinks poorly about Him has thought 
about Him that which opposes His Holy Perfec- 
tion.” What immediately preceded in this chap- 
ter shows us that a hopeless, dark, pessimistic 
ontology and worldview can only result from a 
lack of correctly understanding the perfection of 
the Creator's Knowledge, Will, Power, Wisdom, 
and Mercy. It likewise results from a failure of 
imagination pertaining how to achieve the most 
favorable outcomes in our lives by compliance 
with His commandments. In short, such a person 
doubts the extent of Divine Providence and Allah's 
involvement in the world and does not see compli- 
ance with divine commandments as a solution to 
humanity's problems and crises. The pessimistic, 
hopeless, and directionless outlooks of such peo- 
ple are a direct result of not knowing the Great- 
ness and Goodness of their Creator. 


Ibn al Qayyim [rahimahullah] further elabo- 
rates on the state of humanity when reacting to 
the hardships of life in Zad al Ma'ad, saying: 

Most people think about Allah what is not 


true, thinking wrongly about (Him) pertain- 
ing what is particular to themselves and 
about what He does to others. None are safe 
from that except for those who know Allah, 
know His Names and Attributes, and know 
what His Praiseworthiness and Wisdom ne- 
cessitate. Whoever loses hope in His Mercy 
or despairs of His Help has thought wrongly 
about Him... 


In summary, whoever thinks about Him 
contrary to what He described Himself with 
and what His Messengers Q described him 
with, or negates the literal meanings of 
what He described Himself with and what 
His Messengers described Him with, has 
thought wrong thoughts about Him... 


So most of the Creation, or rather, all of 
them — except those whom Allah spares — 
think what is untrue about Allah, harboring 
evil thoughts. Most of the sons of Adam be- 
lieve that they are cheated from what they 
deserve and have less than their fair share 
— that they deserve above and beyond what 
Allah [exalted be He] has given them. Their 
actions say: My Lord has oppressed me and 
deprived me from what I deserve. His own 
self (inwardly) testifies to that while his 
tongue denies it and does not have the au- 
dacity to declare it. Whoever investigates 


his own self and deeply plunges into aware- 
ness of its hidden facets will see this latent 
within him, like fire being applied to a fuse. 
Lite the fuse of whoever you choose and his 
sparks will tell you about his fuse. Were you 
to examine anyone, you would find some 
level of intolerance for what is predestined: 
that they blame it, suggest that it should 
have been contrary to what happened, and 
that it should have been such and such. 


Some do this to a little and some do this a 
lot.!881 


As is discussed in these two volumes and has 
been alluded to in this chapter, the core of revealed 
religion is belief and compliance, whereas the core 
of all deviance is pitting reason against faith be- 
cause of discounting Divine Providence. This con- 
flicted state is representative of the creeds of the 
ancient pagans and it remains until today as the 
ethos of modernity. Itis the common thread that 
gathers the deviant sects of philosophers and mys- 
tics alongside those who share a similar outlook 
at the world. It is the foundation of the ideological 
assault and its underlying strategy. Understand- 
ing it provides us with a basis for understanding 
the rise and fall of nations in general, and the de- 
cline of Muslim civilization in particular. 


of CWesten Culture 


The Three Interconnected Founda- 
tions of all Misguidance 


Before proceeding further, it is imperative to 
highlight the three interconnected foundations of 
deviation.?! The first is having a pessimistic 
outlook and negative thoughts about the Creator. 
The second is doubting the Creator’s Wisdom and 
Authority over this world. The third is pitting 
human reason against revealed religion. These 
three things are inseparable and constitute the 
foundation of all deviation; and where we find 
one, then the others are nearby. They mutual re- 
inforce and reproduce each other, and have done 
so all throughout human history. They blend and 
merge with each other, making it difficult for even 


the most trained eye to identify where one be- 
gins, and another ends. If instead of noting the 
differences, we looked at the similarities and com- 
monalities between ancient pagan belief systems, 
then we would see these foundations squarely at 
their core. In summary, evil thoughts about the 
Creator result in discounting the Creator's Wise 
Rulership over the world, which, in turn, results 
inpitting human reason against revealed religion. 
Despite the infinite complexities and complica- 
tion of polytheistic doctrines, this is the most use- 
ful starting point to unravel their mysteries and 
expose their toxic core. Some details of this have 
preceded in the previous chapter, but are worth 
reiterating at this point. 


At the conclusion of the previous chapter we 
outlined how the source of all deviation stems 
from hopelessness and having bad thoughts 
about the Creator. Recall the statement of Ibn 
al Qayyim [rahimahullah] who said, "Indeed, the 
greatest of sins in Allah's estimation is harboring 
bad thoughts about Him. For certainly, the one 
who thinks poorly about Him has thought about 
Him that which opposes His Holy Perfection."?9 
Also, recall his statement, "Most people think 
about Allah what is not true, thinking wrongly 
about (Him) pertaining what is particular to 
themselves and what He does to others. None are 
safe from doing so except for those who know 


Allah, know His Names and Attributes, and know 
what His Praiseworthiness and Wisdom necessi- 
tate. Whoever loses hope in His Mercy or despairs 
of His Help has thought wrongly about Him"P1 
The current chapter traces the origins of this pes- 
simistic outlook and its outcomes from antiquity 
and how that has shaped Western thought ever 
since. 


The hopeless outlook leads directly to the sec- 
ond strand of misguidance which is discounting 
Divine Providence and questioning Allah's Au- 
thority over the world. Recall the statement of Ibn 
Taymiyyah [rahimahullah] in his poem about pre- 
destiny, “The root of the deviation of every sect is 
delving into the reasons for Allah's actions." Ibn 
al Qayyim [rahimahullah] explains that Ahl al- 
Sunnah understood this as being the cause of all 
deviance and division in history. 


Recall from the previous chapter how al- 
Lalaka^ [rahimahullah] explained at length that 
this questioning of Allah's Wisdom and Authority 
is whatled peopleto pitting human reason against 
divine revelation?! This is the third foundation 
of misguidance. Ibn al Qayyim says in al-Sawa'iq 
al Mursala, "(Iblis) was the first to counter revela- 
tion with mortal reason, granting primacy to the 
intellect... This chieftain passed on this conflict 
as a legacy to his students. Ever since, every 
trial and tribulation for the Prophets and their 


followers has emanated therefrom." Here, Ibn al 
Qayyim has provided us with an invaluable lens 
to view all of history from. He says, "The basis 
of of every calamity in the universe, is as Muham- 
mad al-Shahrastani stated: from pitting human 
reason against divine revelation and granting 
precedence to whimsicalities over the religion. 
The people are engulfed in the evils ofthis conflict 
until the present day.” 


The three-pronged devastation caused by pes- 
simism, discounting Divine Providence, and pit- 
ting human reason against revealed religion has 
a final outcome and end result which is (1) nega- 
tion of the Creator’s Divine Attributes (ta’til) and 
(2) polytheism (shirk). This chapter discusses the 
worldwide spread of ta’til and shirk that was con- 
structed upon the aforementioned foundations of 
misguidance. 


Syncretism 


Negative theology (al-ta'til) and polytheism 
(al-shirk) took various forms throughout history 
and those varying forms eventually merged and 
blended with each other as time progressed. This 
process is referred to as syncretism which is 
commonly defined as "the combination or at- 
tempted blending of different religions, cultures, 
or schools of thought." The historical process of 
syncretism extends from antiquity, since the time 
of the Prophet Abraham oand the Sabians of Har- 
ran. The above definition of syncretism perfectly 
matches Ibn al Qayyim's description of the Sabi- 
ans, whose approach constituted the cornerstone 
of Greek philosophy and has continued on unin- 
terrupted ever since: 

The core of their affair is that they claim to 
take the appealing aspects found with the 
adherents of different religions, not having 
allegiance or disavowal for one religion or 
another nor having fanaticism for any reli- 
gion over another. In their view, the reli- 
gions are spiritual matters necessary for the 
greater good of the world. 
Meaning that although they did not believe in 
these religions, they saw that religion in general 
has a pragmatic utility that is necessary for social 
stability and order, and so they hand-picked and 


piece-mailed a civic religion together from differ- 
ent religions. 


This ancient syncretic mentality remains the 
default approach of Western thought until today. 
The political scientist and social historian Carrol 
Quigley states, "the social unfolding of the truth, 
is the basis of the Western religious outlook. This 
outlook believed that religious truth unfolded in 
time and is not yet complete"55! He elaborates 
elsewhere: 

Western religious thought has continued to 
believe that revelation itself is never final, 
total, complete, or literal, but is a contin- 
uous symbolic process that must be in- 
terpreted and reinterpreted by discussion. 
The method of the West, even in religion, 
has been this: The truth unfolds in time by 
a cooperative process of discussion that cre- 
ates a temporary consensus which we hope 
will form successive approximations grow- 
ing closer and closer to the final truth, to 
be reached only in some final stage of eter- 
nity.59 


As this first volume outlines, the reinterpreta- 
tion of revealed religion by ideas rooted in mys- 
ticism and philosophy is the reality of this "so- 
cial unfolding of the truth" that is the basis of 
the Western religious outlook that believed that 
"religious truth unfolded in time and is not yet 


complete." This attitude is credited as being the 

cause of Western progress. Quigley explains the 

Western model: 
It has six parts: 1. There is a truth, a real- 
ity. 2. No person, group, or organization has 
the whole picture of the truth. (Thus there 
is no absolute or final authority.) 3. Every 
person of goodwill has some aspect of the 
truth, some vision of it from the angle of his 
own experience. (Thus each has something 
tocontribute.) 4. Through discussion, the as- 
pects of the truth held by many can be pooled 
and arranged to form a consensus closer to 
the truth than any of the sources that con- 
tributed to it. 5. This consensus is a tem- 
porary approximation of the truth, which is 
no sooner made than new experiences and 
additional information make it possible for 
it to be reformulated in a closer approxima- 
tion of the truth by continued discussion. 6. 
Thus Western man's picture of the truth 
advances, by successive approximations, 
closer and closer to the whole truth with- 
out ever reaching it. This methodology of 
the West is basic to the success, power, 
and wealth of Western Civilization. It is 
reflected in all successful aspects of West- 
ern life, from the earliest beginnings to the 
present. 


The aforementioned common tendency to- 
wards syncretism in Western thought was ex- 
ploited long ago to hijack and change both the 
meanings and the record of the revelation given 
to the Prophets Q. Obvious signs of syncretic 
borrowing from pagan sources exist in Judaism, 
Christianity, and even in some aberrational in- 
terpretations of Islam. The authors of both the 
Jewish and Christian scriptures are obscure and 
mostly unknown. The scribes who later recorded 
the earlier oral tradition claimed to have been 
under divine inspiration when writing. It is 
notable that their communities were immersed 
within and subjugated by pagan cultures when 
these writings were produced. The earliest writ- 
ten copies of the Torah date back to the time of 
Jewish captivity in Babylon and show unmistak- 
able signs of syncretic influence. The same can be 
said about much of the Old Testament and of Jew- 
ish theology. 


The conquests of Alexander two centuries 
later would put Jewish theology on a trajectory 
of being directly impacted by Greek philosophy, 
which itself was a syncretic blend of Greek, Per- 
sian, and Egyptian thought, as is explained later 
inthis chapter. The same holds true ofthe earliest 
Christian scriptures and theology, as is likewise 
discussed near the end of this chapter. Some of 
the most robust implications of how syncretism 


altered the Jewish and Christian interpretations of 
revealed religion point towards Zoroastrianism, 
the ancient religion of the Magus of Persia. Just 
as this view holds strong merit when looking at 
its impact on the Jews, on the Greek philosophers, 
and subsequently on the Christians, then it also 
carries significant weight when applied to the pes- 
simistic esoteric doctrines of Persian and Greek 
origin that infiltrated Muslim civilization in its 
early days, precipitating its eventual decline. 


After first discussing the connection of poly- 
theism and ta'til with bad thoughts about Allah 
and a pessimistic ontology, this chapter outlines 
the origins and final product of Greek philosophy 
— tracing it from its ancient roots of paganism, 
magic, and mysticism to its ultimate deification of 
Man and human reason rooted in the very same 
mysticism and magic. This sets the stage for the 
paganization of Christianity and, after that, the 
crisis of Islam through the onslaught of similar 
doctrines. 


The Ancient Regime: Polytheism 
& Negativist Theology 


Al Shirk wal-Ta'til (polytheism & negating Al- 
lah’s Attributes) form the greatest foundation of 
mankind’s hopelessness throughout the ages. In 
Ighatha al-Lahfan, Ibn al Qayyim [rahimahullah] 
explains that polytheism and negating Allah’s At- 
tributes are connected to each other and that both 
emanate from thinking poorly about Allah. He 
says: 

Polytheism and ta’til (negating Allah’s at- 
tributes) are built upon having bad thoughts 
about Allah. "[86.] ‘Is it a falsehood — other 
deities beside Allah that you seek? [87.] Then 
what do you think about the Lord of the 
'Alamin (mankind, jinns, and all that ex- 
ists)?""l97l 

Although the meaning is: What do think 
about how He will deal with you and recom- 
pense you, while you had worshipped others 
and assigned rivals to Him? Then you will 
find under this threat: What bad thoughts 
did you have about your Lord to such an 
extent that you worshiped others alongside 
Him? 


The polytheist thinks that Allah [exalted 
be He] needs other entities to administer the 


affairs of the world along with Him, such 
as a minister, supporter or helper. This is 
the worst denigration of One who, in His 
essence, is Free of Need from everything 
besides Himself, while everything besides 
Him, in its nature, is direly in need of Him. 
Or hethinks that Allah's power is only com- 
plete through that of a counterpart. Or (he 
thinks) that He does not know until an in- 
termediary informs Him, or will not show 
mercy until an intermediary persuades Him 
to be merciful, or that He alone is not 
sufficient for His servants. Or (he thinks) 
that He will not do what His servant wants 
until an intermediary intercedes on his be- 
half — as people vouch for each other. So 
(he thinks) his intervention needs to be ac- 
cepted because He needs and benefits from 
an intercessor, as though He strengthens 
and honors Himself by doing so. Or (he 
thinks) that He will not answer His servant's 
summonings until they askan intermediary 
to present their needs to Him, as is the con- 
dition of the kings of the world. This is the 
root of the polytheism of the creation. Or 
he thinks that He does not hear their sup- 
plications until intermediaries first present 
them because He is far from them. Or he 
feels that a particular created being has 
some right upon Him, so he swears by that 


thing because of its right upon Him, using 
that thing as a means (for His answering a 
supplication), just as people held in high es- 
teem or who are unopposable employ each 
to reach nobles or kings. 


All of this is a denigration of (Allah's) 
Lordship and a detraction from its rights. 
The diminishment in the polytheist's heart 
of love, fear, hope, reliance, and turning to 
Him is terrible enough. This is because they 
dividethat in shares between Him and those 
assigned as His counterparts — causing 
their reverence, love, fear, and hope to di- 
minish or disappear, having redirected it in 
full or in part to those that they worshipped 
besides Him. Polytheism necessitates den- 
igration of Al-Rabb (the Nurturing Lord 
and Creator). Belittlement is necessarily its 
prerequisite, whether or not the polytheists 
do so out of volition or refuse to concede 
that this is the case. As such, His Praise- 
worthiness and Perfect Lordship necessitate 
that He does not forgive it and that He places 
its practitioner eternally in painful torment. 
He has judged him to be the most miserable 
of creatures. 


So you will never find a polytheist except 
that they denigrate Allah, even if they claim 
that they are honoring Him thereby. Like- 


wise, you will not find an innovator except 
that He denigrates the Prophet, although he 
insists that he is respecting the Prophet [sal- 
lallahu 'alayhi wa sallam] through his in- 
novation. This is so because he claims that 
this is better than the Sunnah and closer 
to correctness, or may even assert that it is 
the Sunnah. If he has clear sight about what 
his innovation is, then he is an opponent of 
Allah and the Messenger. Thus, those who 
are degrading and degraded with Allah, His 
Messenger, and His allies are the adherents 
to polytheism and innovation.2! 


The Two Strands of Polytheism 


Both Ibn Taymiyyah and Ibn al Qayyim 
[rahimahumallah] repeatedly explain the connec- 
tions between the strands of polytheism present 
in the ancient world with those in the Muslim 
world during their time. They connect the syn- 
cretic Sabian tradition, dating back in antiquity 
to the time and people of the patriarch Prophet 
Abraham ['alayhis-salam] , to the negation of Di- 
vine Attributes and the mystical occult prac- 
tices of some of the philosophers in the Muslim 
world shortly before their time. Ibn Taymiyyah 
[rahimahullah] says in al-Radd 'ala-l Mantiqiyyin: 

The vast majority of polytheism within 
humanity emanates from two origins: The 
first is revering the graves of the right- 
eous and replicating their images in an 
attempt to seek blessing. This is the 
first means by which humanity innovated 
polytheism, accounting for the polytheism 
of Noah's people. Ibn ‘Abbas [radiyallahu 
'anhuma] said, "There were ten genera- 
tions between Adam and Noah ['alayhimas- 
salam], all of which practiced monotheism.” 
It is also established in the Sahih from the 
Prophet [sallallahu 'alayhi wa sallam] that he 
said, "Verily Noah ['alayhis-salam] was the 
first Messenger dispatched to the people of 


Earth." Accordingly, Allah [exalted be He] 
did not mention there being any messenger 
prior to him, in as much that polytheism 
surfaced during his time... 


The second cause (of polytheism) is the 
worshipping of the cosmos. They used 
to make talismans devoted to the cos- 
mos, carefully observing the special occa- 
sion to make each talisman. They would 
construct it from a substance??! that they 
believed to have a connection suited to the 
nature of that planet and utter polytheis- 
tic statements of disbelief upon it, at which 
point demons would converse with them 
and fulfill their needs. They would call 
them cosmic spirits, whereas, in truth, it 
was merely a male or female demon mis- 
leading them. As for the book that someone 
wrote called Al-Sirr al Maktüm fi al Sihr wa 
Mukhatabah al-Nujüm (the hidden secret of 
magic and conversing with the stars—au- 
thored by Fakhr al-Din al-Razi), then that 
without doubt traces back to the polythe- 
ism of the Chaldean Kashdans that Al Khalil 
(i.e. Abraham [‘alayhis-salam]) was sent to, 
anditis from the highest degrees of sorcery. 
Accordingly, the Prophet [sallallahu 'alayhi 
wa sallam] said in the hadith collect by Abü 
Dawüd and others: 


“Whoever acquires a portion of astrology 
has acquired a portion of sorcery, and 
it (i.e. sorcery) increases the more he 
increases (in learning astrology).” 


..For indeed Harran was the abode of 
these Sabians, and Ibrahim ['alayhis-salàm] 
was either born there or he later moved 
there from Iraq according to the two differ- 
ent views. It contained the Temple of the 
First Mind, the temple of the Self, the temple 
of Saturn, the temple of Jupiter, the temple 
of Mars, the temple of the Sun, and likewise 
those devoted to Venus, Mercury, and the 
Moon. 1201 


Elsewhere, Ibn Taymiyyah [rahimahullah] 
elaborates more on the connection between the 
occultist philosophers of the Muslim world and 
the syncretism of the ancient Sabians existent 
ever since the time of Ibrahim: 

There are some that ascribe to Islam who 
have written books about the way of the 
polytheistic Sabians in worshipping celes- 
tial bodies, claiming thereby that they were 
attempting to use that as a medium for 
worldly objectives, including monarchical 
rule and other such matters. These writ- 
ings are from the sorcery of the Canaanites 
whose kings were titled Namaridah (sing. 
Nimrod) — to whom Allah sent His Khalil 


(i.e. beloved) Abraham ['alayhis-salam] with 
the religion of monotheism and sincere 
worship. 94 
Due to their worship of the cosmos, historians 
call the peoples of that ancient era the cosmolog- 
ical civilizations. Ibn al Qayyim [rahimahullah] 
further explains the Sabian precedent for con- 
temporary deviations. He says in Miftah Dar al- 
Sa'adah: 

Did Ibrahim ['alayhis-salam] ever have an- 
other enemy comparable to these Sabian 
astrologers? Harran was the abode of their 
kingdom, and al Khalil (i.e. Ibrahim) ['alay- 
his-salam] was their worst enemy. They are 
the true polytheist, and the idols that they 
used to worship were images and statues 
representing celestial bodies. They used to 
devote temples — which are houses of wor- 
ship— to them. Each celestial body had its 
temple containing the idols associated with 
it. So their worship and adoration of idols 
were, in fact, reverence and worship for the 
heavenly bodies that they made these idols 
to commemorate. This is the stronger of 
the two causes of the polytheism that tran- 
spires in the world, namely, associationism 
and veneration related to the stars: believ- 
ing them to be living, speaking entities, 
possessing spirits that descend upon their 


worshippers and those who converse with 
them. So they fashioned earthly images of 
them and made their worship and reverence 
the means to worship these celestial bodies 
and to summon their spirits. Thereupon, 
the devils descend upon them, to dialogue 
and converse with them, showing them 
wondrous things that enticed them to sacri- 
fice their lives, children, and wealth for the 
sake of these idols and to draw nearer to 
them. The starting point of this polythe- 
ism was venerating the celestial bodies and 
believing that fortune and misfortune and 
the occurrence of good and evil in the world 
came from them. This is the polytheism of 
the elite associationists and their specula- 
tive theologians. It was the polytheism of 
Ibrahim’s people. 


The second cause is the worship of graves 
and making the dead into counterparts 
with the Divine, which was the polytheism 
of Noah’s people: it was the first polythe- 
ism to penetrate the world. Its temptation 
is broader and those afflicted with it are 
greater in number. They consist of the 
masses of the practitioners of polytheism. 
Often this will apply to a particular poly- 
theist — that he is both a grave-worship- 
per and star-worshipper... The former (i.e., 


worshippers of the graves of saints) were 
the enemies of Noah ['alayhis-salàm], just 
as those who deemed the stars to be divine 
counterparts were the enemies of Abraham. 
The hostility of Noah's people to him was 
through the graves, whereas the enmity of 
Abraham’s people towards him was through 
thestars. Both groups fashioned their idols 
in the images of their deities and then 
worshipped them, whereas the Messengers 
[‘alayhimus-salam] were exclusively sent to 
disband polytheism and its practitioners 
from the earth —to cut off its causes, to de- 


stroy its temples and to conflict with its peo- 
ple.:921 


Connecting the continuum ofthe ancient ideo- 
logicalassault to that of later days, Ibn Taymiyyah 
[rahimahullah] mentions in al Fatwa al Ha- 
mawiyyah al Kubrà: 

(The Sabian’s) doctrine about Al-Rabb (the 
Lord and Creator) is that He only has at- 
tributes of negation or of possession, or 
that which is considered a combination of 
both.!93! They are the ones al Khalil (Al- 
lah’s beloved) Ibrahim ['alayhis-salam] was 
sent to. Ja'd adopted this from the Sabian 
philosophers. Likewise is the case of Abü 
Nasr al Farabi, he entered Harran and 
took the completion of his philosophy from 


the Sabian philosophers. Also, as Al Imam 
Ahmad mentioned, Jahm (78-128 h.) took 
this from the Samniyyah — some philoso- 
phers of India who negated everything ex- 
cept for what is physically sensed— when he 
debated with them 194! 
Ibn al Qayyim [rahimahullah] even mentions that 
the basis of the Eastern religions branching out of 
ancient Brahmanism (i.e. Hinduism & Vedic reli- 
gions) is from the polytheistic strand of Sabian- 
ism. He says: 

The origin of this way (i.e. Brahmanism) 
comes from the polytheistic Sabians who 
were the people of Abraham that he debated 
with about the falsity of polytheism, shat- 
tering their argument with his knowledge 
and breaking their deities with his hands, 


so much so that they sought to burn him 
alive. 225l 


The Historical Legacy of Ta'til 
from Pharaoh to Nebuchadnez- 
zar[106]to Hulagu[107] 


Ibn al Qayyim [rahimahullah] provides a valu- 
able schematic for navigating the course of histor- 
ical events through the lens of sound creed. He 
briefly outlines the legacy of the Mu'attilah (neg- 
ative theologians) handed down generationally 
ever since the time of Pharaoh. He traces the 
devastation that adopting such beliefs caused the 
Tribe of Israel, leading to the destruction of the 
Holy Temple, just as it would result in the Cru- 
sades and Mongol invasions. He says: 

The Malahidah (atheistic philosophers) 
from them are adherents to pure ta'til 
(negation of Allah's Attributes). For cer- 
tainly, they negated all revealed religion; 
they negated the creation from having a 
Creator and the Perfect Divine Attributes 
from belonging the Creator; and they 
negated from the universe the truth for 
which it was created. So they negated from 
(the world) its beginning and its ma'ad (i.e. 
Day of Judgment), as well as its Maker 
and its purpose. This disease then spread 
amongst the nations and the sects of the 
negativists from them. 


The Pharaoh, the leader of the negators, 
was one of them. He brought ta'til (purely 
negative theology) out into implementa- 
tion. He explicitly declared it, permitted it 
amongst his people, propagated it, and de- 
nied that his people had any God besides 
him. He denied that Allah [exalted be He] 
is above the heavens over His throne and 
that He actually spoke to His worshipper 
and Messenger Moses s. He belied Moses in 
that regard and requested that his minister 
Haman erect a tower for him to be able to 
look at the God of Moses, as he claimed. He 
belied (Moses) in that and every Jahmite fol- 
lowed his example ever since. 


So he belied that Allah actually speaks or 
that Allah [exalted be He] is above His heav- 
ens ascended over His throne, separate from 
His creation. He gradually introduced that 
to his people and associates until Allah [ex- 
alted be He] ultimately destroyed them by 
way of drowning, making a lesson out of 
them for his believing servants and making 
them as a deterrent for His enemies from 
the negators. 


During the life of Moses ['alayhis-salam] — 
the one whom Allah [exalted be He] spoke to 
— and continuing until his death, the mat- 


ter remained upon monotheism, affirming 
Divine Attributes, and (believing that) Allah 
[exalted be He] spoke to His servant Moses. 
After that corruption permeated the Tribe 
of Israel: negative theology (ta'til) raised its 
head amongst them, and they inclined to- 
wards the audience of the negators, the ene- 
mies of Moses, assigning that primacy over 
the texts of the Torah. So Allah [exalted be 
He] sent against them those who removed 
their authority, those who deported them 
from their homelands and took their prog- 
eny into captivity: just as is customary of 
Him andis His universal way pertaining His 
slaves whenever they are averse to the reve- 
lation and replace it with the speech of athe- 
ists and deniers from the philosophers and 
others. 


In the same manner, He set the Christians 
(i.e., the Crusaders) against the Arab lands 
when philosophy and speculative theology 
gained preeminence — once they preoccu- 
pied themselves with it. So the Christians 
conquered most of their land and made 
them their vassals. Likewise, when that 
appeared in the Eastern territories, He set 
the armies of the Tatars against them, who 
obliterated and conquered most of the East- 
ernlands. Similarly, in the end of the third 


and beginning of the fourth century, when 
the people of Iraq became preoccupied with 
philosophy and the studies of atheistic the- 
ology, He set the Qiramitah and Batiniyyah 
against them. They devastated the Caliph's 
army multiple times, overtook those per- 
forming hajj, and subjected them to murder 
and captivity. Their power became severe, 
and many ofthe elites were suspected of se- 
cretly colluding with them, including gov- 
ernment ministers, scribes, mentors, and 
others. Their du'at (appointed advocates) 
conquered the western lands, and they set- 
tled their House of rulership in Egypt. It 
was during their days that Cairo was built. 
They eventually overcame the Levant, the 
Hijaz, Yemen, and the Maghreb. The sermon 
on Baghdad's pulpit was delivered in sup- 
port of them. 


The point here is that when this disease 
entered into the Tribe of Israel, it was the 
cause of their destruction and loss of ruler- 
ship. Then Allah [exalted be He] dispatched 
His servant and Messenger, His kaliman98l, 
the Messiah, the son of Mary. So herenewed 
the religion for them and clarified its distin- 
guishing features. He invited them to the 
worship of Allah alone and to freeing them- 
selves from novelties and false opinions. So 


they showed him enmity and denied him. 
They accused he and his mother of lies and 
attempted to kill him. So Allah [exalted be 
He] cleansed him of them and raised him 
unto Himself, such that they were unable 
to reach him with evil. Allah [exalted be 
He] established supporters for him, inviting 
to (Allah) and to His religion, until his re- 
ligion became uppermost above those who 
had opposed him and kings entered into 
it. His call spread and the matter remained 
upon (relative) rectitude for around three 
centuries. The religion of Christ ultimately 
took to transformation and alteration until 
it was replaced and vanished. Nothing of it 
remains in the hands of the Christians. In- 
stead, they synthesized another religion 
between the religion of Christ and the 
religion of the idol-worshipping philoso- 
phers. In doing so, they attempted to sim- 
plify things for the nations so that they 
would enter into Christianity.202 


Sabian Syncretism & the Rise of 
the Greek Philosophers 


The aforementioned syncretic tradition re- 
sulted in an incremental wholesale merging of 
creeds built upon pessimism, hopelessness, and 
harboring bad thoughts about the creator that 
formed the basis for Greek philosophy. Of the ut- 
most importance, central to the theme of this 
book, is the recognition of Greek philosophy for 
what it is: rationalized pagan mysticism. Un- 
doubtedly, the historical record leaves us with 
no reservations as to the fact that the two 
most profound and formative influences on Greek 
philosophy were of the Iranian-Persian and the 
Egyptian varieties of paganism. Greek philoso- 
phy developed under these influences during the 
few centuries between the Persian colonization 
of Greece and Egypt until the Age of Alexander. 
The history of Greek philosophy essentially occu- 
pies a few centuries starting with Thalesli9! and 
Anaximander“! and then passes through the 
duration of the Greco-Persian Wars and its hu- 
miliating aftereffects, until arriving at the time of 
Plato?! and his pupil Aristotle, |} the mentor of 
Alexander. As is known, Alexander's worldwide 
conquests resulted in an unprecedented surge of 
religious syncretism — merging the mystical be- 


liefs of multiple pagan cultures throughout his 
vast empire. 


The middle of this formative period of Greek 
philosophy coincided with the rise of Zoroastrian- 
ism (the religion of the Majus) as the official state 
religion of Persia. During this period the Persians 
waged war against Greece and many oftheir ideas 
were merged with those of Greek thought. In ref- 
erence to the strongest influences on Greek phi- 
losophy — by way of Mesopotamia and Persia — 
Ibn al Qayyim [rahimahullah] connects between 
the traditional syncretism of the Sabians, dating 
back the people of Ibrahim, and the later rise of the 
Greek philosophers. He says while discussing the 
contending religions in the world during the ad- 
vent of Islam in Arabia: 

The Sabians and Philosophers: As for 
the heretical Sabians and atheistic philoso- 
phers, then they do not believe in Allah, 
His angels, His scripture, His messengers, 
or in eventually meeting Him. They do not 
believe in the world's beginning or the Judg- 
ment. They do not see the world as having 
a Lord who actively chooses what He wills, 
having power over and knowing all things, 
commanding, forbidding, dispatching mes- 
sengers, revealing scripture, rewarding the 
righteous, and punishing the wicked. Their 
lot has nothing of belief except nine constel- 


lations, ten intellects, four poles and a chain 
connecting all of creation that more closely 
resembles a sequence of insanity than log- 
ical possibility... As for the Sabians, then 
they are the people of Harràn, and many of 
them live in Byzantium. 


Some of them accept what they approve 
of and what agrees with their minds from 
the religion of the prophets and practice it, 
being pleased with it for themselves. The 
core of their affair is that they claim to 
accept the attractive aspects from the ad- 
herents of different religions, not having 
any allegiance or disavowal for one reli- 
gion or another nor having fanaticism for 
any religion over another. In their view, 
the religions are spiritual matters necessary 
for the greater good of the world, so it is 
meaningless for some to conflict with oth- 
ers. Instead, their good aspects and self- 
completing, character refining facets are 
adopted. For this reason, they are called 
Sabians because they took a departure from 
worshipping according to any religion or as- 
cription to it.[!14! 


Much academic research and literature has 
been devoted to the subject of Iranian influence 
on Greek culture, and of somewhat equal interest 
has been the topic of the impact of the mystery 


religions of Egypt on Greek philosophy. One of 
the main features of Greek philosophy was the de- 
ification of human intellect. This was one of the 
main legacies that the Greek philosophers inher- 
ited from the Egyptians who taught them. Charles 
H. Vail said:!415! 
The earliest theory of salvation is the Egyp- 
tian theory. The Egyptian Mystery System 
had as its most important object, the deifica- 
tion of man, and taught that the soul of man 
if liberated from its bodily fetters, could en- 
able him to become godlike and see the Gods 
in this life and attain the beatific vision and 
hold communion with the Immortals...14 
We see this concept of salvation by inner-en- 
lightenment undeniably present in Greek philos- 
ophy, just as it is readily found in all systems of 
thought and belief effected by Greek philosophy 
since antiquity until the modern era. The urge to 
escape the world and turn inwardly is a reflection 
of the nature of the times in which Greek philoso- 
phy developed. 


As a result of constant invasion and encroach- 
ment, deep-seated cynicism became common- 
place amongst the masses, accompanied by the 
diffusion of foreign ideas and beliefs by invading 
nations. Eric Voegelin describes the tumultuous 
state of the world precipitating the rise of many 
new ideologies with pessimistic doctrines: 


For the cosmological civilizations of 
Mesopotamia, Syria, and Egypt, as well as 
for the peoples of the Mediterranean, the 
seventh century before Christ inaugurates 
the age of ecumenical empires. The Per- 
sian Empire is followed by the conquests of 
Alexander, the Diadochian empires,” the 
expansion of the Roman Empire, and the 
creation of the Parthian and Sassanian em- 
pires. 


The collapse of the ancient empires of the 
East, the loss of independence for Israel 
and the Hellenic and Phoenician city-states, 
the population shifts, the deportations and 
enslavements, and the interpenetration of 
cultures reduce men who exercise no con- 
trol over the proceedings of history to an 
extreme state of forlornness in the turmoil 
of the world, of intellectual disorientation, 
of material and spiritual insecurity. The loss 
of meaning that results from the break- 
down of institutions, civilizations, and eth- 
nic cohesion evokes attempts to regain an 
understanding of the meaning of human 
existence in the given conditions of the 
world. !18] 


As a result, the directionless nations fell into 
despair and charlatan human devils emerged to 
preach a false gospel of salvation by way of gno- 


sis — inner knowledge, which in fact was noth- 
ing but mystical speculation and the meddling of 
Satan. The notion of gnostic paths of salvation, 
only attainable by escaping the world and reality, 
became a permanent fixture in many cultures and 
is still replete in Western thought, as many have 
meticulously explained. 

The phases of salvation are represented 
in the different sects and systems—and 
they vary from magic practices to mys- 
tic ecstasies, from libertinism through in- 
differentism to the world to the strictest 
asceticism—the aim always is destruction 
of the old world and passage to the new... 
The instrument of salvation is gnosis itself 
—knowledge. Since according to the gnos- 
tic ontology entanglement with the world 
is brought about by agnoia, ignorance, 
the soul will be able to disentangle itself 
through knowledge of its true life and its 
condition of alienness in this world. As the 
knowledge of falling captive to the world, 
gnosis is at the same time the means of es- 
caping it. 


Self-salvation through knowledge has its 
own magic, and this magic is not harm- 
less. The structure of the order of being will 
not change because one finds it defective 
and runs away from it. The attempt at world 


destruction will not destroy the world, 
but will only increase the disorder in society. 
The gnostic's flight from a truly dreadful, 
confusing, and oppressive state of the world 
is understandable.!112 


Since Greek philosophy emerged from this 
foreboding abyss, then the elite promise of sal- 
vation by inner-knowledge and the accompany- 
ing escapism engaged in by the Greek philoso- 
phers was no different than what is described 
above. Cornford, the translator of Plato's Repub- 
lic, writes: 

There is a real continuity between the ear- 
liest rational speculation and the religious 
representation that lays behind it...Philos- 
ophy inherited from religion certain great 
conceptions, for instance, the ideas of God, 
Soul, Destiny, and Law—which continued 
to circumscribe the movements of ratio- 
nal thought and determine their direc- 
tion,/120l 
As we have already highlighted, the pagan con- 
cepts of God, Soul, Destiny, and Law were based 
upon: (1) a pessimistic outlook towards the Cre- 
ator that resulted in ta’til (rejection of Divine 
Attributes for the Creator) and shirk (polythe- 
ism); (2) discounting Divine Providence and the 
concept of destiny; and (3) pitting reason against 
revealed religion, piecing together beliefs, morals, 


and laws for social governance according to 
whim. So it was in fact this attitude 'contin- 
ued to circumscribe the movement of rational 
thought and determine (its) direction.' The mysti- 
cal, pagan, mythological understandings of God, 
Soul, Destiny, and Law that were found in Greek 
religious thought were simply repurposed, ratio- 
nalized, and serviced with a shift in semantics by 
the Greek philosophers. Or in other words, Greek 
philosophy is rationalized pagan mysticism. 


Cornford's study documents the process of the 
development of Greek philosophy from its an- 
cient religious influences to its final product. He 
thoroughly proves from its source material how 
it originated in idolatry and sorcery, only to ul- 
timately return back to those very-same origins. 
The latter formative period of Greek philosophy, 
spanning the time between Pythagoras and Plato 
was cloaked in magic and pantheism. In the con- 
clusion of his detailed study, Cornford summa- 
rizes his findings: 

When Greek philosophy deified the specula- 
tive intellect, it made the supreme effort to 
Work clear of all that was vague and mythi- 
calin religion, only to find that the intellect 
had become a deity... 
He then summarizes the outcome of the earlier 
'scientific tradition' of Greek philosophy saying: 
If then, reason is divine in comparison with 


man, the life of reason is divine in compar- 
ison with human life...The ideal for the in- 
dividual then is to escape from society, as 
God has escaped from his functional utility 
in Nature. Man's soul rises...above his social 
group. He will withdraw, like the Stoic, into 
autonomous self-sufficiency and Olympian 
contemplation. 

Then he summarizes the final stage of Greek phi- 

losophy —the mystic tradition—saying: 

It is only a step further to the mys- 
tical trance of Neoplatonism,?!! in which 
thought is swallowed up in the beatific vi- 
sion of the absolute One, above being and 
above knowledge, ineffable, unthinkable, no 
longer even a Reason, but beyond Reason 
— ‘the escape of the alone to the alone.’ In 
this ecstasy, Thought denies itself; and Phi- 
losophy, sinking to the close of her splen- 
did curving flight, folds her wings and 
drops into the darkness whence she arose 
— the gloomy Erebus!22! of theurgy and 
magic.!231 


The above statement is an admission that is 
generally agreed upon by those who specialize on 
the subject of the history of philosophy. It alludes 
to how the deification of human reason had mul- 
tifaceted results. First, it stripped life of meaning. 
Secondly, it caused the antisocial pseudo-intellec- 


tuals to narcissistically withdraw from society 
and view themselves as godlike. Thirdly, in an 
attempt to restore some meaning to life, it led 
thelater generations of philosophers to mystic oc- 
cultism and conversing with devils. Meaningthat 
philosophy simply returned back to its ancient 
origins as had been practiced in the Mesopotamia 
and Egypt mystery religions. Their additional 
contribution to ancient mystic paganism would 
have a lasting impact, as the conclusion of this 
chapter highlights. 


Chapter Conclusion: the Pagan 
Concept of the Logos 


The central concept behind Man's deification 
in Greek philosophy is the idea of the logos. This 
idea was presented with different constructions 
within the two traditions of Greek philosophy, 
meaning, in philosophy's scientific and mystic 
variations. The Encyclopedia Brittanica defines it 
as follows, "Logos, (Greek: “word,” “reason,” or 
“plan”) plural logoi, in Greek philosophy and the- 
ology, the divine reason implicit in the cosmos, 
ordering it and giving it form and meaning "24! 
As alluded to above, the ancient origins of Greek 
philosophy and its final product were steeped 
in the paganism, occultism, and magic of Greek 
mythology and its pantheon of false deities. This 
point helps us to better understand the intent of 
the philosophers behind this concept of the logos. 
Itis essential to know that Greek philosophy went 
through two main stages of development in the 
period between its ancient origins and its final 
product, as has been mentioned. The first is called 
the scientific tradition, and the later is called the 
mystic tradition. Both traditions had a version of 
the concept of logos as a central theme and both 
would leave a lasting impact on Western thought. 


This eventual impact of these traditions on Ju- 


daism and Christianity is summarized by the fol- 
lowing statement: 

Western culture is based on the twin pil- 
lars of Greek rationality, on the one hand, 
and biblical faith, on the other. Certainly, 
there can be little doubt that these two tradi- 
tions have been dominant forces in cultural 
development. The former may be defined 
by its sole reliance on the rationality of 
the mind, the latter by its emphasis on an 
authoritative divine revelation. However, 
from the first centuries to the present day 
there has also existed a third current, char- 
acterized by a resistance to the dominance 
of either pure rationality or doctrinal faith. 
The adherents of this tradition empha- 
sized the importance of inner-enlighten- 
ment or gnosis: a revelatory experience that 
mostly entailed an encounter with one's 
true self as well as with the ground of being, 
God. 

In order to understand what happened to ‘biblical 
religion’ then we must identify the driving force 
behind the ‘Greek rationality’ of the scientific tra- 
dition and the gnostic ‘inner-enlightenment’ of 
the mystic tradition. The answer will unravel the 
mystery of exactly how Christianity was later pa- 
ganized. 


The Earlier Rationalistic, ‘Scientific’ Tradition 


The earlier scientific tradition of Greek philos- 
ophy served to repurpose pagan religious ideas 
from neighboring cultures about God, Soul, Des- 
tiny, and Law and repurposed these concepts in 
scientific terms, many of which are still in use 
today. In essence, the scientific tradition took the 
pagan practice of assigning divine attributes to 
mythical deities one step further. Having already 
fully denigrated the Creator and reassigned most 
of His Attributes to mythical beings, they pro- 
ceeded to deify Nature and matter, and, by exten- 
sion, the human intellect. Cornford summarizes 
the essence of Greek philosophy’s earlier scientific 
tradition: 

We see that although it goes the whole way 
to the extreme of 'materialism, the prop- 
erties of immutability and impenetrability 
ascribed to atoms are the last degenerate 
forms of divine attributes.42*! 


However, the scientific tradition did not 
merely settle for deifying nature, but rather it en- 
deavored one step further. It rendered Man as a 
god over nature. Their skewed logic asserted that 
by Man using speech (logos) to name and clas- 
sify Nature, he secured control over it for his own 
advantage and progress. Through this reasoning, 
the attribute of Divine Will, which is seen as 
an obstacle to human progress, is transferred en- 
tirely onto human beings. 


Science, with its practical impulse (which is 
to control nature), is like magic in attempt- 
ing to direct control over the world, whereas 
religion interposes between desire and its 
end an uncontrollable and unknowable fac- 
tor—the will of a personal God. 29 
Meaning that the scientific tradition saw the will 
of Godasan interference between human will and 
human progress. 
The perpetual, if unconscious, aim of sci- 
ence is to avoid this circuit though the 
unknown (i.e., Divine Will), and to substi- 
tute for religious representation, involving 
this arbitrary factor, a closed system ruled 
throughout by necessity.4221 
In brief, the scientific tradition of Greek philos- 
ophy aimed at exchanging belief in Divine Will 
and Providence for one of human control of the 
world, believing it to be purposeless and lifeless 
until Man assigns it meaning and utility. This as- 
signment of utility and purpose happens by way 
of using speech (logos) to classify and describe na- 
ture. This concept of the logos as the chief deity of 
atheistic scientist philosophers would go through 
one final phase in Greek thought. 


This deification of nature, and by extension 
the human mind, was a natural progression of 
centuries of misguidance. We saw earlier in this 
chapter how Sabianism and its syncretic counter- 


part of Vedic polytheism was an ancient source of 

worshipping nature with the Sun as a chief diety. 

Ibn al Qayyim [rahimahullah] states: 
This is an ancient way in the world and its 
adherents are diverse groups. Some of them 
worship the sun, claiming that it is one of 
the angels, having a self and intellect, and 
being the source of moonlight and starlight. 
They view all lower entities to originate 
from it and they say it rules the galaxy, 
therefore it deserves veneration, prostra- 
tion, and supplication.28! 

Elsewhere he says: 

The polytheist Sabians worshipfully ven- 
erate the brightest planets and the twelve 
constellations and replicate them as images 
in their temples. The (seven) planets have 
specially designated temples, which are the 
larger houses of worship, quite similar to 
the churches of Christians and Synagogues 
of Jews. They have a large temple devoted 
to the sun, a temple for the moon, a temple 
for Venus, a temple for Jupiter, a temple for 
Mars, a temple for Mercury, a temple for Sat- 
urn, and a temple for the chief diety (called 
the the original maker)./122! 


It is quite significant that the modern ‘sci- 
entific revolution’ from the ‘Renaissance’ to the 
‘Enlightenment’ was unmistakably inspired by 


occultist beliefs traceable to these same mysteri- 
ous ancient doctrines of the Sabians and the cos- 
mological civilizations. They religiously believed 
that these doctrines were the guaranteed cause of 
the civilizational rise and linear progress for hu- 
mankind. The utopian humanists of modernity 
sought to dethrone the concept of Providence and 
to enthrone Man and human progress as the new 
supreme deity. 


Since they believed that he could only rise to 
divinity by way of mastering modern science, 
they endeavored to dethrone Man's privileged tra- 
ditional view of himself and the world he lived, 
utilizing science to this end. Take as a prime ex- 
ample their religious belief in heliocentrism, 29! 
popularized by the Catholic occultist Nicolaus 
Copernicus?! who writes: 
In the middle of all sits Sun enthroned. In 
this most beautiful temple could we place 
this luminary in any better position from 
which he can illuminate the whole at once? 
He is rightly called the Lamp, the Mind, the 
Ruler of the Universe: Hermes Trismegistus 
names him the Visible God, Sophocles' Elec- 
tracalls him the All-seeing. So the Sun sits as 
upon a royal throne ruling his children, the 
planets, which circle round him. 3?! 

As you see, the *modern' philosophers had not 

deviated far from the beliefs of their ancient 


masters. The natural philosophers’ (who were 
later called natural scientists) denigration of man 
came full circle centuries later when the theory 
of evolution pronounced that Man is simply an 
intelligent ape — an advanced primate. This den- 
igration was further accompanied by a slew of 
racialist implications found in Darwin’s theory of 
‘natural selection,’ contributing to the dehuman- 
ization inherent in the social Darwinist concept 
of the ‘survival of the fittest’. Scientism and Social 
Darwinism would become the driving engine of 
colonization, as is discussed in the second volume 
of this work. 


The utopian philosopher is the open enemy 
of the idea of Divine Providence and Authority 
over the universe. The inevitability of uncertainty 
— presented by belief in Divine Will— is highly 
offensive to the utopian because, in his mind, it 
prevents the planning of a perfect society. They 
shamelessly proclaim that since God cannot be 
relied upon, then humankind must unite to take 
fate into their own hands in order to progress as a 
species. They believe that mankind’s concern for 
personal salvation and devotion to God prevents 
each person from giving himself entirely to the 
common task of human progress: they conclude 
that God’s very existence prevents mankind from 
establishing a fully rational and secularized soci- 
ety. 


Their solution is the deification of humanity 
to carry out the common task of human progress, 
because this would liberate the extra energy being 
spent outside the human enterprise, and would 
channel the loyalty of man towards the planning 
and constructing of a worldly society. “The result- 
ing network would be the highest achievement 
in the universe and credited to man as sole cre- 
ator.” 33! However, far from being a guarantee of 
social progress, history has proven without doubt 
that the occult based beliefs of the ancients and 
the moderns were the driving force behind untold 
misery. They forgot Allah, and so He caused them 
to forget themselves. 


The Final, Mystic Tradition of Greek Philosophy 


If one were to be intrigued enough to inquire 
as to whether or not the aforementioned channel- 
ing and summoning of devils that was found in 
the ancient systems that deified nature was also 
passed on by the Greeks, then the historical record 
answers emphatically in the affirmative. Just as 
the earlier scientific tradition had declared Nature 
as divine, as did the ancients, then the demonic, 
magical, mystical elements of the ancients would 
not be lost either. Just as the scientific tradition 
of Greek philosophy declared Man to be Nature's 
master by merit of speech and reason (‘logos’), 
thereby deifying the speculative intellect, then 


likewise the later, mystic phase of Greek philoso- 
phy attempted the same. The mystic tradition of 
Greek philosophy arose mostly to inject emotional 
vigor into the same concept of the ‘logos’ by which 
the scientific tradition had rendered life meaning- 
less and soulless. In an entirely different way, they 
reached the same nonsensical conclusion as the 
scientific tradition, which was the ascription of 
divine attributes to man. 


The first person known to promote the mys- 
tical tradition — which also placed the logos at 
its center — was Heracleitus in the sixth century 
BCE. The Encyclopedia Brittanica asserts that he 
was the first who was known to introduce the 
more popular understanding of the concept of 
the logos, the one that was later borrowed and 
adapted by the Christians: 
(Heracleitus) discerned in the cosmic 
process a logos analogous to the reasoning 
power in man. Later, the Stoics, philoso- 
phers who followed the teachings of the 
thinker Zeno of Citium (4th-3rd century 
BCE), defined the logos as an active rational 
and spiritual principle that permeated all re- 
ality. They called the logos providence, na- 
ture, god, and the soul ofthe universe, which 
is composed of many seminal logoi that are 
contained in the universal logos. 

This mystic tradition ultimately became the dom- 


inant philosophical tradition and formed the 
basis of the teachings of Pythagoras!124! and Plato. 
Cornford explains that centuries before them, 
Herecleitus had taught that: “It is wisdom to con- 
fess that all things are one" and that "all things 
come out of one, and out of one all things" As 
such, the mystical tradition of Greek philosophy 
was premised upon pantheism, the doctrine iden- 
tifying God with the universe, and the universe as 
a manifestation of God, whose attributes they be- 
lieved were separate entities apart from Himself. 


They called this imagined mystical, unifying 
commonality between all things the logos, believ- 
ing that any appearance of difference or separate- 
ness in the world only 'seems' to be so while, in 
fact, everything is 'one' and the same. They say 
that ‘God’, Nature, Man, and Society are in fact one 
single thing. This pantheistic belief would later 
resurfacein the concept of the Christian trinity, as 
the next chapter discusses. 

We encounter here, as we should expect, 
the mystical belief that the One can pass 
out of itself into the manifold, and yet re- 
tain its oneness...From the unity of the real 
follows the inevitable condemnation of the 
many to comparative reality or ‘seeming’... 
There is one logos, one reason for every- 
thing, throughout 'the one cosmos, which is 
the same for all.' Ofthis one meaning all par- 


ticular things are merely symbols.435! 

In other words, these pantheist mystics believed 

that reality is illusion and that the universe is uni- 

fied by a force referred to as the logos: 
To the mysticism of all ages, the visible 
world is a myth, a tale half true and half 
false, embodying a logos, the truth of which 
is one. What, then, is the one truth, the one 
reality which runs through all these man- 
ifold transformations?... It is God, who is 
‘day and night , winter and summer, war 
and peace, surfeit29 and hunger; only, he 
takes various shapes...What is really con- 
stant, throughout all the transformations is 
Logos.. 437] 


So logos was a false deity premised upon cen- 
turies of pagan beliefs. They believed this so- 
called logos to be the force balancing, proportion- 
ing, and harmonizing all things. 

This maintenance of measure, or constancy 
of proportion, is the principle of Justice... 
This Justice or Harmony is the Logos, the 
Spirit of Life, observing measure, but pass- 
ing all barriers. It is the divine soul-sub- 
stance, whose life consists in movement and 
change. It is also the one divine Law, the law 
of Nature, which is the Will of God...This is 
true for the universe, no less than for human 
society; it is common to all things...!128! 


The chain of transmission for this pagan mys- 
tical concept would eventually jump many cen- 
turies forward from the days of Heracleitus and 
the mystic tradition of Greek philosophy to later 
usage by influential Hellenized Jews, such as Saul 
of Tarsus and Philo of Alexandria. "Inspired by 
the Timaeus of Plato, Philo read the Jewish Bible as 
teaching that God created the cosmos by his Word 
(logos), the first-born son of God."/15?! 


Drawing from Philo's teachings, the early 
Church fathers would use the concept of logos to 
fully paganize the teachings of Jesus o. 

Though the concept defined by the term 
logos is found in Greek, Indian, Egyptian, 
and Persian philosophical and theological 
systems, it became particularly significant 
in Christian writings and doctrines to de- 
Scribe or define the role of Jesus Christ as 
the principle of God active in the creation 
and the continuous structuring of the cos- 
mos and in revealing the divine plan of 
salvation to man. It thus underlies the basic 
Christian doctrine of the preexistence of Je- 
sus, 1401 
It is quite amazing that a concept rooted in a be- 
wildering sludge of paganism, atheistic philoso- 
phy, and mysticism would eventually be placed at 
the center of Pauline Christianity despite its clear 
contradiction to the core fundamentals of faith. 


How exactly this took place is explored in the next 
chapter. 


The Tribulation of the Antichrist 


The marriage between philosophy, science, 
and occultist influences that combined during the 
development of Greek philosophy and exists in 
one form or another until today is one of great 
historical importance. The most unlikely and 
unexpected place to initiate an analysis of his- 
tory is at its very end. As Muslims, we have this 
unique vantage point extended to us by Allah's 
mercy. The moral of the story of the Antichrist 
—as collected at length throughout the authentic 
narrations of Allah's Messenger—serves as a solid 
foundation of what is necessary to maintain and 
safeguard sound religion, despite all odds. Shaykh 
al Islam Ibn Taymiyyah [rahimahullah] said in Al- 
Sabi'niyyah: 

Since the Antichrist's claim to Lordship is 
thoroughly an impossibility, then what ac- 


companies him of miraculous feats is not a 
proof of his veracity; instead, it will have 
been a trial and test by which Allah misleads 
whom He wills and guides whom He wills 
—comparable to the (golden) calf and other 
(instances). However, it is the most signifi- 
cant trial and his trial is not exclusively 
for those during his time. Instead, the real- 
ity of his trial is that of falsehood at odds 
with revealed religion while accompanied 
by miraculous feats. Whoever concedes to 
what opposes the revelation because of a 
paranormal act has been stricken with a 
variation of this tribulation. This occurs a 
great deal in every place and time; however, 
this specified individual has the most terri- 
ble trial. So long as Allah spares His servant 
from this — regardless of whether he (actu- 
ally) encounters him (i.e., the Dajjal) —then 
he will have been saved from whatever is less 
than this tribulation... 


Commenting on the above statement, 'Abd al- 
Rahman b, Nasir Al-Sa'di [rahimahullah] explains: 
I say that this benefit mentioned by the 
Shaykh perfectly explains how it is that the 
Prophet [sallallahu 'alayhi wa sallam] com- 
manded his nation to seek refuge with Allah 
from the tribulation of the Antichrist. The 
reason for this is that every person direly 


needs to do so just as he needs Allah 
to grant him refuge from the punishment 
of the grave, from the tribulation of hell- 
fire, and from the trial of life and death. 
The "tribulation of the Antichrist" is a 
term denoting a category; so the worship- 
per must seek refuge in Allah from every 
tribulation of the same type as his trial— 
which is the tribulations of falsehood and 
ambiguities accompanied by doubts and 
miraculous acts resulting in many people's 
misguidance. This is similar to the tribula- 
tion of atheism and that of the materialists 
by whom many are duped upon witnessing 
of industrial might, sensational inventions, 
and thelikes. Ultimately, they assume that 
these people must be upon the truth. This in- 
authentic 'civilization' that is aesthetically 
adorned in beauty while being internally 
devastated astounds them. So seeking Al- 
lah’s refuge from the tribulation of the an- 
tichrist is inclusive of these sorts of trials 
and anything like them. 


What the Shaykh mentioned answers the 
question as to how the Prophet [sallallahu 
'alayhi wa sallam] could have commanded 
his nation to supplicate for protection from 
the tribulation of the antichrist, despite (the 
Ummah) comprising of multiple genera- 


tions who would never personally encounter 
him. The reply to that is that every person in 
every time and place needs Allah's protection 
from the Antichrist's tribulation. And Allah 
knows best.i41l 


A Transition from Monotheism & 
Rational Simplicity in Creed to Poly- 
theism & Mythical Mystery 


The history of Christian doctrine and West- 
ern thought is a microcosm of the tribulation 
described above. The mystical philosophy that 
subverted the original teachings meet this exact 
description of the Antichrist's tribulation: false- 
hood and ambiguities accompanied by doubts 
and miraculous feats resulting in many people's 
misguidance. Ibn al Qayyim says in his response 
tothe Christians: 

The Muslims believe in the true Messiah who 
brought guidance and the religion of truth 
from Allah, the one who was Allah’s ser- 
vant and Messenger and who was His word 
which he cast to the faithful virgin Mary. 
The Christians only believe in a Messiah that 
called others to worship of himself and his 
mother, and to (a belief in him) being part 
of a trinity, either being Allah Himself or 
Allah's son. If such a person existed, then 
he would be the brother of the Antichrist. 
In reality, the Christians are the followers 
of this false messiah, just as the Jews are 
anticipating his emergence while claim- 
ing to be waiting for that Prophet about 


whom they received glad tidings. After he 
(i.e. Jesus ['alayhis-salam]) had already come, 
Satan exchanged (correct) belief in him with 
anticipation of the antichrist. This is the 
case of everyone who turns in aversion to 
the truth, that he has it exchanged with 
falsehood.!42! 


Recall from the previous chapter the state- 
ment of Ibn al Qayyim about the simple monothe- 
ist, unitarian message of the Christ. He says: 

(Jesus) ['alayhis-salam] invited them to the 
worship of Allah alone and to freeing them- 
selves from these novelties and false opin- 
ions (i.e. the misinterpretations of their rab- 
bis and the influences of the encapsulating 
pagan cultures). So they showed him enmity 
and belied him. They accused he and his 
mother of calumnies and attempted to kill 
him. So Allah [exalted be He] cleansed him 
of them and raised him unto Himself, such 
thatthey wereunableto reach him with evil. 
Allah [exalted be He] established supporters 
for him, inviting to (Allah) and to His re- 
ligion, until his religion became uppermost 
above those who had opposed him and until 
some kings entered into it. His call spread 
and the matter remained upon (relative) 
correctness for around three centuries. 
The religion of the Messiah ultimately 


took to transformation and alteration 
until it was replaced and vanished. Noth- 
ing of it remains in the hands of the Chris- 
tians. Rather they synthesized another re- 
ligion between the religion of the Messiah 
l'alayhis-salàm] and the religion of the 
idol-worshipping philosophers. By doing 
so, they attempted to simplify things for 
the nations so that they would enter into 
Christianity. 4! 


Ibn al Qayyim has summarized above what is 
commonly referred to as the early history of the 
Church and the Christianization of paganism. The 
average Christian may dismiss the above state- 
ment as an exercise in polemics, however even 
Tertullian,“**! the first Church father to intro- 
duce the term Trinity, admitted that among the 
Christians of his day "the common people think 
of Christ as a man."34! The first edition of the 
Encyclopedia Americana states that this simple 
monotheistic belief, "in some form and of vary- 
ing degree has accompanied Christianity from the 
beginning, at least as one of its forms.”44° Fur- 
thermore, it states that the least that could be 
said about the development of the early Church's 
theology is that "it is usually conceded that even 
though it might not be correct to speak of Chris- 
tianity during the first two or three centuries as 
being substantially Unitarian, it at least was not 


Trinitarian."34^?! In similar fashion, The Encyclo- 
pedia Britannica states that the Unitarians were 
existent “at the beginning of the third century still 
forming the large majority.”"4£! A more updated 
edition of the Encyclopedia Americana states 
that: 
Unitarianism as a theological movement 
began much earlier in history; indeed it an- 
tedated Trinitarianism by many decades. 
Christianity derived from Judaism, and Ju- 
daism was strictly Unitarian. The road 
which led from Jerusalem to the Council of 
Nicaea was scarcely a straight one. Fourth- 
century Trinitarianism did not reflect accu- 
rately early Christian teaching regarding the 
nature of God; it was on the contrary a devi- 
ation from this teaching. 4?! 


The historical record is replete with examples 
of how extremely crooked the road was from 
Jesus' Jerusalem to the Council of Nicaea. Jan Jan- 
geneel, the Dutch Reformist academic and mis- 
sionary stated, “In the course of the first centuries 
of the Common Era, Christianity was shaped and 
reshaped by church leaders, theologians, martyrs, 
monks, missionaries, Bible translators, painters, 
and builders of churches and monasteries.” H5% 
More specifically, in what follows, we identify 
how the syncretic blending of pagan mysticism 
and philosophy with revealed religion drastically 


transformed the latter until it was palatable to 
and assimilated by the encapsulating pagan cul- 
tures. A series of events eventuated in the 
Christianization of the barbarian pagan nations 
throughout Europe, who simply merged their tra- 
ditional pagan beliefs, customs, celebrations and 
rituals with those of Christianity, until the one 
was indiscernible from the other. Meaning that 
as pagandom was Christianized, Christianity was 
paganized. This is so well documented and argued 
in defense of by Christian writers themselves 
throughout history that it really does not require 
great elaboration. Ibn al Qayyim [rahimahullah] 
said: 

Once Christian scholars and monks saw 
that the Greeks and Romans were polytheist 
and as such it would be difficult to convert 
them to pure monotheism, they fashioned 
for them a religion that was a compos- 
ite of both the Prophets' religion and 
the associationists' religion. The Greeks 
and Byzantines worshipped idols that were 
statues casting shadows, so the Christians, 
in turn, incorporated shadowless icons de- 
signed into walls and roofs. Whereas (the 
pagans) used to prostrate in worship to the 
Sun and Moon, the Christians ended up 
prostrating towards it and replaced pros- 
trating in worship for it with prostrating to- 


wards it (as a prayer direction). H54 


The most impactful of such changes that re- 
shaped the teachings of the Messiah trace back to 
the opportunistic ‘conversions’ of two people cen- 
turies apart, parenthesizing the development of 
paganism in the early Church: the first is the con- 
version of Saul of Tarsus (10 - c. 63 CE), known 
thereafter as Paul the apostle to the Gentiles; the 
second is that of the Roman emperor Constantine 
(272-337 CE). No-one adequately familiar with 
history can doubt that these were the two most 
formative conversions and influences in early 
Christianity. Both were predicated upon claims of 
mystical visions, and both precipitated alterations 
bearing ramifications that would forever change 
Jesus’ teachings and consequently would change 
the world. 


Ibn Taymiyyah comments on the events of 
Constantine’s and Paul’s conversion stories in 
light of similar events. He quotes an important 
verse from the Quran about the meddling of the 
devils, elaborating on instances similar to these 
two mystical encounters: 

“(221.] Shall I inform you (O people!) 
upon whom the Shayatin (devils) 
descend? [222.] They descend on every 
lying, sinful person."152! 

It has been transmitted in the gospels that 
some of the disciples saw the one who was 
crucified and buried in the grave stand from 


the grave after being buried. They saw him 
twice or thrice, and he showed them the site 
of the nails and said: Do not think me to 
be a devil. If they genuinely saw this, then 
that was a devil claiming to be the Mes- 
siah, and these people were confused. Sim- 
ilar things had happened to many people in 
our time and before it, such as some people 
who were in Tadmur (Palmyra, Syria) that 
saw an enormous figure flying in the air. 
He appeared to them on multiple occasions 
with different garments and told them that 
he was the Messiah, the son of Mary. He 
commanded them to do things that the Mes- 
siah would not order to be done. He held au- 
dience with some people who then clarified 
to the others that he was was nothing but a 
devil desiring to mislead them. 


There were others who went to the graves 
of righteous persons or others who they 
revered and held in high regard. Sometimes 
they would find the vault open, after which 
a person would exit with that man's appear- 
ance. Sometimes they would see that person 
entering a tomb. Sometimes they would see 
him riding or walking, entering the place 
of the deceased, such as the domed mau- 
soleums. Sometimes they would see him ex- 
iting that location and imagine him to be 


that specific righteous man. He might think 
that some people are seeking his deliverance 
by prayer and would go to them. That would 
be a devil assuming his appearance... Simi- 
lar occurrences happen to many polytheists 
and Christians, as they do for many Mus- 
lims. One of them will see a Shaykh who 
they have high regard for, who will tell them 
that he is Shaikh so-and-so, while in fact 
being a devil... 


Similarly, what Constantine saw of the 
cross that he saw in the zodiac, and the 
cross that he saw in another instance 
was something fashioned by devils, who 
showed them that to mislead them. This 
is similar to what the Devils have done to 
a more significant degree with the idol- 
aters. Similarly, there are those who men- 
tioned that the Messiah came to them 
while awake and addressed them with 
some issues, as is said about Paul. If he 
was truthful about that, then the entity he 
saw while awake that informed him that it 
was the Messiah, was one of the devils, just 
as has taken place with many others. Satan 
only misguides people and sets them astray 
through that which he thinks they will com- 
ply with him pertaining. So he addresses the 
Christians with that which agrees to their 


religion just as he converses with misguided 


Muslims with that which conforms to their 
creed, 153 


Let us then look at the stories of Constantine's 
and Paul's mystical encounters that flung the syn- 
cretic doors of philosophy, allegorical interpreta- 
tion, and speculative theology wide open ever 
since. 


Constantine 


As for Constantine's mystical vision and its af- 
termath, then it is a legend shrouded in mystery 
and myth. In the year 312, at the Battle of Milvian 
Bridge, During his bloody quest to consolidate his 
rule and secure the title of Emperor, Constantine 
claimed to have had a mystical epiphany, very 
similar to Paul's vision on the road to Damascus 
hundreds of years beforehand. The Bishop Euse- 
bius relates that Constantine personally narrated 
this event to him. He writes: 

He said that about noon, when the day 
was already beginning to decline, he saw 
with his own eyes the trophy of a cross 
of light in the heavens, above the sun, and 
bearing the inscription, CONQUER BY THIS. 
At this sight he himself was struck with 
amazement, and his whole army also, which 
followed him on this expedition, and wit- 
nessed the miracle.!154! 

Constantine's questionable conversion even- 
tuated in the arbitrary imposition of the trini- 
tarian Nicaean creed (325 CE), by which he 
effectively anointed the pagan doctrine of the 
the mystical Alexandrian school with State sanc- 
tioned officialdom. The political opportunism 
of Constantine's conversion is paper-thin in 
its transparency: with Constantine's conversion, 


Christianity went from being the religion of a 
persecuted pacifistic minority waiting for a sav- 
ior king, to that of a militarized tool of empire, 
consolidating power for the new Emperor over an 
enormous swath ofterritory. A number of histori- 
ans concur that "Constantine, like his father, wor- 
shipped the Unconquered Sun [Sol Invictus]... His 
conversion should not be interpreted as an inward 
experience of grace... It was a military matter.” 2551 
After his conversion the Church extolled him as 
Constantine, the Great, Equal to the Apostles. 
Even when trying to portray his conversion in the 
best light, Church theologians provide extremely 
awkward explanations, such as the following: 
We know for certain that Constantine was 
exposed to monotheism and religious toler- 
ance from an early age by way of his father, 
Constantius, whom he emulated in many 
ways. Constantius was a strict adherent to 
Sun-God worship and Constantine, having 
considered the systematic failure of those 
who practiced polytheism, “felt it incumbent 
on him to honor his father's God alone" 59! 
And according to Lactantius, Constantine 
consistently followed his father's use of tol- 
erant policy towards Christianity from his 
proclamation as Augustus./457] 


How mind-boggling is it that a Christian 
would consider Sun-worship as a monotheistic 


practice?! But this is a necessary mental construct 
to assert that Constantine was following the 
*monotheistic' example of his father, as opposed to 
others who have aptly pointed out that Constan- 
tine merely switched one form of paganism for 
another for political expediency. In reality, once 
again the zodiac worshipping Sabian elements 
from Harran had corrupted revealed religion, 
forevermore changing Christianity through Con- 
stantine. Ibn Taymiyyah al Harrani [rahimahul- 
lah] explains: 
When a group of the people of Harran en- 
tered Christianity, notably amongst them 
was Helena from the Fandaqaniyyah neigh- 
borhood of Harran. Constantine's father, 
who at the time was the Roman emperor, 
fell in love with her and then married her, 
after which she gave birth to Constantine. 
She converted her son Constantine to Chris- 
tianity who then gave preeminence to the 
Christian religion and built Constantinople. 
During his time, the Christians innovated 
the (Nicaean) Creed that their various sects 
agree upon today. Around three hundred 
and ten scholars and monks unanimously 
conceded to it. They say that it was he who 
innovated prayer toward the east, prior to 
which not a single Prophet or any of their 
followers prayed towards the east./158! 


Paul the ‘Apostle to the Heathens’ 


As for Paul's mystical vision and its aftermath, 
then Paul claims that before spreading his diver- 
gent version of Christology, he was under the au- 
thority of the High Priest% and had been killing 
and capturing believers in Jesus ['alayhis-salam] 
city by city. On his way to Damascus, he claimed 
to have a mystic vision during which he ascended 
into the third heaven and spoke directly to Jesus. 
This mysterious encounter cloaked him with the 
enigmatic mantle of being the Apostle to the 
Heathen Gentiles, somehow entitling him forever 
after to be the most important disciple and apos- 
tle of Christ, ostensibly teaching the only official 
version of Christology. It is indisputable that 
Pauline Christianity is the earliest interpretation 
of Christ's teachings to which the world has ac- 
cess, and subsequently, it has remained the domi- 
nant Christology ever since the destruction of the 
Second Temple in Jerusalem in 70 CE, after which 
the Church systematically suppressed all signifi- 
cant challenges raised against his teachings. 


Despite his claim of rabbinical training, Jewish 
academics have demonstrated that there is no real 
indication that he was a Hebrew scholar. Instead, 
he appears to have been a Hellenist!59! who intro- 
duced his version of Jesus as a salvation figure to 


rescue human souls from what he described as an 
evil world. Thus, his religious ideas and thoughts 
are closer to those of Gnosticism than those of Ju- 
daism. The Jewish Encyclopedia's entry on Saul of 
Tarsus by Kaufmann Kohler (1843 - 1926) bluntly 
rejects the claim of Paul to have received rab- 
binical training, by which he presented himself 
to his non-Jewish audience as a former Pharisee. 
Instead, all indicators point to his having been a 
Hellenist and that his claim to have had rabbinical 
training was simply a ploy to (1) exude an air of 
religious authority about himself and (2) to por- 
tray his Christology as a continuation of Jewish 
doctrine and scripture. 


Even though Jesus [‘alayhis-salam], according 
to many passages in the Gospels, declared that he 
was exclusively sent to guide the lost sheep of 
Israel, Paul, independent of the Disciples and the 
original Israelite community, nominated himself 
to universalize his peculiar version of Christian- 
ity to all peoples. He employed guile and cun- 
ning while piecing together his own religion for 
mass appeal. As he famously stated: “I am made 
all things to all men, that I might, by all means, 
save some." This ploy proved to be an "ends justi- 
fying the means" Machiavellian-like loosening of 
truth and morality that Paul deemed necessary to 
accommodate the heathen masses in the Greek- 
speaking world. He is quoted in his epistles to 


have said the following,“The important thing is 
that in every way, whether from false motives or 
true, Christ is preached.”“*4! “If my falsehood en- 
hances God's truthfulness, and so increases his 
glory, why am I still condemned as a sinner?"l162] 
As the Christian proverb goes, "When in Rome, do 
asthe Romans do." 


Paul unmistakably altered Jesus's teachings by 
Hellenizing them in both word and meaning. He 
proselytized in Greek, and he instituted many 
mystical, pagan aberrations, taking a noticeable 
departure from both the Jews and early follow- 
ers of Jesus. He initiated the practice of using 
ambiguous terms rooted in Greek philosophy and 
allegory to appeal to the heathen mind, and this 
practice would later be replicated by many of the 
early Church fathers, resulting in endless debates 
and eventuating in the trinitarian creed. Every 
aspect of Pauline thought went against the core 
of the what the Israelite Prophets were known to 
have taught. The Jewish academic Hyam Maccaby 
summarized how Paul had synthesized his new 
religion out of Judaism, Gnosticism and mystery 
religion: 

It was an imaginative creation of tremen- 
dous poetic power, and its progress in the 
Greco-Roman world is not to be wondered 
at. Its chief ingredients are indeed Greco- 
Roman rather Jewish, and its appeal was to 


the world-weary Hellenists, yearning for es- 
cape from disorientation and despair, not to 
the Jews... Pauline Christianity, despite its 
effort to anchor itself in Judaism by usurp- 
ing the Jewish religion-historical scheme, is 
far from Judaism in tone. Its basic world 
attitude is that of Gnosticism, reinforced by 
powerful sado-masochistic “2! elements de- 
rived from mystery religion, evoking echoes 
of primitive sacrifice. 164 


Paul's influence would be the most impactful 
on Christian doctrine. "Paul fashioned a Christ 
of his own, a church of his own, and a sys- 
tem of belief of his own; and because there were 
many mythological and Gnostic elements in his 
theology which appealed more to the non-Jew 
than to the Jew, he won the heathen world to his 
belief."165! The Pauline contributions can be sum- 
marized as follows: 


1. Paul replaced a natural, rational belief in an 
Omniscient, Omnipotent God with an alternative 
system of blind mystical belief. On principle, as 
a human is exaggerated in status and eventually 
assigned divine qualities, this denigrates the Cre- 
ator's status — until the concept of God dissolves 
into deification of creation, rendering the Cre- 
ator and the creation indistinguishable from each 
other in thought. This is an unmistakable depar- 
ture from the monotheism taught by all of the 


Prophets. There was certainly no precedence for 
the teachings ofthe Israelite Prophets: 
Only the pagan idea of the "man-God" or "the 
second God," the world's artificer, 268! and 
"son of God", or the idea of a king of light 
descending to Hades, as in the Mandzan- 
Babylonian literature, could have suggested 
to Paul the conception of a God who sur- 
renders the riches of divinity and de- 
scends to the poverty of earthly life in 
order to become a savior of the human 
race. Only from Alexandrian Gnosticism, 
or...only from pagan pantheism, could he 
have derived the idea of the "pleroma," "the 
fulness" of the Godhead dwelling in Christ 
as the head of all principality and power, as 
him who is before all things and in whom all 
things consist./1671 
Remember Ibn al Qayyim’s statement that the one 
who associates partners and assigns counterparts 
for Allah denigrates the Creator, and thus the 
Creator denigrates him for doing so. This is the 
premise of Paul’s Christology: “Throughout all the 
Epistles a share in the divinity is ascribed to Jesus 
in such a manner as to detract from the glory 
of God."158! Even beyond that, this assignment 
of shared divinity is extended to the community 
by means of particular rituals by which they be- 
come one with Christ. “Securing a mystic union 
with the Deity by means of sacramental rites”152! 


is a markedly heathen concept. The traditional 
religious laws of the Jews would be replaced by 
such sacraments like baptism and the Eucharist 
which would ostensibly join the faith community 
in mystic union with the Divine, teaching that (1) 
baptism freed them from ‘original sin’ thus ren- 
dering them holy, and that (2) the consumption 
of bread and wine in the Eucharist actually trans- 
forms into the flesh and blood of Jesus. In short, 
Paul's schemereassigns a portion of divinity to his 
version of the Prophet and then to Paul's commu- 
nity of followers. 


2. Ambiguous speech in some of Paul's writing 
denied the allowance of healthy impulses. Paul 
proves to be very prudish and frequently taught 
that the material world is evil in essence. No- 
tably, he asserts that sexual desire and marital 
intimacy is disliked and better if avoided, thus 
enjoining celibacy on both men and woman as 
the preferable standard of righteousness. The 
social implications of Paul's exhortations about 
marital relations, divorce, and remarrying after 
divorce or being widowed are very harmful. This 
deprivation of a natural human need resulted in 
the rise of monasticism, which was finally insti- 
tutionalized in the mystic confines of Alexandria 
during the fifth century, setting an unattainable 
irrational, unrealistic standard for piety based on 
pagan influences. 


3. He declared the revealed law of the Jews to 
be the actual cause of sin and damnation, saying 
that one could be saved only by Grace.47) What 
does he mean by Grace? By Grace, he intends his 
peculiar version of Jesus as a savior. He is saying 
that only by assigning divinity to other than the 
God ofthe Prophets can one attain Grace. He com- 
pletely dismisses the notion that individual and 
social ethics rest upon compliance to Divine Law. 
So by abolishing the Law, he ignored that Grace is 
received by dutifulness and compliance with di- 
vine commandments, as the Prophets had always 
taught. That was traditionally the standard for 
righteousness and the manifestation of the gen- 
uineness of faith. Such a notion is ostensibly out- 
moded and obsolete with Paul. It is too much for 
the pagan sensibilities and is a roadblock to his 
religion. He and his successors execrated biblical 
law to such a degree that it counterintuitively "led 
to that systematic defamation and profanation of 
the Old Testament and its God by Marcion and his 
followers 7?! which ended in a Gnosticism so de- 
praved and so shocking as to bring about a reac- 
tion in the Church in favor of the Old Testament 
against the Pauline antinomianism. 472074] 


4. Just as he clashed with the Law ofthe Torah, 
he clashed with the original Disciples of Jesus, 
who maintained that adherence to the Law of 
the Torah was compulsory. A particular point of 


contention was the issue of circumcision for con- 
verts. Paul spews animus for those who call for ad- 
herence to the law, calling them deceivers?5! and 
‘dogs’175l, He isolated himself from the disciples 
by avoiding being in proximity to them, spread- 
ing his message instead throughout the pagan 
world of Greece, Macedonia, and Asia Minor, until 
he ultimately situated himself in Rome until his 
death. “Consciously or unconsciously, he worked 
for a church with its world-center in Rome in- 
stead of in Jerusalem...he laid the foundation of 
the world-dominion of pagan Christianity.” 277 


Opening the Floodgates of Allegor- 
ical Misinterpretation 


There are many ambiguous phrases in Paul's 
epistles that are understood as allegorical, bearing 
a slight resemblance with Philo's sort of Gnostic 
teachings. It is quite fascinating and remarkable 
when we look at the sole instance in Paul's letters 
where Paul employed the actual word "allegori- 
cal' This Pauline precedent would provide the 
sanctioning of allegorical interpretation for the 
Church fathers and their successors until today. 

Paul's use of the participle (i.e., the word 
meaning allegory) in Galatians 4:24 has 
certainly attracted a wealth of commentary. 
From Origen! to modern day New Tes- 
tament scholars commentators have grap- 
pled with the meaning and intention behind 
Paul's use of this particular term. Origen, for 
example, claimed to have found in the apos- 
tle's words - at the justification for his own 
interpretive agenda: namely, that all of the 
historical narrative of Scripture is to be read 
allegorically.472l 

David Runia, who devoted much of academic 
his career to such matters, writes about this pas- 
sage in his scholarly Philo in early Christian litera- 
ture: 


It is especially interesting to trace the his- 

tory of interpretation of this particular 

motifin the Church fathers, for the tradition 

gives them a choice, as it were between the 

Philonic and the Pauline interpretation. 80! 
Since the Church fathers found no scriptural 
precedence for this to extrapolate exegetical 
method from, they were compelled to resort to its 
nearest approximation which could only be found 
in the writings of Philo of Alexandria, a mystical 
Hellenized Jew. Furthermore, there are two very 
important inquiries to be investigated here: What 
were the historical ramifications of Paul's prac- 
tice of allegorical interpretation and its impact 
on Church doctrine? And what is the specific in- 
stance where Paul officially sanctioned this use of 
allegorical interpretation? By answering the sec- 
ond question we will arrive at the answer to the 
first: 


Paul employs allegory to dismiss the biblical 
prophecy of Divine promise for the offspring of 
Abraham, meaning Isaac and Ishmael. Paul rejects 
that Abraham actually had two wives, Sarah and 
Hagar, as well as two sons, Isaac and Ishmael, 
for whom there was an explicit covenant and Di- 
vine Promise. As a side note, we have already seen 
Paul's prudish attitudes to marital intimacy and 
his enjoinment of monogyny. So Paul explains 
away Abraham's polygyny for multiple reasons. 


But that is not Paul's larger purpose here. Paul 
said that Abraham's two wives and two sons was 
not literal but were an allegory referring to two 
different covenants given by God to Jerusalem of 
the past and Jerusalem at Paul's time — mean- 
ing Jerusalem in bondage (like Hagar) and a free 
Jerusalem like Sarah). Here Paul is writing to Eu- 
ropean converts in Galatia, a European people of 
Celtic stock, discounting the biblical teaching that 
there is a literal Divine covenant of blessing for 
the Ishmaelites. By doing so, Paul redirects the 
European mind away from the biblical foretelling 
that the Ishmaelite Arabs would become a great 
nation by Divine blessing, something that did not 
and would not happen until the advent of Islam. 
But that is not all. 


This bit of information makes it all the more 
interesting that Paul's main instance of heretical 
allegory would open up the floodgates of specu- 
lative theology and doctrinal schisms that have 
not closed ever since. As David Runia stated, 
"the tradition gives them (i.e., the Church fathers) 
a choice, as it were, between the Philonic and 
the Pauline interpretation."!?1! He means that 
the ambiguity and vagueness of Paul's allegorical 
method of interpretation could only be satisfied 
by looking at another Hellenized Jew of a simi- 
lar mystic variety as Paul — one that had em- 
ployed allegory to write an exegesis ofthe Hebrew 


Scriptures. This was none other than the hereti- 
cal, mystic philosopher Philo of Alexandria. We 
must now ask ourselves: What exactly was the 
contribution to Christianity by Philo, a mystical 
Jew and what was the extent of its impact? — 
bearing in mind that "if Philo had never existed, 
the interpretation of the Gospel by the Church 
fathers would not have been the same."12?! 


Philo's Logos: The Word of God? 


Bart Ehrman writes: 
It is interesting that one of the most philo- 
sophically astute Jews of the first century, 
Philo of Alexandria, wrote a commentary 
on the book of Genesis in which he tried 
to show that, when properly understood, 
Moses stood in direct continuity with Plato. 
Philo himself can be understood as a Middle 
Platonist, taking the Middle Platonic notions 
of the One supreme spiritual God and the 
realm of divine intermediaries between 
that God and this world, and applying 
them to his interpretation of Scripture.“22! 


Astoundingly, Philo openly proclaimed to ex- 
perience mystical visions providing him with 
polytheistic, occultist allegorical interpretation of 
scripture. “Philo’s results run parallel to those of 
mysticism and those of the Kabbalists.”!484] He 
produced the first introduction of the concept of 
the Trinity as God, Word, and Wisdom. In the 
Stanford Encyclopedia of Philosophy it states: 

A direct influence on second century 
Christian theology is the Jewish philosopher 
and theologian Philo of Alexandria (a.k.a. 
Philo Judaeus) (ca. 20 BCE - ca. 50 CE), the 
product of Alexandrian Middle Platonism 


(with elements of Stoicism and Pythagore- 
anism). Inspired by the Timaeus of Plato, 
Philo read the Jewish Bible as teaching that 
God created the cosmos by his Word (logos), 
the first-born son of God. Alternately, or via 
further emanation from this Word, God cre- 
ates by means of his creative power and his 
royal power, conceived of both as his pow- 
ers, and yet as agents distinct from him, giv- 
ing him, as it were, metaphysical distance 
from the material world. 


Another influence may have been the 
Neopythagorean Middle Platonist Nume- 
nius, who posited a triad of gods, calling 
them, alternately, “Father, creator and crea- 
ture; fore-father, offspring and descendant; 
and Father, maker and made", or on one an- 
cient report, Grandfather, Father, and Son. 
Moderatus taught a similar triad somewhat 
earlier. 85! 

The extent of Philo's influence on the early Church 
Fathers and thus his influence on Christian theol- 
ogy was widely discussed by the clergy until the 
late modern era. 


We have already highlighted that the driving 
force behind Greek philosophy was the deification 
of the intellect and that they arrived at this con- 
clusion by synthesizing and rationalizing prim- 
itive paganism and the mysteries of Egypt and 


Mesopotamia. One of the beliefs central to Greek 
philosophy was that of the Logos. In From Religion 
to Philosophy, Francis Cornford says about the the 
mystic philosophers: ^To the mysticism of all ages, 
the visible world is a myth, a tale half true and 
half false, embodying a logos, the truth of which 
is one."138! The early philosophers asserted that 
logos is a cosmic process similar to the reason- 
ing power in man. To recap the conclusion of the 
last chapter, the first philosopher known to coin 
the term Logos was Heracleitus. As Cornford has 
pointed out, Heracleitus fits squarely within the 
beginning of the mystic tradition of philosophy 
and advocated a strong belief in monism (the be- 
lief that all of existence — Creator and creation 
— is one single entity). He taught, "It is wisdom 
to confess that all things are one" and "all things 
come out of one, and one out of all things.” 287 
This is identical to the later Sufi belief in wah- 
dah al wujüd (the oneness of existence) that was 
inspired by the same influences. Cornford sums 
up Heracleitus's theology of the logos that was re- 
vived by Philo of Alexandria: 
Philo Judeaus of Alexandria taught that the 
logos was separate from God and was the 
intermediary between God and the cosmos. 
He asserted that it was the agent of creation 
and the agent by which the intellect can 
know God. 
Not surprisingly, many of the early Church fa- 


thers "saw significant affinities between the au- 
thoritative writings of the New Testament canon 
and what they read in Philo's treatises."183l For ex- 
ample, Justin Martyr wrote the following: 
The Logos is the pre-existent, absolute, per- 
sonal Reason, and Christ is the embodiment 
of it, the Logos incarnate. Whatever is ratio- 
nalis Christian, and whatever is Christian is 
rational. The Logos endowed all men with 
reason and freedom, which are not lost by 
the fall. He scattered seeds of truth before 
his incarnation, not only among the Jews, 
but also among the Greeks and barbar- 
ians, especially among philosophers and 
poets, who are the prophets of the hea- 
then. Those who lived reasonably and vir- 
tuously in obedience to this preparatory 
light were Christians in fact, though not in 
name. 


The support of the Ante-Nicean fathers?! 
(specifically those of the Alexandria school) for 
scriptural and creedal distortions of both mystic 
and philosophic origin were initially introduced 
quite early on by both Paul and Philo. Although 
never professing to follow Christ, Philo's doctrine 
was embraced and ultimately championed by the 
Church fathers of Alexandria, leading to the Coun- 
cil of Nicaea and the ratification of the Trinitarian 
Nicaean Creed, three centuries later. 


On a similar note, the same tendencies can be 
observed about many of the most influential of 
the Church fathers. A prime example is that of 
Augustine of Hippo,?9! who is seen as being the 
most influential Christian after Paul. His conver- 
sion from dualistic Manicheanl?!! materialism to 
Neoplatonic spirituality, and then eventually to 
Christianity, is symbolic of the syncretic process 
latent in the Roman Empire's conversion to Chris- 
tianity. One set of pagan rites is simply reworded, 
repurposed, or exchanged for another, just as 
the Greek philosophers had done. Augustine was 
nothing more than a Neoplatonist mystic with a 
tincture of Christianity, yet his teachings are core 
to Christian doctrine until today. The same could 
be said about the Church in general from that time 
until now. 


Gnosticism begets Gnosticism 


Another influential group who were influ- 
enced by a combination of Greek thought and 
Pauline theology must be highlighted at this junc- 
ture. They were an influential mystical 'gnostic' 
elite, constituting a secretive, subversive element 
within the early community. Their origins trace 
back to two groups: first were the Jewish apoca- 
lytists,13?! who believed that the end of the world 
and Kingdom of God was at hand; the second 
influence was that of the Gnostic teachings of 
the Middle Platonists, who followed the teach- 
ings of Philo of Alexandria, whose influence on 
the trinity doctrine we have already seen. After 
the destruction of the Second Temple in 70 CE, 
many became alienated and desperate, providing 
fertile ground for the spread of 'gnostic' alterna- 
tive paths of salvation, effectively merging these 
two ideologies. It is worth emphasizing that the 
destruction of the Second Temple also resulted in 
the displacement of the Jews and the significant 
weakening of the Nazarenes, who were the ear- 
liest community of believers in Jesus's teachings. 
After this incident, the only substantial Chris- 
tology was the interpretation given by Paul and 
his followers. It must be shown now that Paul 
also influenced the Gnostics, who were the most 
heretical opponents to those who followed Paul's 


interpretation in the early Church. This element 
strategically embedded itself into the Christian 
community. Far from being isolated or ostracized, 
the Gnostic element positioned itself fiscally and 
socially at the heart of the early Church at a time 
when its supporters were few. 


Some of the most influential and heretical 
of the gnostics, particularly the Valentinians, 
claimed to follow Paul's teachings and to be ini- 
tiated into the mysteries through him. Foremost 
researchers on this topic, such as the Princeton 
professor and religious historian Elaine Pagels in 
her book The Gnostic Paul, have highlighted clear 
examples of Gnostic tendencies in Pauline Chris- 
tology. She concludes that Paul being a Gnostic 
cannot definitively be confirmed or denied. Thus 
the affiliation to gnosticism is enigmatic, just as 
was Paul. However, it is abundantly clear that 
Paul strongly influenced certain Gnostic sects. 


According to the Gnostics, they were merely 
following Paul's example. The gist of the Gnostics' 
claims to be abiding by Paul's example is summa- 
rizable in a few points related to their interpreta- 
tion of Paul's epistles: For one, they justify their 
elitism by citing that Paul recognized that only a 
few select were ready to receive the “wisdom of 
God hidden in a mystery.” Secondly, they justified 
their libertarianism and licentiousness by citing 
Paul's antinomianism, asserting that those firm 


believers who have gnosis celebrate their release 
from the curse of the law, just as Paul dismissed 
the requirements of the Torah. Parallels of this 
permissive attitude exist with many mystical 
groups throughout history, stemming from an- 
cient cults to the New Age sexual revolution. De- 
spite Paul's prudishness, as has been highlighted, 
his attitude towards the moral law opened up 
the floodgates of licentious behavior for many 
heretics. Thirdly, Paul's independence of the Disci- 
ples, claiming to receive revelation directly from 
Jesus was used by the Gnostics to assert that other 
enlightened souls can experience the same. 


Most of what they claim of affiliation with 
Paul follows these general arguments: (1) only a 
secret elite could fully grasp the mysteries; (2) 
the enlightened initiates of the gospel mysteries 
were liberated from the burdens of religious law; 
and (3) this elite was independent from any reli- 
gious authority because through gnostic enlight- 
enment, they could communicate directly with 
the Divine. All of these were trademark Pauline 
heresies. 1231 


The entire Pauline scheme of salvation by 
Grace is tinged with Gnostic hues and betrays 
the influence of Paul’s upbringing on his theol- 
ogy. When we understand the general mechanics 
of Gnostic attitudes about God (theology), the 
world (cosmology), and Man (anthropology), then 


we can identify their parallels in Pauline Chris- 
tology. "Paul's Epistles show a form of Gnosticism 
which is worth isolating, though it is combined 
with other, non-Gnostic mythological elements to 
which we shall come later" The main features 
of Gnosticism in Pauline Christology have been 
highlighted by a number of academics. 


Gnosticism's typical theology is built on the 
heresy that the Creator of the universe is an evil 
demigod — not the true God, who is transcendent, 
disinterested, and uninvolved with the world. 
Paul made some modifications to this Gnostic 
heresy. As we observe the similarities and modi- 
fications, recall what has preceded of the Gnostic 
reading of Paul's epistles and how they justified 
their beliefs with his teachings. 

In Gnosticism, this world is regarded as 
so evil that it cannot have been created by 
God... The basic perception of Gnosticism is 
certainly present in Paul: that this world is 
so sunk in evil that rescue from above is 
a necessity. But the mythological details are 
modified. Paul does not think that the world 
was actually created by an evil power; he ac- 
cepts the account of Genesis that the world 
was created by God. But he believes that the 
world has come under the control and lord- 
ship of an evil power; the Earth is captured 
territory. Thisis why there can be no hope of 


salvation except from outside. 


The importance of the concept of an evil 
power or the Devil in Paul's thought, or 
rather mythology, cannot be overestimated. 
When referring to this power or powers, 
he generally uses expressions derived from 
Gnosticism rather than from Judaism. Thus, 
he gives a picture of the assault of cosmic 
evil powers on Jesus in these words: ‘None 
of this world's rulers knew this wisdom; for 
if they had known it, they would not have 
crucified the glorious Lord' (i Corinthians 2: 
8). The expression 'this world's rulers' (ar- 
chonton tou aionos toutou) does not refer to 
earthly rulers such as the Romans or the 
High Priest, but to supernatural powers who 
rule over 'this world' in the sense of 'this 
cosmic era' Similarly, he uses the expres- 
sion 'principalities and powers' and other 
such expressions with Gnostic connections 
to refer to the supernatural forces that op- 
pose Jesus and himself (e.g. Romans 8:38). 
On one occasion, he even calls the supreme 
evil force a ‘god’ (II Corinthians 4: 4).4%4! 


As is highlighted above, the cosmology and 
world-view that is typical of Gnosticism states 
that the physical world is an evil place — a dark 
prison which must be escaped. We have seen how 
Paul portrayed the world as under the control of 


evil supernatural forces, a decidedly pessimistic 

outlook that is common to deviant belief systems. 
Recent discoveries have shown that, con- 
trary to what was previously argued, Gnos- 
ticism existed before Christianity, though it 
later took Christian forms... Paul thus thinks 
of the forces of evil as organized in a hier- 
archy and as having power independent of 
God, at least for a period in cosmic history. 
It was primarily to break the power of these 
forces that Jesus came to the world; though 
the earthly power that opposed him, that of 
the Jews, seemed to be his main enemies, 
this was only on the surface, for he was en- 
Eaged, in reality, in a vast cosmic struggle 
in which his earthly antagonists were the 
pawns of evil supernatural forces./195! 


Gnostic ‘anthropology’ generally states that 
Man is a prisoner in an evil world and can 
only achieve salvation from this prison by means 
of inner-enlightenment, upon which the enlight- 
ened human becomes one with the Godhead. 

The essence of the Gnostic myth was that 
this world is in the grip of evil, and that 
therefore a visitor (or a series of visitors) is 
necessary from the world of Light, in order 
to impart the secret knowledge (gnosis) by 
which some privileged souls may escape 
from the thrall of this world...What impris- 


ons us is the human condition, which is one 
of bondage to the powers of Evil. From this 
aspect of the story comes what theologians 
call the doctrine of Original Sin, a re-reading 
by Paul of the Hebrew story about the ejec- 
tion of Adam and Eve from the Garden of 
Eden, which in the story itself, and its tradi- 
tional Jewish exegesis, did not have this rad- 
ical connotation. So far the story is the same 
as that found in the type of religion known 
as Gnosticism. 126! 


We have seen how the convergence of phi- 
losophy and gnostic mysticism played a pivotal 
role in forever altering the scriptural record and 
the development of Church doctrine. The mysti- 
cal gnostic approach of inner-enlightenment that 
transformed the early church survives until today 
where mainstream Christians imagine them- 
selves to be inwardly directed by the 'holy spirit' 
to interpret scripture according to their personal 
whims and preferences. This has resulted in the 
endless fragmenting of Christian denominations, 
each of them following their intuitions and inspi- 
rations, proving utterly gullible and susceptible to 
the machinations of devils. 


The Pauline Impact on Western Thought 


Understanding the development of Western 
thought from its ancient pagan roots until the 
Christianization of Europe, or instead, we should 
say the paganization of Christianity, is vital to 
understanding the contemporary Western mind. 
As we have seen, the syncretic blend of the 
pagan mysteries of Egypt and Mesopotamia were 
then rationalized and repurposed by the Greek 
Philosophers. In the same way, the mystery pagan 
religions and Greek philosophy would fuse with 
Judaism and then Christianity and change it for- 
ever. It is essential to identify the corruptive in- 
fluence of encapsulating cultures, precisely that 
of the Greco-Roman and Persian variety. Both 
Greek philosophy and mystical, mystery religions, 
such as Iranian dualistic Zoroastrianism, had un- 
mistakable formative effects on early Christians. 
Not surprisingly, the traces of the pessimistic 
Gnostic world-view are still a permanent feature 
of Western thought: 

Western culture is based on the twin pil- 
lars of Greek rationality, on the one hand, 
and biblical faith, on the other...However, 
from the first centuries to the present day 
there has also existed a third current, char- 
acterized by a resistance to the dominance 
of either pure rationality or doctrinal faith. 


The adherents of this tradition emphasized 
the importance of inner-enlightenment or 
enosis,1271 


As we have seen, these three sources of West- 
ern culture date back to the earliest times and 
have played a never-ending role in altering re- 
vealed religion. Professor Carroll Quigley touts 
what he sees to be the crowning achievement of 
this dizzying syncretic blending of creeds that has 
produced modern Western thought. He says: 

Western religious thought has continued to 
believe that revelation itself is never final, 
total, complete, or literal, but is a contin- 
uous symbolic process that must be in- 
terpreted and reinterpreted by discussion. 
The method of the West, even in religion, 
has been this: The truth unfolds in time by 
a cooperative process of discussion that cre- 
ates a temporary consensus which we hope 
will form successive approximations grow- 
ing closer and closer to the final truth, to be 
reached only in some final stage of eternity. 


In the Christian tradition the stages in this 
unfolding process for each individual are 
numerous; they include: (1) man's intuitive 
sense of natural law and morality, (2) the 
Old Testament, (3) the New Testament, (4) 
the long series of Church councils and eccle- 
siastical promulgations that will continue 


indefinitely into the future, (5) for each in- 
dividual a continued process of knowledge 
in eternity after death, and, finally, (6) the 
Beatific Vision. Until this final stage, all ver- 
sions of the truth, even when their fac- 
tual content is based on divine revelation, 
must be understood and interpreted by 
community discussion in terms of past ex- 
periences and traditions... 


...These procedures that I have identified 
as Western, and have illustrated from the 
rather unpromising field of religion, are to 
be found in all aspects of Western life.48! 


In another popular work, he further explains 
this syncretic outlook at the foundation of West- 
ern thought. He identifies this as the lens to un- 
derstand all of Western history, saying: 


This attitude...the social unfolding of 
the truth, is the basis of the Western re- 
ligious outlook. This outlook believed that 
religious truth unfolded in time and is not 
yet complete. The Old Testament, for ex- 
ample, was not canceled or replaced by the 
New Testament but was supplemented by 
it. And the New Testament was never, in 
most of the life of Western civilization, 
regarded as a literal, explicit, and final 
statement ofthe truth. Rather, recognition 


of its truths have to be developed in time, by 
social action, from basically symbolic state- 
ments. Thus the doctrine of the Christian 
church was unfolded through church coun- 
cils (like that at Nicaea) and by conferences 
of learned doctors and clerics, without ever 
any feeling that the process was finished. 

The fundamentalist position on biblical 
interpretation, with its emphasis on the ex- 
plicit, complete, final, and authoritarian na- 
ture of Scripture, is a very late, minority 
view quite out of step with the Western tra- 
dition. 9?! 


What Quigley described above is a useful 
guideline for understanding the syncretic nature 
of Christian, and thus Western thought: a per- 
petual process of the unfolding of truth and the 
bending and relativity of morality according to 
the whims and caprice of the religious and polit- 
ical elite. Were one to be mindful of the heavy 
syncretic pagan influences on every source of in- 
fluence on Western thought as mentioned above, 
then that will lay bare for the objective observer 
the West's expectations pertaining reformation in 
general. Thus he would better understand their 
expectations of reform for Islam and the Muslim 
world. 


Chapter Conclusion 


As we have seen in this chapter, the culmina- 
tion of these compounded factors proved to over- 
whelm the earliest community until, ultimately, 
subverting and supplanting the original teach- 
ings of Jesus [‘alayhis-salam], effectively paganiz- 
ing Christianity ever since. Consider the core 
concept at the heart of the doctrine of the Trinity: 
a transcendent ‘God’ in heaven, an earthly ‘god’ in 
the physical form of flesh and blood, and a spiri- 
tual ‘god’ residing within and directing the prac- 
titioners of the faith, who by mystic ritual and 
sacraments aim to attain oneness with the Divine. 
In this scheme, both Prophet and community are, 
by extension, assigned a portion of Divinity. This 
alone is sufficient to demonstrate Christianity’s 
total paganization. Now, add to that an insidious, 
hidden undercurrent of subversive Gnostic elites 
claiming to have special inner-knowledge, en- 
lightenment, and hidden scriptures. These ‘Gnos- 
tics’ had a mixed origin traceable to early Jew- 
ish apocalypticism and the Middle Platonism of 
the mystic, Philo of Alexandria, a Hellenized Jew 
who viewed scripture as allegorical. Beyond that, 
the elitist Gnostics ideology is traceable to Eastern 
mystery religions, specifically to Iranian dualistic 
Zoroastrianism. Recall how they infiltrated the 
Church early on to incrementally change it from 


within. Add to all of that the primitive, pagan 
hoards of Europe and Asia Minor that were Chris- 
tianized over the course of subsequent genera- 
tions, rewording and repurposing their ancient 
native rituals and beliefs to carry a Christian label 
forevermore. By the early fourth century, pagan- 
ism was officially Christianized, and Christianity 
was forever paganized. This alone is sufficient rea- 
son to demonstrate the inevitable necessity for 
the advent of Islam shortly after that. 


Imagine the indiscernibility of any purported 
‘orthodox’ Christianity to the isolated, illiterate, 
superstitious masses of Europe and imagine their 
susceptibility to succumb to superstition and ex- 
ploitation of every sort and at every opportunity. 
To what degree can Christian teachings retain any 
meaningful claim to orthodoxy and authenticity? 
More importantly, to what degree has the default 
essence of Western culture been defined by this 
gnostic 'inner-enlightenment' and quest for the 
apotheosis and divination of man that defines 
Christian doctrine? These questions may perturb 
a practicing Christian and offend their sensibili- 
ties, yet when Muslim history receives the same 
inquiry as to its origins and gradual alterations, 
it is seemingly fair game to the Western mind. 
On the other hand, any objective, knowledgeable 
Muslim would readily concede the historical im- 
pact of both Western philosophy and Eastern eso- 


tericism on the beliefs of many or even most Mus- 
lims as being an undeniable reality; yet the pri- 
mary sources and original teachings of Islam have 
remained miraculously intact against all odds — 
not so for the sources of Christianity. 


Fat 3: The Encroachment of 
Deiat Belief Systems E the 


Decline of Mustin Cuitization 


Chapter (Five: She Swift 


Triumph of the Sunnah E 
of Foreign Creeds 


The Advent of Islam & Its Rapid Spread 


Shaykh al Islam Ibn Taymiyyah [rahimahul- 
lah] outlines the signs and proofs of the prophet- 
hood and Messengership of Muhammad [sallal- 
lahu 'alayhi wa sallam];299! 

The biography of the Messenger [sallal- 
lahu 'alayhi wa sallam], as well as his char- 
acter, statements, actions, and revealed law 
are from his signs. The knowledge of his 
nation and their religiosity are also from 
his evidence. The miracles graced upon the 
righteous of his Ummah are likewise from 
his signs. That becomes manifest upon re- 


flection over his biography, from his birth 
to his advent, and then from his emergence 
until his death; likewise is the case with 
reflecting upon his lineage, homeland, his 
origins and what he produced. 


{The Legacy of Abraham} 

For assuredly, he was from the noblest 
household in stock, from the core of the 
bloodline of Abraham, in whose progeny 
Allah [exalted be He] placed the prophet- 
hood and scripture. No prophet came 
after Abraham ['alayhis-salam] except from 
his progeny. He gave him two sons: Ish- 
mael and Isaac R. Both are mentioned 
in the Torah. Glad tidings about what 
would become of the children of Ishmael 
are provided in the Torah. No-one from 
Ishmael’s children appeared with what the 
prophecies foretold besides him. Abraham 
['alayhis-salam] supplicated Allah for Ish- 
mael's progeny, asking that He dispatch a 
Messenger amongst them from themselves. 
Furthermore, he was from Quraish, the 
elect of Abraham's tribe; beyond that, he 
was from the Tribe of Hashim, the elect of 
Quraish; still yet, he was from Mecca, the 
mother of towns and the homeland of the 
House (of worship) built by Abraham s, and 
to which he summoned the people to make 


pilgrimage. It did not cease being visited 
in pilgrimage since the era of Abraham and 
was mentioned with the most attractive de- 
scription in the scriptures ofthe prophets. 


{His Upbringing and Noble Character} 

He [‘alayhis-salatu was-salam] was the 
most complete of people in (his) upbring- 
ing and raising. He was always known for 
truthfulness, reverence, justice, noble char- 
acter, and for abstaining from licentious- 
ness, oppression, and every contemptuous 
trait. This fact was attested to for him by 
all who knew him before the prophethood: 
by those who believed in him and by those 
who disbelieved in him. They knew noth- 
ing morally damaging about him. There 
was nothing of the sort found in his state- 
ments, actions or character. Never once 
was he perceived to be lying, oppressing, 
or being licentious. His appearance and 
countenance were the most perfect and in- 
clusive of handsome features, demonstra- 
tive of his perfection. He was unlettered, 
from illiterate people, to whom the peo- 
ple of Torah and Evangelical scriptures 
were alien, just as his people were alien to 
them. He had never read anything of Man's 
knowledge, nor had he held an audience 
with their learned ones. He did not claim 


prophethood until Allah [exalted be He] had 
completed forty years of his life. After 
this, he procured a matter most astonishing 
and magnificent: words whose equivalence 
the earlier and later generations had never 
heard. He informed us of a significant 
affair to which none in his homeland and 
people had known anything compatible. 


[How He Attracted Followers] 

After this, the followers of the Prophets 
— the weak and the vulnerable — followed 
him, whereas the people of leadership be- 
lied him and showed him enmity. They 
strove in every way for his and his follow- 
ers’ destruction — just as the unbelievers 
had previously done with the Prophets and 
their followers. Those who followed him 
did not do so out of incentive or terror, 
for indeed he had not any wealth to be- 
stow upon them, nor any positions to ap- 
point to them. He did not have the sword 
with him, but rather the sword, wealth 
and status were on the side of his enemies. 
They abused his followers with a variety 
of abuses, but they remained patient, seek- 
ing divine reward, not apostatizing from 
their religion due to the sweetness of faith 
and knowledge that had merged with their 
hearts. 


The Arabs had been making Hajj (pil- 
grimage to Mecca) since the time of Abra- 
ham [‘alayhis-salam], so the Arab tribes 
would congregate during the season (of 
Hajj), upon which he would come out to 
them, conveying the message and invit- 
ing them to Allah, being patient in what 
encountered of belying, mistreatment, and 
the disinterestedness from people. Ulti- 
mately he held assembled with the people 
of Yathrib, who had been neighbors with 
the Jews, having heard reports about him 
from them, due to which they recognized 
him. Once he invited them (to Islam), 
they knew that he was the awaited prophet 
about whom the Jews had foretold. They 
had already heard portents of his advent by 
which they recognized his status. For as- 
suredly, his affair had become wide-known 
and preeminent over the course of ten-odd 
years. So they believed in him, and they 
pledged an oath of allegiance for he and his 
companions to migrate to their land, and 
that they would strive alongside him. So 
he and those who followed him migrated 
to al Madinah, which was thenceforth in- 
habited by the Muhajirün (those who fled 
persecution) and the Ansar (the Support- 
ers). None ofthem had believed for worldly 


incentive or out of fear, to the exception of 
a few amongst the Ansar who outwardly 
accepted Islam, some of whom later beau- 
tifully practiced Islam. Subsequently, per- 
mission for Jihad (struggle) was given to 
him, then he was commanded with it. 


He never ceased establishing Allah’s com- 
mandment wholly and correctly, institut- 
ing truthfulness, justice, and integrity. Not 
a single lie or act of oppression or treach- 
ery was recorded against him. Instead, he 
proved to be most honest and fair, and 
was the most loyal to his covenant, despite 
the assortment of scenarios that he faced, 
consisting of war and peace, safety and 
fear, wealth and impoverishment, scarcity 
and abundance, sometimes being preemi- 
nent over his adversary, and sometimes the 
enemy being dominant over him. 


Throughout all of that, he abided by the 
most perfect and complete of mannerisms, 
until the invitation ultimately became pre- 
eminent in all of the lands of the Arabs 
which had priorly been replete with idol- 
atry, fortune-telling, obedience to the cre- 
ation in disbelief of the Most Merciful, the 
shedding of inviolable blood, and severance 
of ties of kinship. They had been unfa- 
miliar with a hereafter or resurrection (for 


Judgment). Then they became the most 
knowledgeable, most religious, fairest, and 
virtuous people on earth, to such an extent 
that when the Christians saw them when 
they arrived in the Levant, they exclaimed: 
those who accompanied the Messiah were 
not more virtuous than these. The impact 
oftheir knowledge and deeds are evident in 
theearth in comparison to the influences of 
others. Intelligent people can recognize the 
difference between the two matters. 


Despite the preeminence of his affair and 
peoples' obedience to him, and their assign- 
ing him primacy over their own lives and 
property, he died without leaving behind 
so much as a dinar or dirham, not even 
owning a sheep or beast of burden. All 
he had was his mule and weapon, and his 
armor, which was being held as collateral 
with a Jew for thirty Sa' of barley that he 
purchased for his family. He owned proper- 
ties from which he used to spend upon his 
family while using the rest of the proceeds 
for the needs of the Muslims. He issued 
a judgment that he would not leave it as 
inheritance, nor would his inheritors take 
anything from it. 


For the duration of this time, astonish- 
ing signs and an assortment of miracles 


perpetually appeared at his hands, whose 
description requires exhaustive length. He 
foretold for them the news of what was 
yet to come. He ordered them with good- 
ness and forbade them from evil, declared 
all that is wholesome to be permitted while 
prohibiting all that was impure. He leg- 
islated the laws, one after another, until 
Allah [exalted be He] ultimately completed 
His religion by him. Nothing recognized as 
goodness by the sound intellects remained 
except that he ordered with it. Nothing 
realized by sound intellects to be evil re- 
mained except that he forbade it. He never 
ordered something about which it would be 
said, if only he had not commanded that; 
and he never forbade anything about which 
it would be said if only he had not prohib- 
ited it. He permitted all wholesome things, 
not prohibiting anything of the sort in the 
way that they had been in the religious laws 
of others. He banned impurities, not allow- 
ing any of them, as others had sanctioned. 


He assembled within himself all of the 
attractive qualities which the nations had 
long incorporated. The Torah, Evangels, 
or Psalms have mentioned nothing about 
Allah, His Angels, or about the Last Day ex- 
cept that he perfectly came with the same 


and even informed of matters not found in 
other scriptures. There is no obliging of 
justice, graciousness in arbitration, encour- 
agement of virtues, or incentive to right- 
eousness, except that he came with what 
was like it or better. When an intelligent 
person looks at the acts of worship he 
legislated in comparison to those of other 
nations, then its superiority and predomi- 
nance will be apparent; the same is the case 
with punishments and rulings, and the re- 
mainder of revealed matters of religion. 


The Prophet's Virtuous Nation 
was His Legacy 


His nation is the most complete regard- 
ing all virtue. Were their knowledge to 
be contrasted to that of the remaining na- 
tions, then the superiority of their knowl- 
edge would be apparent. If their religiosity, 
worship, and obedience to Allah were com- 
pared to that of others, then it would also 
beevident that they are morereligious than 
others. Were their courage, their striving in 
Allah's path, and their patience over hard- 
ships for Allah's sake to be comparatively 
measured, then it would be apparent that 
they are greater in striving and are more 
brave-hearted. If their generosity, sacrific- 
ing, and good-naturedness was compared 
tothat of others, it would become clear that 
they are more generous and honorable than 
others. They procured and learned these 
virtues from him. It is he who instructed 
them accordingly. They had not previously 
followed a scripture which he had come 
to complete, as the Messiah ['alayhis-salam] 
had come to fulfill the law of the Torah. 
Elements of the virtues and knowledge of 
the Messiah's followers were extant within 


the Torah, portions were in the Psalms, and 
other elements were still within the annals 
of the prophets. Moreover, some of them 
were from the Messiah and others came 
from those after him, such as the apostles. 
They (i.e., the Christians) had even utilized 
the speech of the philosophers and others, 
to such an extent that upon altering his re- 
ligion, they included many of affairs of the 
unbelievers that contradicted the Messiah's 
faith with Christ's religion. 


As for the nation of Muhammad [sallal- 
lahu 'alayhi wa sallam].then they had not 
previously read a scripture. Instead, most 
of them had not believed in Moses, Jesus, 
David, the Torah, the Gospels, and the 
Psalms except through him. So it was he 
who ordered them to believe in all of the 
prophets and to concede the truth of the 
books revealed by Allah. He forbade them 
from discriminating pertaining belief in 
any of the prophets. (Allah) said in the 
book: 

“136. Say (O Muslims), "We believe in 
Allah and that which has been sent down 
to us and that which has been sent down 

to Ibrahim (Abraham), Ishmael, Isaac, 

Jacob, and to Al-Asbat [the twelve sons of 
Ya'qub (Jacob)], and that which has been 


given to Musa (Moses) and 'lesa (Jesus), and 
that which has been given to the Prophets 
from their Lord. We make no distinction 
between any of them, and to Him we have 
submitted (in Islam). So if they believe in 
the like of that which you believe, then 
they are rightly guided, but if they turn 
away, then they are only in opposition. So 
Allah will suffice you against them. And 
He is the All-Hearer, the All-Knower.”201 
Also, He said [what means]: 

“285. The Messenger (Muhammad [sallal- 
lahu 'alayhi wa sallam]) believes in what 
has been sent down to him from his Lord, 
and (so do) the believers. Each one believes 
in Allah, His Angels, His Books, and His 
Messengers. They say, "We make no dis- 
tinction between one another of His Mes- 
sengers" - and they say, "We hear, and we 
obey. (We seek) Your Forgiveness, our Lord, 
and to You is the return (of all). 286. Allah 
burdens not a person beyond his scope. He 
gets reward for that (good) which he has 
earned, and he is punished for that (evil) 
which he has earned. "Our Lord! Punish us 
not if we forget or fall into error, our Lord! 
Lay not on us a burden like that which 
You did lay on those before us (Jews and 
Christians); our Lord! Put not on us a bur- 
den greater than we have strength to bear. 


Pardon us and grant us Forgiveness. Have 
mercy on us. You are our Maula (Patron, 
Supporter and Protector, etc.) and give us 
victory over the disbelieving people.”!222! 


The Intolerance of His Nation for Foreign 
Beliefs or Practices being Inserted into Islam 


His nation does not permit taking some- 
thing as a matter of religion from outside 
of what he brought. They do not inno- 
vate innovations for which Allah [exalted 
be He] revealed no authority. So they do 
not legislate what Allah [exalted be He] has 
not permitted of religion. Instead, they 
take lesson from that which he [sallallahu 
'alayhi wa sallam] narrated about stories of 
the Prophets and their nations. As for what 
the People of the Book recount to them that 
agrees with what they already have, then 
they affirm it. They stop short from be- 
lieving anything that they cannot discern 
truth from falsehood about. Whatever they 
recognize as falsehood they reject. Who- 
ever inserts into their religion what does 
not belong to it — from the statements 
of the philosophers of India, Persia, Greece, 
and others — then they consider him to be 
from the adherents of deviation and aberra- 
tion. This is the religion that the Sahabah 
of Allah's Messenger and their successors 
were upon. It is that which the Imams of 
the faith were upon, those who recognized 


as having tongues of veracity amongst the 
Ummah. It is that which the main-body 
and masses of Muslims are upon. Whoever 
departs from that is deemed contemptuous 
and misled in the view of the community. 
That is the way of the Ahlus-Sunnah was 
Jam@’ah, who will remain preeminent upon 
the truth until the establishment of the 
Hour — those about whom the Prophet [sal- 
lallahu 'alayhi wa sallam] said: 

"There shall never cease to be a faction of 
my nation who are victorious upon the 
truth; they shall not be harmed by those 
who oppose them, nor those who forsake 
them, until the Hour is established." 


Perhaps some Muslims may differ, while 
still agreeing upon this foundation, which 
constitutes the religion of the Messengers 
['alayhimus-salam] in general, and that of 
Muhammad in specific. However, whoever 
differs regarding this foundation is a de- 
tested mulhid (heretic), contrary to the case 
of the Christians who innovated another 
religion that was instituted by their senior 
scholars and ascetics and was fought over 
by their kings, only to be ritually practiced 
by their masses despite it being an inno- 
vated religion 


Allah [exalted be He] sent his Messen- 


gers with beneficial knowledge and right- 
eous action. So whoever follows the Mes- 
sengers ['alayhimus-salam] attains felicity 
in this world and in the Hereafter. Those 
who enter into (religious) innovation are 
only those who fall short of following 
the Prophets in knowledge and action. So 
once Allah [exalted be He] sent Muhammad 
with guidance and the religion of truth, 
the Muslims, his nation, received that from 
him; so all beneficial knowledge and right- 
eous action that his nation is upon, they 
took directly from their Prophet [sallallahu 
'alayhi wa sallam]. Along with this, it is 
obvious to every person that his nation 
is the most complete in all virtues perti- 
nent to knowledge and implementation. It 
is known that every perfection found in 
the student branches off from the original 
teacher, necessitating that he was the most 
perfect person in knowledge and religiosity 
[sallallahu 'alayhi wa sallam]. These mat- 
ters necessitate that one has certain knowl- 
edge that he was truthful in saying: 


"I am Allah's Messenger to you 
a]]."[203] , 2041 


Al Maqrizi [rahimahullah] (died 845 h.) said: 
Know that when Allah [exalted be He] sent 
His Prophet Muhammad [sallallahu 'alayhi 


wa sallam] from the Arabs as a Messenger to 
all people, he described their Lord to them 
as He had described Himself in His noble 
book and just as He had revealed upon his 
heart by medium of the Ruh al Amin (the 
Trustworthy Spirit, i.e. Jibril [alayis-salam]) 
— just as Allah [exalted be He] had revealed 
to him. Not a single one of the Arabs in their 
entirety, whether from the townsfolk or the 
Bedouins, asked him about the meaning of 
any of that, as they used to ask him about the 
commandments pertaining prayer, alms- 
giving, fasting, pilgrimage, and things be- 
sides that which Allah had ordered or forbid- 
den. Nor did they do so as they used to ask 
him about the circumstances of Judgment 
Day, Paradise, and Hellfire. If one of them 
had asked him about the Divine Attributes, 
then this would have been reported. As 
were narrations regarding the rulings of 
halal and haram (the lawful and unlawful), 
targhib and tarhib (encouragement and dis- 
couragement), the events of Judgement Day, 
the major battles and the tribulation (in the 
last days), and whatever is similar to that, as 
is contained in the books of hadith — in the 
Ma'àjim, Masanid, and Jawámi' [295 


Whoever investigates the annals of hadith 
and comes across the reports of the salaf will 


know that there is no chain of transmission, 
whether authentic or inauthentic, reporting 
that any one of the Sahaba — despite their 
multiple generations and multitudes — ever 
asked Allah's Messenger [sallallahu 'alayhi 
wa sallam] about the meaning of anything 
in the Quran of what Allah [exalted be He] 
described about Himself or anything as such 
from the tongue of His Prophet Muhammad 
[sallallahu 'alayhi wa sallam]. Rather, all of 
them understood what that meant and were 
silent about speculative rhetoric regarding 
the Divine Attributes. Yes, and likewise, 
they did not discriminate between whether 
it wasan Attribute of Essence or an attribute 
of action. They simply affirmed His Eter- 
nal Attributes such as Omniscience (bound- 
less knowledge), Omnipotence (boundless 
power), Eternality, Divine Will, Hearing, 
Seeing, Speech, Majesty and Honoring, 
Generosity and Blessing, Might, and Mag- 
nificence. They conveyed the speech in a 
single fashion, and in the same way they 
absolutely described Him as having a Face, 
Hands and the likes, while negating His hav- 
ing any resemblance to the creation. None 
of them endeavored to further interpret 
any of it. They all saw it fit to leave the 
Attributes just as they had been conveyed. 
None of them had something special by 


which they tried to prove Allah's Oneness 
and the Prophethood of Muhammad [sal- 
lallahu 'alayhi wa sallam].except for Allah's 
Book. None of them were familiar with 
anything of the methods of speculative 
theology or the issues of philosophy.2°°! 


As Al Maqrizi [rahimahullah] has alluded to in 
the above passage, it was, in fact, the simplicity of 
Islamic teachings that originally carried the great- 
est appeal for the masses. The French academic 
Edouard Montet (1856-1934 CE) stated: 

A creed so precise, so stripped of all theolog- 
ical complexities and consequently so acces- 
sible to the ordinary understanding, might 
be expected to possess and does indeed pos- 
sess a marvelous power of winning its way 
into the consciousness of men. 2?" 
History proves that the earliest Muslim scholars 
were most diligent in retaining doctrinal purity 
and combatting these foreign influences, method- 
ically refuting them with authentic, explicit reli- 
gioustexts. Despite that, within the first few cen- 
turies, many significant fundamental deviations 
in theology and practice became mainstream in 
the Muslim world. Montet observed as much 
when he noted: 
The simplicity and the clearness of this 
teaching are certainly among the most ob- 
vious forces at work in the religion and the 


missionary activity of Islam. It cannot be 
denied that many doctrines and systems of 
theology and also many superstitions, from 
the worship of saints to the use of rosaries 
and amulets, have become grafted on to the 
main trunk of the Muslim creed. 295! 


Likewise, Al Magrizi [rahimahullah] very ac- 
curately summarizes the source of how Islam's 
original simplicity became convoluted and com- 
plicated by foreign doctrines: 

The root of all innovation in the religion 
is being distant from the speech of the Salaf 
and deviating from the creed of the first 
generation.... The domain of imagination is 
vast and preeminent rule belongs to delu- 
sion. So the minds conflicted and the falla- 
cies grew ample, at which point each party 
went to great lengths in evil, stubborn- 
ness, transgression, and corruption to the 
furthest extent and most distant extremity. 
They mutually hated and cursed each other, 
deeming both the property and lives of oth- 
ers as violable. They triumphed only by the 
help of states and they sought the aid of 
kings... And they will never cease differing, 
except for those your Lord spares./209! 


The Beginning of the Tribulation 


In documenting the proliferation and popu- 
larization of deviant doctrines, I have focused 
mainly on three passages found in the history of 
Al Maqrizi, in Ibn al Qayyim's Sawá'iq al Mursalah, 
and in MajmuU' al Fatawa, the popular collection of 
Ibn Taymiyyah's writings. Towards the end of his 
well known history book al Mawa'iz wal I’tibar, 
Al Maqrizi [rahimahullah] summarizes many cen- 
turies of doctrinal schisms eventuating in the cri- 
sis ofthe decline of Muslim civilization: 

This — may Allah honor you — is an ex- 
planation of the creeds of the Ummah from 
the beginning of the affair until this time of 
ours. I have explained in detail what histo- 
rians have summarized, while summarizing 
what they explained in detail. You — oh 
student of knowledge — merely have to ac- 
cept what I have toiled in of labor and have 
worked on extensively, turning the pages 
throughthe annals of Islam and the books of 
history. It has reached you in pristine form, 
and you have taken it for free, without any 
burden of difficulty or having sacrificed any 
effort.. 219 


Shaykh al Islam Ahmad b. 'Abd al Hamid b. 
Taymiyyah al Harrani [rahimahullah] (died 728 


h.) explains the gradual weakening if the branches 
and roots of faith in detail. He explains: 

Know that most innovations related to 
matters of knowledge and worship... only 
began during the end of the era of the 
rightly guided caliphs, just as the Prophet 
[sallallahu 'alayhi wa sallam] foretold. He 
said: 

“Whoever of you lives after me will see 

great differing, so it is upon you to abide 

by my Sunnah and the Sunnah of the 
rightly guided caliphs after me.” 


It is known that when those charged with 
authority — those who arbitrate pertaining 
people’s lives and property — are upright, 
then the masses of people will be upright. 
This is just as Abu Bakr Al-Siddiq [radiyal- 
lahu 'anhu] stated — as Bukhari [rahimahul- 
lah] narrates in his Sahih — that when the 
Ahmasiyyah woman asked, “How long shall 
we remain upon this state of rectitude?” He 
said, “So long as your Imams remain up- 
right for you.” One narration says, “There 
are two groups who, so long as they are 
righteous, then the people will be righteous: 
the scholars and the rulers.” They are the 
people of scripture and the people of iron as 
is demonstrated by (Allah’s) statement [that 
means]: 


"Indeed We have sent Our Messengers 
with clear proofs, and revealed with them 
the Scripture and the Balance (justice) 
that mankind may keep up justice. And 
We brought forth iron wherein is mighty 
power (in matters of war), as well as many 
benefits for mankind, that Allah may test 
who it is that will help Him (His religion), 
and His Messengers in the unseen. Verily, 
Allah is All-Strong, AII-Mighty."211 


They are the people of command meant 
by (Allah's) statement [that means]: 

“O you who believe! Obey Allah and obey 
the Messenger (Muhammad [sallahu 
'alayhi wa sallam]), and those of you 
(Muslims) who are in authority."2121 


Likewise, through them corruption oc- 
curs, just as has come in the narration from 
a number of the Sahaba: “What I fear most 
for you is the slip of the scholar, the hyp- 
ocrite's use of the Quran for disputation and 
the misguiding leaders."213! The misguid- 
ingleaders are the rulers. Both the scholar 
and the disputer are knowledgeable people. 
However, the first has a sound creed yet errs, 
as happened with leaders of the Fuqahd’ 
from Ahl al-Sunnah wal Jama'ah; the sec- 
ond are those such as the philosophers and 
speculative theologians who use ambiguous 


doubts concerning the Quran for disputa- 
tion, although, they have really forsaken the 
Quran. They only actually use it as an ar- 
gument to overtake their opponent, instead 
of using it for guidance and relying upon it. 
For this reason, he [sallallahu 'alayhi wa sal- 
lam] said "The hypocrites' disputation with 
the Quran.” For indeed the Quran, the Sun- 
nah and the scholarly consensus refute his 
doubts. 


The religion residing in the heart — com- 
prising of faith as both knowledge and con- 
dition ("ilm wa hal) —is the foundation. The 
external actions are the branches, which are 
the completion of faith. So the religion, 
firstly, is built from foundational roots and 
is (then) completed by its branches. This is 
similar to how Allah, in Makkah, revealed 
the roots of faith including tawhid, the para- 
bles — which are rational analogies, the sto- 
ries (of the Prophets), divine promise (of re- 
ward), and divine threat (of punishment). 
Then, once he (the Prophet H) had power 
in al Madinah, He [exalted be He] revealed 
its external branches such as al-Jumu’ah, 
the congregational prayers, the Adhan and 
Iqama, Jihad, fasting, and the forbiddance 
of alcohol, fornication, gambling, and other 
things from its obligations and prohibi- 


tions. So its roots supplement and re- 
inforce its branches, while its branches 
complete and protect its roots. When ob- 
vious deficiency happens it initially does 
so through its branches. For this reason, 
the Prophet [sallallahu 'alayhi wa sallam] 
said, “The first thing you will lose of your re- 
ligion is trustworthiness and the last thing 
you of your religion you will lose is the 
prayer." It was also reported from him that 
he said: The first thing taken will bejudging 
with trustworthiness. Judging is the action 
oftherulers and those charged with author- 
ity, just as Allah said [what means]: "Ver- 
ily! Allah commands that you should render 
back the trusts to those, to whom they are 
due; and that when you judge between men, 
you judge with justice."/2141 


As for the prayer, then it is the first obli- 
gation and is from the fundamentals of the 
religion and faith, joined alongside the tes- 
timony of faith, and as such will not depart 
except lastly. This is as the Prophet [sallal- 
lahu 'alayhi wa sallam] said: 

"Islam began as something strange and will 
return to being something strange, so glad 
tidings of all good are for the strangers." 
So he informed that it will return to how it 

was in the beginning. 


Oncetherule oftherightly guided Caliphs 
[radiyallahu 'anhum]departed, thereafter 
becoming a monarchy, then deficiency ap- 
peared amongst the rulers. So that also ap- 
peared, in turn, among the people of knowl- 
edge and religiosity. So in the end of the 
caliphate of 'Ali [radiyallahu 'anhu] the in- 
novations of the Khawarij and the Rafidah 
appeared, in as much as that they were 
related to leadership and the caliphate and 
other connected matters from the practices 
and rulings of the religion. The kingship of 
Mu'awiyyah [radiyallahu 'anhu] was a king- 
ship and a mercy. Once Mu'awiyyah de- 
parted and the rule of Yazid transpired, then 
the calamity of al-Hussayn's [radiyallahu 
'anhu] murder happened in ‘Iraq. Likewise, 
the civil strife of Al-Harrah then happened 
in al-Madinah, and they laid siege to Mecca 
when 'Abd Allah b. al-Zubayr [radiyallahu 
'anhuma] arose. 


Then Yazid died and the Ummah divided 
between Ibn Al-Zubayr [radiyallahu 'anhu] 
in the Hijàz and Banü'l Hakam in al-Sham. 
Al Mukhtar b. Abi ‘Ubayd and others seized 
the opportunity in Iraq. That was at the 
end of the era of the Sahaba, amongst whom 
their remained: 'Abd Allah b. 'Abbas; Ibn 
‘Umar, Jabir b. ‘Abd Allah, Abū Sa'id al Khu- 


dri and others [radiyallahu 'anhum]. 225 


[Al Qadariyyah] 

Al Magrizi [rahimahullah] continues: 

The Era of the Sahaba passed in this 
state, up until the doctrine about al-qadar 
(i.e. denial of predestiny) started. Meaning: 
the assertion that things just happen and 
that Allah did not preordain anything that 
the creation encounters. The first to speak 
about al-qadar in Islam was Ma'bad b. Khalid 
al Juhani. He used to sit in the company of 
al Hasan b. Al Hussayn al Basri [rahimahul- 
lah]. It was he who spoke about al qadar 
in Basrah. His way destroyed the people of 
Basrah once they saw 'Amr b. 'Ubayd adopt- 
ing it. This person Ma'bad had taken this 
opinion from a man from the Asawirah!2!4! 
called Abu Yunus Sansuweh, known as Al 
Uswari.217l 


After he had caused great strife, hel! was 
seized by Al Hajjaj, who crucified him in the 
year 80 h. at the order of 'Abdul Malik b. 
Marwan. When the doctrine of Ma'bad per- 
taining al-qadar reached ‘Abd Allah b. ‘Umar 
b. Al Khattab [radiyallahu 'anhuma], then he 
declared his innocence of him. A group of 
people followed Ma'bad in this innovation of 
his and so the Salaf took to dispraising the 


Qadariyyah and warning against them, as is 
well known in the books of hadith. 


'Atà b. Yassar was a judge who also held 
the view about al qadar. He and Ma'bad 
al Juhani would go to Al Hasan al Basri 
and say to him: These people are shedding 
blood and saying that our actions happen 
by Allah's predestining. So he (i.e., al Hasan 
[rahimahullah]) said: Allah's enemies have 
lied. So he was criticized for this and for 
what is similar to it. 21?! 

[Al Khawarij] 

Ibn Taymiyyah [rahimahullah] writes: 

The more obvious innovations are in op- 
posing the Messenger, the later they appear. 
The first to appear were only those which 
were less conspicuous in opposing the Book 
and the Sunnah, such as the innovation 
of the Khawarij. Despite that, authentic 
ahadith had come pertaining them, their 
dispraise, and their punishment; and the 
Sahabah were unanimous about that.!22° 


Al Magrizi [rahimahullah] continues: 

Also, during the Era of the Sahabah 
[radiyallahu 'anhum], the doctrine of the 
Khawarij began. They explicitly pro- 
nounced excommunication for sin, and 
(called for) revolting and fighting of the 


ruler. So 'Abd Allah b. 'Abbas [radiyallahu 
'anhuma] debated them, yet they did not re- 
turn tothe truth. The Chief of the Believers, 
‘Ali b. Abi Talib [radiyallahu ‘anhum], fought 
them and killed a group of them — as is 
well known in the books of historical re- 
ports. A large number of people entered into 
the da’wah of the Khawarij and they accused 
a group of Islamic scholars of having en- 
tered into their way. A number of narrators 
of hadith were counted amongst them as is 
known to those who specialize in that.2211 


[Al-Shi'ah Al-Ràfidah] 

Al Maqrizi [rahimahullah] continues: 

Also, during the Era of the Sahaba, the 
doctrine of Shi'ism, (supposed allegiance) 
and fanaticism for 'Ali b. Abi Talib [radiyal- 
lahu 'anhu] began. When that reached him, 
he disapproved of it and even burned a 
group of those with fanaticism. During his 
life, ‘Abd Allah b. Wahb b. Saba’, known pop- 
ularly as Ibn al-Sawda' Al-Saba'i emerged. 
He introduced the doctrine of Allah's Mes- 
senger [sallallahu 'alayhi wa sallam] leaving 
a final will and testament commanding that 
therulership must be for 'Ali, rendering him 
scripturally delegated to be the appointed 
successor after Allah's Messenger [sallallahu 
'alayhi wa sallam].He also introduced the 


doctrine of Ali's return to the world after his 
death, as well as the return of Allah's Mes- 
senger. He claimed that Ali had not been 
killed — instead he remained alive and was 
partially divine — saying that he was ever- 
present in the clouds, the thunder being his 
voice and the lightning being his whip. So 
(according to his false claim) he must, by ne- 
cessity, return back to the earth to fill it with 
justice, just as it was filled with oppression. 


From this person, Ibn Saba’, the different 
types of fanatical Rafidah sprouted. They 
started professing the belief in al waaf, 
meaning that the rulership is an endow- 
ment restricted to certain specified people, 
such as the statement of the Imamiyyah 
about the twelve Imams, and the statement 
of the Ism@iliyyah that (rulership) was ex- 
clusively for the offspring of Isma'll b. Ja'far 
al-Sadiq. They also adopted from him the 
statement about the shadow of the Imam 
and his return to the world after death. It 
is similar to what the Imamiyyah believe 
pertaining the one who is to emerge from 
the crypt, which is, in fact, the belief in 
reincarnation. They also adopted from him 
statement a portion of divinity is incarnate 
in the Imams after Ali b. Abi Talib, deeming 
them deserving of rulership by Divine man- 


date, similar to Adam deserving the angels' 
prostration. This view was a matter of creed 
for the proponents of Fatimid rule in Egypt. 


It was this person, Ibn Saba', who insti- 
gated the tribulation against the Chief of the 
Believers 'Uthman b. 'Affan, until he was ul- 
timately killed, as Al Muqaffa mentioned 
in the biography of Ibn Saba' in al-Tàrikh 
al Kabir. He had a number of acolytes and 
associates in most of the cities and prov- 
inces. By way of that, the Shi'ite became 
plentiful in number and became rivals of 
the Khawarij Their affair did not cease 
strengthening and their numbers kept in- 
creasing. 222) 


Speculative Theology & Mysticism 


Shaykh al Islam Ibn Taymiyyah [rahimahul- 
lah] said: 

They had not yet engaged in speculative 
theology about their Lord or His Attributes, 
and would not do so until the end of the 
Umayyid Dynasty, once most of the third 
generation — the successors to the tabi’in 
— had departed. The three generations are 
counted according to when most of their 
generation are still present, which is the 
middle part of it. Most of the Sahaba had 
departed by the departure of the rightly 
guided caliphs to the extent that none ofthe 
people of Badr remained except for a small 
number. Most of those who followed them 
in goodness had departed during the time of 
the younger Sahaba — during the rulership 
of 'Abd Allah b. al-Zubayr and 'Abd al Malik 
(b. Marwan). Most of the successors to the 
tabi'in departed by the end of the Umayyid 
dynasty and the beginning of the Abbasid 
dynasty. Many non-Arabs became from 
those appointed to rulership, and much 
of the affair exited from the rulership 
of the Arabs. And some of the non-Arab 
books were translated into Arabic from 
the books of Persia, India, and Byzantium. 


Then what the Prophet [sallallahu 'alayhi wa 
sallam] had foretold took place, in as much 
as that he said: "Then lying will become 
widespread to such an extent that a man 
will testify without being requested to tes- 
tify, and will swear without being asked to 
swear." 


Then three things transpired: opinion, 
speculative theology (kalàm), and mys- 
ticism (tasawwuf). Also, tajahhum (the 
heresy of Jahm b. Safwan) transpired, 
which is the denial of the (divine) 
attributes; and anthropomorphism oc- 
curred in reaction to that. 


The majority of opining (about legal mat- 
ters was in Küfah, being predominant 
with its inhabitants. It was accompanied by 
what they had of extreme Shi'ism and an 
abundance of lying in reporting narrations 
(hadith). This happened despite many peo- 
ple of knowledge, truthfulness, and Sunnah 
existing amongst the best of its inhabitants. 
However, the intent (here) is that an abun- 
dance of lying in narrating, an abundance 
of opinions in jurisprudence, and Shi'ism in 
creed existed therein. 


Most speculative theology (al kalàm) and 
mysticism (al-tasawwuf) was in Basrah. In 


fact, shortly after the deaths of al Hasan 
and Ibn Sirin, 'Amr b. 'Ubayd and Wasil 
b. ‘Ata’ emerged, as well as those who fol- 
lowed them from the proponents oftheolog- 
ical rhetoric and ‘itizal (i.e. the mu'tazilite 
creed). Also, Ahmad b. 'Ata' al Hujaymi ap- 
peared, the companion of 'Abd al Wahid b. 
Zayd, who in turn had been an associate of 
Al Hasan al Basri [rahimahullah]. He was 
accompanied by his acolytes from the Sufis 
and they built a small lodge for the ascetics 
— the first of its sort built in Islam. ‘Abd al- 
Rahman b. Mahdi [rahimahullah] (135-198 
h.) and others called it Al Fagiriyyah. These 
people used to congregate in a small lodge of 
theirs. 


The (first group) eventually had a method 
of newly introduced speculative theology 
that they held with religious conviction, 
while still holding fast to most other mat- 
ters of the religion. The other (group) ulti- 
mately adhered to a way of innovated wor- 
ship, while still holding fast to most other 
matters of legislated worship. The (lat- 
ter) experienced a spiritual state from (al- 
sima) meditative listening and (the effect 
of) sounds to such an extent that one of 
them would die or fall unconscious. The 
(former) experienced a spiritual state re- 


garding speech and letters to such an extent 
their imaginations would take them off into 
a state of bewilderment. The basis of the 
affair (of the latter) was speculative theol- 
ogy; whereas, the foundation of the matter 
of the (former) was pertaining intention. 
By 'kalam' (ie., theological speculation), 
they meant tawhid, naming themselves al 
muwabhhidün (i.e., the monotheists). By 'in- 
tention,' the latter also meant tawhid, call- 
ing themselves the people of tawhid and pu- 
rity. 


...Deviation exists in the paths of both the 
proponents of speculative theological inves- 
tigation as well as that of the proponents of 
intention and action when such things are 
disconnected from following the Messen- 
ger. 


You find that the books of speculative the- 
ology and mysticism originally came out of 
Basrah. The Imams of the Mu'tazilite the- 
ology were from Basrah, such as Abul Hud- 
hayl al ‘Allaf, Abū ‘Ali al Juba'i and his son 
Abü Hashim, Abu 'Abdillah al Ju'l and Abul 
Hussayn al Basri. Likewise was the case 
with the theologians of the Kullabiyyah and 
the Ash'ariyyah, such as: 'Abdullah b. Sa'id 
b. Kullab; Abul Hasan al Ash'ari and his 
counterpart Abul Hasan al Bahili; al Qadi 


Abu Baker b. Al Baqilani and others. Like- 
wise was the case with the books ofthe Sufis 
and those who mixed Sufism with hadith 
and speculative theology, such as the books 
of al Harith b. Asad al Muhàsibi, Abul Hasan 
b. Salim, Abi Sa’id al ‘Arabi and Abu Talib 
al Makki. A good number of people from 
Baghdad, Khurasan, and the Levant shared 
in that with them, but the point is that the 
originals came from there.!223! 


The above passage from Ibn Taymiyyah 
[rahimahullah] provides us with a valuable in- 
sight into the effects of pseudo-intellectualism 
and gnostic mysticism in precipitating the frag- 
menting and weakening of the Muslims. This is 
because since, as we have priorly illustrated, Islam 
is built upon (1) simple, knowledge-based, sensi- 
ble beliefs and (2) loving, venerable compliance 
to divine commandments, then it follows that 
any conceptual deviation altering those revealed 
beliefs, and any practical deviation changing the 
nature of compliance to revealed legislation goes 
against the very foundation of Islam. Amazingly, 
the Muslims followed in the footsteps of the pre- 
vious nations in a manner strikingly similar to 
what had fragmented them. 


Compare the major deviations away from the 
original simple beliefs and practices of Islam with 
the relatively identical assessment of Western 


academics about the correlated formative cur- 
rents forming the original foundations of West- 
ern culture. This will connect the path that the 
previous nations treaded towards deviance with 
the path followed by many Muslims to the same 
ends. Recall the corruptive influences of the Per- 
sians and Romans on the Jews and the Christians. 
Recall that the Muslims were warned by the Mes- 
senger Muhammad [sallallahu 'alayhi wa sallam] 
that they would follow the ways of the Persians 
and the Romans, as well as that of the Jews and 
the Christians. Recall all that has preceded in the 
previous chapters about the history of speculative 
theology and gnostic-mysticism and reconsider 
the analysis mentioned earlier: 

Western culture is based on the twin pil- 
lars of Greek rationality, on the one hand, 
and biblical faith, on the other. Certainly, 
therecan belittle doubt that these two tradi- 
tions have been dominant forces in cultural 
development. The former may be defined 
by its sole reliance on the rationality of 
the mind, the latter by its emphasis on an 
authoritative divine revelation. However, 
from the first centuries to the present day 
there has also existed a third current, char- 
acterized by a resistance to the dominance 
of either pure rationality or doctrinal faith. 
The adherents of this tradition empha- 
sized the importance of inner-enlighten- 


ment or gnosis: a revelatory experience that 
mostly entailed an encounter with one's 
true self as well as with the ground of being, 
God, 2241 
We have previously elaborated on the particulars 
of this assessment in the last chapters, in which 
we alluded to the corrosive nature of both Greek 
philosophy and gnostic-mysticism on the founda- 
tion of ‘biblical faith.’ We identified how these two 
trends contributed to the alteration of the actual 
scriptural canon as well as the religious doctrines 
and rituals of the Jews and Christians. 


Bearing this in mind, the dazzling spread 
of Islam in its earliest days proliferated simple 
monotheism and moral virtue throughout many 
areas that were formerly the locus of mysticism, 
philosophy, and Christianity combined — inex- 
orably placing the Muslims on a trajectory to 
collide with these volatile doctrines. The intellec- 
tual approach that was introduced through Greek 
philosophy — which insisted on the negation 
of scripturally substantiated Divine Attributes — 
rendered Allah unknowable and uninvolved with 
the world. On the other hand, the emotional ap- 
proach caused another equally toxic current to 
spread — one of the Gnostic, Neoplatonic??5! and 
hermetic/??8! variety — whose participants sought 
after an imaginary oneness of being the Divine — 
a feat allegedly attainable by rigorous ascetic rit- 


ual. 


So, one interpretation rendered Allah as rela- 
tively nothing while the other indirectly declared 
Him as everything; worse yet, the two systems 
frequently were combined together in a marriage 
of irreconcilable contradiction—a phenomenon 
dating back to antiquity. These doctrinal alter- 
ations were commonly recognized by generations 
oforientalists. Previously, we quoted the oriental- 
ist, H.A.R. Gibb in this regard, who noted: 

from that point on (i.e. after the passage of 
four centuries from the advent of Islam), 
there were two recognized systems of theol- 
ogy in Islam—the transcendentalist and the 
monist, one that developed to extremes the 
doctrine of the otherness of God and one 
that asserted His immanence in every part 
of nature.2?7l 
Similarly, Lothrop Stoddard remarked: 

When, however, Islam was accepted by 
non-Arab peoples, they instinctively inter- 
preted the Prophet's message according to 
their particular racial tendencies and cul- 
tural backgrounds, the result being that 
primitive Islam was distorted or perverted. 
The most extreme example of this was in 
Persia, where the austere monotheism of 
Muhammad was transmuted into the elab- 
orate mystical cult known as Shiism, which 


presently cut the Persians off from full com- 
munion with the orthodox Muslim world. 
The same transmutive tendency appears, in 
lesser degree, in the saint-worship of the 
North Africa Berbers and in the pantheism 
of the (Indian) Moslems — both develop- 
ments which Mohammad would have un- 
questionably execrated.!228! 


How Philosophy & Mysticism Directly 
Contradict the Foundation of Islam 


Only by understanding what Islam is can a 
person appreciate the gravity of this dual threat 
to the foundation of Islam and thus realize their 
devastating effects on the fruits of faith. Shaykh 
al Islam Taqi al-Din Ahmad b. ‘Abd al Halim b. 
Taymiyyah al Harrani [rahimahullah] (died 728 
h.) said: 

The root of faith is: qawl al qalb (the 
statement of the heart) which is al-tasdiq 
(credence and ratification); and ‘amal al qalb 
(the action of the heart) which is al mahab- 
bah (love) upon the way of al khudü' (sub- 
missiveness) — because the souls of the ser- 
vants have no affinity as complete as their 
affinity for their Deity who is Allah, the one 
whom there is nothing deserving of worship 
besides. Since iman (faith) gathers these 
two concepts (i.e. affirmation of belief and 
submissive love), and since the expression 
of those who describe (faith) as only being 
credence is deficient and lacking, then the 
Ummah is divided into three groups: 

(1) AI jami'ün (those who harmonize be- 
tween) both matters: the (heart's) credence 
based statement and the (heart's) intention 


based action. Besides them, there are two 
groups missing one of these two: 


(2) Al kalamiyyün (the speculative the- 
ologians), who overwhelmingly investigate 
and speak about substantiating or negating, 
presence or absence, and issues of belief. 
Their ultimate objective is purely ratifica- 
tion, knowledge, and information. 


(3) ALsüfiyyün (the ascetic mystics), 
whose pursuit and deeds are overwhelm- 
ingly in relation to love and hate, intent and 
aversion, and the action based activities (of 
the heart). Their ultimate objective is love, 
compliance, action, and intention. 


As for the people of knowledge and 
faith, then they harmonize between the two 
affairs: between knowledge-based credence 
and love-based action. Furthermore, their 
credence originates from knowledge, just as 
do their deeds and love. So they are spared 
from and have eluded the double malady 
of the deviant speculative theologians and 
ascetic mystics while acquiring the matter 
constituting a deficit with both groups. 


Each ofthese deviant groups has two evils. 
The first: speaking without knowledge, as in 
the case of the speculative theologian; and 


acting without knowledge, as in the case 
of the ascetic mystic. This is what they 
fell into of innovations in creed and prac- 
tice that differed with the Book and the 
Sunnah. The second: action???! evaded the 
speculative theologian, whereas statement 
and speech!22°l evaded the ascetic mystic. As 
for those who are inwardly and outwardly 
considered Ahlus-Sunnah, then their inter- 
nal and external speech and action occurs 
by way of knowledge, and both their state- 
ments and actions match and merge to- 
gether. These are the true Muslims.224! 


The Imams of the Salaf detested speculative 
theology mainly because it is trivial and does not 
motivate one to do righteous action — it does not 
inspire the action and activity of the heart nor the 
actions of the limbs — as opposed to simple logical 
beliefs rooted in revelation, which have an imme- 
diate connection to loving compliance, upright 
moral character, and righteous deeds. In contrast 
to this aforementioned trend of hyper-rational- 
ism, the approach of the Sufis was fundamen- 
tally emotive, mostly based on ecstatic passions 
and ‘gnostic’ intuition as its foundation; thus it 
disconnected the vital link between revealed be- 
liefs and loving compliance in the reverse order 
of speculative theology. Along these lines, the 
renowned Yemeni scholar, 'Abd ar-Rahman al 


Mu'allimi [rahimahullah] explains further: 


The sources of beliefs associated with 
Islam are four: two are attributable to the 
Salaf, namely, the innate disposition and 
the revealed religion; and two are related 
to the Khalaf, namely, complicated intel- 
lectual investigation and mystic-enlighten- 
ment (Sufism). (i) As for innate dis- 
position, then I generally intend thereby: 
innate guidance, common-sense, and those 
issues that researchers call self-evident and 
obvious—within the realm of plausible ra- 
tional investigation. I also mean by it: that 
which is easily (comprehended) by illiter- 
ates and commoners, who are unacquainted 
with rhetorical theology or philosophy. (ii.) 
As for revealed religion, then it is the 
Book (Quràn) and the Sunnah (Prophetic 
narrations). (iii) As for the complicated 
intellectual investigation, then that is what 
isrelated to speculative theology and philos- 
ophy. (iv.) As for mystic enlightenment (Su- 
fism), then that is well known by its practi- 


tioners and sympathizers.!222! 


So in the estimation of the Salaf, the fun- 
damentals of religious beliefs were only instinc- 
tive logical conclusions substantiated by authen- 
tic revealed texts: these constitute the foundation 
of what is positively orthodox Islam. On the 


other hand, the later generations who opposed 
this way split into two directions: one related 
to understanding and the other related to love 
and desire, as explained above in the statement 
of Ibn Taymiyyah. The first was the hyper-ratio- 
nal approach of the philosophers and speculative 
theologians, and the second was the approach of 
the gnostic mystics who sought enlightenment by 
employing rigorous self-discipline and depriva- 
tion. 


In his scholarly tome, Al-Sawa'iq al Mursalah, 
Ibn al Qayyim [rahimahullah] —defending the 
simple creed of the earliest Muslims — quotes 
a lengthy criticism from the hanbalite faqih Ibn 
'Agil [rahimahullah] directed at the dual threat 
posed by the speculative theologians and gnostic 
mystics: 

Allofthem are renegades against the mat- 
ters of religion: this one audaciously speaks 
about issues that have explicit scriptural ev- 
idence to counter such evidence on behalf 
of what he claims to be the conclusion of 
reason; while the other says: my heart has 
spoken to me on behalf of my Lord... There 
is nothing more harmful against the reli- 
gion than the innovating theologians and 
the ignorant mystics: the (former) corrupt 
the intellects with speculations and doubts 
that resemble what is rational; while (the 


latter) corrupt the deeds. 
Ibn al Qayyim comments on the above state- 
ment shortly thereafter: 

This is the speech of one (i.e. Ibn 'Agil) 
who once joined alongside the philosophers 
to the furthest extent and experienced the 
epitome of what they possess. He en- 
gaged in philosophical speculation and then 
shunned it, intimately knowing its scope 
and its furthest bounds./22?! 


These dual trends jeopardizing the roots of the 
tree of faith, namely, philosophy and mysticism, 
were present long before the advent of Islam, as 
we have seen. They weakened the beliefs of the 
previous nations just as they would do to the Mus- 
lims. This corruption took hold incrementally, 
and by the fourth century on the Islamic cal- 
endar, a similar phenomenon as that which had 
paganized Christendom had befallen the Muslim 
world. 


[The Jahmiyyah] 
Al ‘Allamah ‘Abd al-Rahman b. Nasir al-Sa'di 
[rahimahullah] said in Tawdih al Kafiyah al 
Shafiyah: 

Were you to gather the doctrines of Jahm 
(78-128 h.) that have been mentioned (by 
Ibn al Qayyim in the Nüniyyah) which are: 
(1) negating Allah's attributes; (2) negating 
His actions; (3) negating His khullah224! and 
love; (4) negating His speech and speaking; 
and (5) negating the actions of the servants 
— then they necessitate the invalidation of 
(Allah) creating and commandment, (His) 
revelation, divine law, and (the elimination 
of) moral responsibility. 


If you were to then add the statement 
of their Ghulàt (extremest fanatics) as per- 
tains denial of Allah's Beautiful Names to 
the aforementioned, then you would know 


that this doctrine results in the denial and 
rejection of the Lord of the Worlds. How- 
ever, they camouflage and adorn their doc- 
trine. They embellish their phrasing while 
threatening those who oppose it. Alongside 
all of that they add slander against the creed 
of the Salaf and labeling it with repulsive 
names. That birthed the people's acceptance 
of it and their yielding to its tribulation — 
just as the Tribe of Israel succumbed to the 
trial of the golden calf that had been fash- 
ioned and ornamented with beauty. They 
succumbed to its appearance and glitter just 
as these people succumbed to embellished 
speech and ornamented phrases. 


So the sects of innovation each incor- 
porated something of Jahm's doctrines ac- 
cording to how far away they were from 
the creed of the Salaf. 


Al Magqrizi [rahimahullah] states in al Mawá'iz 
wal 'Itibàr: 

Then, after the Era of the Sahabah, the 
doctrine of Jahm b. Safwan began in the 
East, causing great tribulation. For verily, he 
negated that Allah has any Attributes. He 
presented the people of Islam with doubts 
that impacted the Islamic religion with 
hideous effects, spawning great calamity 
ever since. This was right before the second 


Hijri century. He gained many acolytes in 
his doctrine that amounts to ta'til (negation 
of Allah' perfection). The people of Islam 
abhorred his statement and directed them- 
selves against it, showing their disapproval 
and declaring its adherents as misguided. 
They warned against the Jahmiyyah and had 
enmity towards them for Allah's sake, while 
dispraising whoever sat with them. They 
wrotethat which is well known to the people 
in refutation of them 2291 


Ibn al Qayyim [rahimahullah] writes in al- 
Sawa'iq al Mursalah: 

Once the Jahmites appeared at the end of 
the era of Tabi'in, they were the first to 
counterpose the revelation with human 
reason. Despite this, they were few, pow- 
erless, and dispraised. The first of them 
was their Shaikh, Ja'd bin Dirham who had 
notoriety with people because he was the 
teacher and Shaikh of Marwan b. Muham- 
mad. As such, he was called Marwan AI J'adi, 
in attribution to him. During his tenure, 
Allah [exalted be He] deposed Banu Umayyah 
of their monarchy and rulership, scatter- 
ing them throughout the land, and utterly 
shredding them, — owing to the ‘blessing’ of 
the Shaykh of the Mu'attilah (i.e., the negat- 
ing rejectors). 


Once his (i.e. Ja'd) affair gained popularity 
amongst the Muslims, he was pursued by 
Khalid bin 'Abd Allah al Qasri, the Gover- 
nor of ‘Iraq, who ultimately captured him. 
On the day of ‘Eid al Adhà, he delivered the 
khutbah, concluding it by saying, "Oh peo- 
ple, slaughter your sacrificial animals, for 
verily Iam slaughtering Ja'd bin Dirham. He 
claimed that Allah did not speak to Moses 
or take Abraham as a Khalil (His beloved). 
Allah is exalted high above what Ja’d pur- 
ports." Then he came down and slaughtered 
him at the base of the pulpit, making him 
his act of sacrifice. Then that tribulation 
was extinguished. 


At that time the people were unanimous 
about Allah [exalted be He] being above His 
heavens over His throne, apart from His cre- 
ation, possessing all Attributes of perfection 
and qualities of Majesty. (They agreed that ) 
He had spoken with actual words to His ser- 
vant and messenger Moses ['alayhis-salam] 
and showed Himself to the mountain, turn- 
ing it into dust. This was the state of things 
until the third century arrived.!2371 


Ibn Taymiyyah [rahimahullah] outlines the 
nature of the Jahmites' misguidance and gives us 
some important background information about 


Jahm b. Safwan, the progenitor of their creed: 


It was reported from (the Prophet [sallal- 
lahu 'alayhi wa sallam]) that he said about 
the description of the saved sect: They are 
whoever is upon what I and my compan- 
ions are upon today. So (based on what the 
Jahmites assert) shouldn't he have said that 
whoever holds fast to the Quran, or to what 
the Quran points to of meaning, or what is 
understood from the Quran, or the unam- 
biguous meaning of the Quran in matters 
of belief is astray? And that guidance lies 
in your referring back to the analogies of 
your minds and that which the speculative 
theologians from amongst you would intro- 
duce after the passage of three generations 
about this doctrine — although its root 
emerged at the end of the second genera- 
tion. Furthermore, the source of this doc- 
trine — the doctrine of negating the divine 
attributes — originated from the protegés of 
the Jews, polytheists, and deviant Sabians. 
For indeed the first person remembered dur- 
ing the Islamic era that for this doctrine... 
was al Ja'd b. Dirham. Jahm b. Safwan took 
it from him and publicized it. Thence the 
Jahmite doctrine is attributed to him. It has 
been said that al Ja'd took his doctrine from 
Aban b. Sam'an, who took it fromTalüt, the 
son of Labid b. Al 'Asam's sister, who, in 


turn, took it from Labid b. Al 'Asam, the 
Jewish sorcerer who placed magic on the 
Prophet. 


It is also said about this person, Ja'd 
(46-105 h.) that he was from the people of 
Harràn which contained a great deal of Sabi- 
ans and philosophers, who were remnants 
of the religion of Nimrod and the Canaan- 
ites, about whose sorcery some contempo- 
rary authors have written ... 


This had been their religion (i.e., the peo- 
ple of Harran) before the arrival of Chris- 
tianity amongst them; later on, Christianity 
became predominant. However, these poly- 
theistic Sabians remained until the advent 
of Islàm, and the Sabians and philosophers 
were found in the Islamic state until the cur- 
rent time. They include the Sabians that 
were in Baghdad and elsewhere who were 
doctors and authors, some of whom did not 
become Muslim. When Al Farabi arrived in 
Harran in the fourth (Hijri) century, he held 
council with them. He learned and accepted 
from them what had been recieved from the 
philosophers. Thabit bin Qurrah had writ- 
ten an exposition of Aristotle's speech on 
theology, which I saw and have explained 
the corruption that it contained; for indeed, 
there is a great deal of misguidance therein. 


The same was the case of the religion of 
the people of Damascus before the appear- 
ance of Christianity (ie., they were upon 
this ancient religion). They used to pray to- 
wards the North Pole, and as such you find 
old Masjids in Damascus with the qiblah 
(i.e., prayer direction) facing the North Pole. 
Under the Jami' of Damascus (the central 
masjid), there is a large temple erected that 
previously belonged to these people with the 
North Pole as its prayer niche. 


In as much as that the origin of Jahm's 
doctrine is the statement of the Sabian dis- 
torters — who are worse than the Jews 
and Christians — then the Imams said that 
their doctrine is worse than that of the Jews 
and Christians. Nonetheless, they are better 
than the pure polytheists, the likes of whom 
Jahm debated —those who deny the exis- 
tence of a maker or who mandate worship- 
ping another deity. These specific Sabians 
were not like that. However, although they 
do not mandate polytheism, they concur- 
rently do not forbid it. Instead, they permit 
both monotheism and polytheism. They 
approve of the worship performed by both 
the monotheists and the associationists si- 
multaneously, without rejecting either, as is 
present in their speech. 


The Sabians at that time, to the exception 
of a small minority, were upon polythe- 
ism and their scholars were philosophers, 
although it was possible for a Sabian to be- 
lieve in Allah and the Last Day as opposed 
to being a polytheist. However, many, or 
most of them, were disbelievers or polythe- 
ists in the same manner as how many Jews 
and Christians had altered and distorted 
(their religion), thus becoming disbelievers 
or associationists. These particular Sabians 
were, at that time, disbelieving association- 
ists worshipping planets and building tem- 
ples devoted to them. 


The Nufat (lit. deniers, i.e., negative the- 
ologians) from them believed about God that 
He is only describable with attributes of 
negation, or of ownership, or a combination 
ofthe two. They are the same ones that 
Abraham al Khalil ['alayhis-salàm] was 
(previously) sent to. So Ja'd took from the 
Sabian philosophers. Likewise Abü Nasr al 
Farabi (260-339 h.)!238! entered Harran and 
took the completion of his philosophy from 
the Sabian philosophers. Jahm (78-128 h.) 
also took (his belief) from them, when he de- 
bated the Samniyyah —some Indian philoso- 
phers that reject that anything can be posi- 
tively known except by way of the senses — 


as Al Imàm Ahmad (164-241h.) and others 
have mentioned. These are Jahm's chains 
of transmission tracing back to the Jews, 
Sabians, polytheists, and astray philoso- 
phers who themselves were either Sabians 
or pagan associationists. So the misguided 
philosophers are either from the Sabians 
or from the pagan associationists./???! 


[The Mu'tazilah] 
Al Maqriz [rahimahullah] continues: 

In the interim, the creed of the Mu'tazi- 
lah began, in the third Hijri century — in 
continuation from the time of al Hasan b. 
Al Hussayn al Basri [rahimahullah] They 
wrote about some issues such as justice, 
tawhid, and affirmation of people's actions 
while asserting that Allah did not create 
what is bad, and they were ignorant about 
(the believers") seeing Allah's in the Here- 
after. They denied the body's punishment 
in the grave and proclaimed that the Quran 
is created and man-made, as well as many 
other issues. Many people followed them in 
their innovations, writing exhaustively and 
employing methods of speculative theology 
in support of their doctrine. Sothe Imams of 
Islam forbade their doctrine and dispraised 
speculative theology. They ostracized who- 
ever practiced it. However, the affair of the 


Mu'tazilah continually strengthened, their 
acolytes increased, and their doctrine spread 
throughout the earth. 249! 


Ibn al Qayyim [rahimahullah] continues in al- 
Sawaà'iq: 

Allah's slave M'amün became the ruler, 
and he loved an assortment of sciences. He 
held private council on the sciences with 
all sorts of speculators. Obsession with ra- 
tionalizations overwhelmed him, so he or- 
dered the Arabization of the Greek books 
and brought translators from the provinces. 
So they were translated and Arabized, upon 
which the people preoccupied themselves 
with them. Rulership is a market, whatever 
is lucrative will be procured therein. Some 
of the Jahmites — who his brother Al Amin 
had banished and searched for to kill or cap- 
ture — now dominated his privileged audi- 
ence. They filled his ears and heart with 
the heresy of Jahmism, which he accepted 
and approved of. He then called the people 
to it and meted out punishment on its be- 
half. His period did not remain for long. 
The affair transferred to Al Mu'tasim after 
him. It was hethatlashed Imam Ahmad bin 
Hanbal. So he (i.e. Al Mu'tasim) established 
the propagation in succession while the Jah- 
mites approved of his actions, encouraging 


them and telling him that he was exon- 
erating Allah from anthropomorphism and 
embodiment by doing so. They overwhelm- 
ingly constituted his private audience and 
close advisors, so much so that the judges 
and governors were selected from them, in 
asmuchas that they (customarily) follow in 
accordance to their kings.!241 


Elsewhere Ibn Taymiyyah [rahimahullah] 
elaborates: 

Later, when the Roman (Byzantine) books 
were Arabized in the second century, the 
tribulation was exacerbated beyond what 
Satan had cast into the hearts of the mis- 
guided — which was of the same sort of 
what he had previously cast into the hearts 
of their counterparts. During the second 
century, this belief — that the Salaf termed 
the Jahmite creed — spread by way of Bishr 
b. Ghayath al Marisi (138-218 h.) and his 
generation. There is a great deal of speech 
dispraising them and declaring their mis- 
guidance from the Imàms such as Malik (bin 
Anas), Sufyàn b. 'Uyaynah, (‘Abd Allah) bin 
Al Mubarak, Abū Yusuf, Al-Shafi, Ahmad 
(bin Hanbal) Ishaq bin (Rahawayh), al 
Fudayl b. ‘Iyyad, Bishr (b. Harith) al Hafi, 
and others. The misinterpretations avail- 
able in people's hands today are the same 


misinterpretations mentioned by Bishr al 
Marisi in his book. Such is the case with 
most of the misinterpretations of Abü Bakr 
bin Fawrak in the book Al-T'awilat, those 
mentioned by Abi ‘Abd Allah Muhammad 
bin ‘Umar al-Razi in the book he named 
Ta’sis al-Taqdis, and that which exists in the 
speech of many other people besides them 
such as Abii ‘Ali al Juba'i, ‘Abd al Jabbar b. 
Ahmad al Hamadhani, Abū al Hussayn al 
Basri, Abu al Wafa' b. ‘Aqil, Abii Hamid al 
Ghazali and others. 


However, the outright rejection of t'awil 
(reinterpreting Divine Attributes) and other 
good things can be found in some of their 
speech. I merely have clarified here that 
their exact misinterpretations are exactly 
the same as Al Marisi’s misinterpretations. 
This is proven by the book of refutation 
written by 'Uthman bin Sa’id al-Darimi (d. 
280 h.), one of the well-known Imams dur- 
ing Bukhari's time. He wrote a book, calling 
it, ‘Uthman bin Sa'id's Refutation Upon the 
Obstinate Liar Pertaining what he Fabricated 
Against Allah as Relates Monotheism. He 
reported the exact same misinterpretations 
from Bishr al Marisi with speech that con- 
clusively showed that Al Marisi was actually 
more principled and knowledgeable about 


textual evidence and logic then these latter- 
day persons whose misinterpretations had 
arrived at them from him initially. 'Uth- 
man bin Sa’id proceeded to refute that with 
speech that once seen would convince any 
logical sensible person about the reality of 
what the Salaf were upon, the clarity of the 
evidence for their method, and the weak- 


ness of the opponents’ evidence./2?! 


Despite all of that, they (ie, the 
Mu'tazilites) did not have the audacity to 
invalidate the scriptural texts and grant pri- 
macy to human reason and opinions above 
them. Islam was still in a state of preem- 
inence and power. The market for hadith 
was lucrative and the luminaries ofthe Sun- 
nah were still on the surface of the earth. 
However, they were grazing in close prox- 
imity to such things and were muttering 
them inaudibly. Through enticement and 
terror they seized upon the people. Some 
blindly responded affirmatively and some, 
under duress, gave in to what they wanted 
so as to ransom themselves, while their 
hearts remained at peace with faith. Allah 
[exalted be He] made the hearts of some peo- 
ple firm in defense of His religion, render- 
ing them stronger than stone and mightier 
than iron. He established them to defend 


His religion and made them Imams for the 
believers to pattern themselves after owing 
to their patience and certainty about Al- 
lah's evidences. For certainly, by patience 
and certainty leadership in the religion is 
attained. 

“We made them leaders, guiding others by 
Our command once they had been patient 
and were certain of our clear signs.”!242! 
So they were patient over the Jahmites' se- 
vere abuse. They did not abandon the 
Sunnah of Allah's Messenger because of the 
enticing incentives or because of the terror- 

izing threats. 


Allah [exalted be He] then extinguished 
this tribulation and suppressed that doc- 
trine. He aided the Sunnah with a mighty 
victory and granted its people a clear tri- 
umph until it was proclaimed loudly from 
atop the pulpits and invited to in every 
Bedouin region and hometown. During 
that era, books of Sunnah were authored 
to such an extent that only Allah [exalted 
be He] fully knows. Then that era and its 
people passed away. Their offspring stood 
in their wake, inviting to Allah's book and 
His Messenger's Sunnah [sallallahu 'alayhi 
wa sallam] with insight, up until there 
emerged what none were able to prevent, 


the true legion of the devil — those who 
war against what the Messengers brought 
by way of their reasoning and opinions. 
Namely, they were the Qiramitah and athe- 
istic Batiniyyah (esotericists). They invited 
mankind to the human reason alone, say- 
ing that the matters taken from the Mes- 
sengers disagreed with human reason. It is 
they who truly established this trajectory in 
word and deed.!2441 


[The Mushabbihah] 
Al Maqrīzī [rahimahullah] continues: 

Then, in counteraction to the Mu'tazilite 
doctrine, the doctrine of anthropomor- 
phism began. Muhammad b. Karràm b. 
'Araq b. Hizabah, the leader of the Kar- 
ramiyyah sect emerged two hundred years 
after the hijrah. He affirmed the existence of 
Divine Attributes to the extreme of asserting 
anthropomorphism. He left for pilgrimage, 
arrived in the Levant and died in Zaghrah in 
the month of Safar 251 h. He was buried 
at al Maqdis. He had over twenty thousand 
followers there engaged in worship and as- 
ceticism besides those in the East who were 
innumerable in multitude. He was an Imam 
for a group of Shafi'is and Hanafis. There 
were many debates, disagreements, and 
multiple incidents of civil strife between 


the Karràmiyyah and the Mu'tazilah in the 
East. 2451 


The Persian Retribution 


Alongside the broader philosophical and mys- 
tical trends discussed previously, Al Magrizi 
[rahimahullah] also highlights another ancient 
threatthat served as the source of much ofthe het- 
erodoxy and heresy that fragmented the Muslim 
world until today. He writes: 

Know that the cause of the departure of 
most sects away from the religion of Islam 
is that the Persians once had widespread 
rulership and a hand of authority above 
all nations. They deemed themselves to 
be majestic, in as much as that they used 
to call themselves the free-men and mas- 
ters while considering all other people to 
be their slaves. So after the tribulation of 
the losing their nation at the hands of the 
Arabs — who the Persians viewed as being 
the least significant of all peoples — they 
were overwhelmed by this, which only ex- 
acerbated the calamity to them. So they, in 
turn, launched a plan to attack Islam at in- 
termittent times — throughout which Allah 
[exalted be He] always gave victory to the 
truth... 


Some of their people outwardly converted 
to Islam and won over the adherents to 
Shi'ism by outwardly feigning love for Ahl al 


Bayt (i.e., the household of the Prophet), and 
repulsion of Ali being oppressed. Then they 
led them down many pathways until they 
removed them from the path of guidance. 
They involved some of them in purporting 
that there is a man waiting to emerge called 
the Mahdi who has the reality of the reli- 
gion, because it is not allowed to accept the 
religion from unbelievers. This is because 
they attributed unbelief to the Companions 
of Allah's Messenger. Another group of peo- 
ple exited by claiming prophethood for some 
people that they named as such. The took 
other people into the belief in al hulül and 
the inapplicability of the laws. They med- 
dled with some other people, obligating fifty 
daily prayers for them, while others said that 
it is really seventeen prayers, each of which 
consists of ten units, which was the state- 
ment of 'Abd Allah b. 'Amr b. Al Harith al 
Kindi, before he became a Safri kharijite. 


The Jewish 'Abd Allah b. Saba' al Him- 
yari feigned conversion to Islam in order 
to plot against its people. So he was the 
root of inciting the people against ‘Uthman 
b. 'Affan. 'Ali immolated a group of them 
when they declared him as divine. It was 
from these roots that the Isma'iliyyah and 
the Qiràmitah originated. 249! 


It is worth noting the level of depravity and 
licentiousness that Persia had sunken into in the 
centuries before the advent of Islam. Recall the 
statement previously quoted by American histo- 
rian Lothrop Stoddard, who was actually fond of 
the Persian-Iranian interpretation of Islam: 

When, however, Islam was accepted by 
non-Arab peoples, they instinctively inter- 
preted the Prophet's message according to 
their particular racial tendencies and cul- 
tural backgrounds, the result being that 
primitive Islam was distorted or perverted. 
The most extreme example of this was in 
Persia, where the austere monotheism of 
Muhammad was transmuted into the elab- 
orate mystical cult known as Shiism, which 
presently cut the Persians off from full com- 
munion with the orthodox Muslim world... 
developments which Mohammad would 
have unquestionably execrated. 247! 


As Muslim and non-Muslim historians have 
accurately assessed, many of the Shi'ite doctrines 
were simply a repurposing and continuation of 
Persian religion. The dualism of Zoroastrianism 
is well known, with its belief in a transcen- 
dent 'God' of good and a second 'God' of evil— 
which ultimately lent itself to tyrannical utopian 
communist schemes of redistributing property 
and wealth—which is a main current of thought 


permeating both ancient and modern gnosti- 
cism.248! Ibn al Qayyim [rahimahullah] says in 
Ighatha al-Lahfan: 

The Magians (latter-Zoroastrians) revere 
light, fire, water and earth. They profess be- 
lief in in the prophethood of Zoroaster. They 
have distinct religious laws which they fol- 
low and they consist of many sects. From 
these (sects) are the Mazdakites (a fifth cen- 
tury CE movement in Iran), the acolytes of 
Mazdak, a mobad, meaning an exemplary 
priest. They believe in communally sharing 
women and earnings in the same manner 
that they share air, public pathways, etc. 


Likewise, the heresiographer, Al-Shahrastani 
[rahimahullah] said, 

Mazdak forbade people from differing, ha- 
tred and fighting. Because most of that 
happens entirely due to women and wealth, 
he was permissive pertaining women and 
wealth—making all people partners in both, 
just as they share water, fire and foliage.'242! 


The exemplary scholar and historiographer 
of Islam, Abt Ja’far Al-Tabari [rahimahullah] ex- 
plains further: 

The lowest people mandated that, simul- 
taneously exploiting and supporting Maz- 
dak and his acolytes. The people faced tribu- 
lation by them; their affair grew to such 


strength that they would enter upon a man 
in his home and overtake his home, women 
and wealth. He would be rendered inca- 
pable of defending himself against them. 
They forced (the King) to declare it justified, 
threatening to depose him otherwise. They 
remained in such a condition for only a 
short time until a man would not know his 
child, nor a child its father, and until a man 
could not own anything meaningful. 


It was this prevalence of depraved behavior 
that resulted in the decay and collapse of the Per- 
sian empire. It was also from this very backdrop 
of philosophy, mysticism, and licentiousness that 
the savage esoteric sects emerged to threaten the 
Muslim world, leading it to its decline. 


[The Batiniyyah] 

Al Magrizi [rahimahullah] writes about the 
emergence of the militant esotericists known as 
the Batiniyyah who ravaged the Muslim world: 

Besides this, the affair of the Shi’ite spread 
amongst the people until the doctrine of 
the Qiramirah transpired. They are attrib- 
uted to Hamdan al Asha’th who was known 
as Qirmat owing to his short stature, small 
legs, and stunted pace. The affair of this 
man Qirmat began in the year 264 h.!25° 
He appeared in the darkness of Kufah, and 
his creed gained popularity in Iraq. In the 
Levant, Sahib al Khal,25!! A] Mudathir, 25? 
and Al Mutawwaq,?53! from the Qiramitah 
arose. In Bahrayn, Abu Sa'id al Janabi, from 
the people of Janabah, arose. His State be- 
came great, as did that of his sons after 
him, to such an extent that they attacked 
the armies of Baghdad and terrorized the Ab- 
basid Caliphs. They forced tribute on the 
people of Baghdad, Khurasan, the Levant, 
Egypt, and Yemen — which was to be deliv- 
ered to them annually. They also attacked 
Baghdad, the Levant, Egypt, and the Hijaz. 
Their call spread throughout the territories 
of the earth, whereupon communities of 
people joined their da’wah and had an affin- 
ity towards their doctrine, which they called 


‘ilm al batin (esoteric knowledge) — which 
was a reinterpretation of the laws of Islam 
and verses of the Quran. They redirected 
(the verses) away from their apparent mean- 
ings to matters that they purported from 
themselves. They claimed farfetched inter- 
pretations for verses of the Quran that they 
fabricated, innovating them based on their 
whims. So they strayed and set many in the 
world astray. 254! 


Later on he writes: 

The truth about which there is no doubt 
is that Allah’s religion is apparent in mean- 
ing, having nothing hidden therein. It is 
pure, not having any secret under it. The 
entirety of it is binding on every person 
and is not optional. Allah’s Messenger [sal- 
lallahu 'alayhi wa sallam] did not conceal 
as much as a word of the religion. He did 
not give the closest people to him — not 
a wife, nor a child — a privileged look at 
something that he hid from the red or black 
complected or from the sheepherders. Al- 
lah’s Messenger [sallallahu 'alayhi wa sallam] 
did not have a secret or a code or any es- 
oteric hidden knowledge. He only had that 
to which he invited all of humankind. Had 
he concealed something, then he would not 
have conveyed (the message of Islam) as 


commanded. Whoever asserts this, then he 
is an unbeliever by the consensus of the 
Ummah.P55! 


Ibn al Qayyim [rahimahullah], continuing his 
chronology of the development of these inno- 
vated aberrations, says: 

Thereupon the Qiramitah Batiniyyah did 
what they did to the religion. They in- 
clined a great deal to the way of the cor- 
ruptive Sabians 59 and during their era 
Rasá'il Ikhwan al-Safal??"! was written. Ibn 
Sina?! mentioned that his father was from 
the Egyptian proponents of their da'wah. 
At that time, they ruled over Egypt, hav- 
ing conquered it. Ibn Sinà said that because 
they believed in philosophy, that he busied 
himself with that. Beyond these, a substan- 
tial degree of tajahhum'*?! appeared. 


Thereupon, what tragically befell the 
Muslims occurred, the army of the Khalifah 
was ravaged multiple times, they murdered 
sively. Then they reached Makkah itself, 
killed the arriving pilgrims and removed 
the black stone. Their power grew exponen- 
tially, their affair became exacerbated, the 
direness of the situation was terrible, and 
the tribulation they caused was severe. The 
foundation of their way is that intellect 


contrasts what the Messengers brought, 
and so when logic and revelation conflict, 
we are to grant precedence to logic./?9?! 


The Catalyst of the Ideological Attack: the 
Arabization of the Books of Philosophy 


We have already recounted the events sur- 
rounding the translation of the books of philos- 
ophy into Arabic. This is an event that warrants 
further attention as pertains the history of devi- 
ation. Al Maqrizi [rahimahullah] backtracks in his 
narrative of events to clearly outline the definitive 
ideological origin of these enormous tribulations 
leading to unmistakable historical crisis for the 
civilization of the Muslim world. He says v: 

Furthermore, the seventh Abbasid Caliph 
in Baghdad was Al M'amün ‘Abd Allah b. 
Hàrün al-Rashid.2$! Having a passionate 
love for ancient knowledge, then a few odd 
years after 210 he sent those who would 
translate into Arabic and retrieve the books 
of philosophy to Byzantium. The doctrines 
of the philosophers circulated amongst the 
people and their books gained popular- 
ity throughout most of the territories. The 
Mu'tazilah, the Qirdmitah, the Jahmiyyah, 
and others focused their attention upon 
them, researching them and perusing 
their pages. Indescribable calamity and 
tribulation in religion were dragged across 
the Muslim world and its people from the 
studies of philosophy. The misguidance of 


the people of innovation was exacerbated 
by way of philosophy, which increased them 
in (further) unbelief in addition to (preexis- 
tent) unbelief.262! 


In identical fashion Ibn al Qayyim identifies 
the ancient origins of the crisis of Islam and the 
Muslims. He says: 

It is purported that Aristotle altered the 
way of the Sabians preceding him that had 
once believed in Allah and the Last Day, as 
the Quràn had commended them. His ori- 
gin was from the associationists and the 
corruptive Sabians of India and Greece. He 
was from those who transformed the Jews, 
who were people of scripture. Jad bin 
Dirham and then, later on, Jahm bin Safwan 
and their followers took this (doctrine) from 
them (the Sabian philosophers) Right be- 
fore, during, and after the year two hun- 
dred, the books of the Greeks were brought 
from the Byzantine Christian lands and 
Arabized, upon which the creed of the 
Sabian corrupters like Aristotle and his 
supporters spread. During that time the 
Kharamiyyah sect appeared who were the 
first Batiniyyah Qiramitah. They had inter- 
nally adopted some of the religion of the 
corruptive Sabians while also incorporating 
the Magian religion — utilizing the speech 


of the former about the soul and reason 
while using the rhetoric of the latter about 
darkness and light. They clothed that 
with other phrases, refashioned it and pre- 
sented it to the Muslims.252! 


[The Subsequent Proliferation 


of the Deviant Sects} 

Al Maqrizi [rahimahullah] then explains how 
the spread of philosophy that the translation 
movement initiated, gave way to the proliferation 
ofthe deviant sects and how the people of Sunnah 
then became an extreme minority in the Muslim 
territories. He writes: 

When the Buwayhid dynasty — who pub- 
licly asserted the doctrine of the Shi'ite — 
was established in Baghdad in the year 334 
h., continuing until the year 437, the Shi'ite 
were strengthened. They wrote: "May Allah 
curse Mu'awiyyah b. Abi Sufyan, as well 
as whoever angered Fatimah, whoever pre- 
vented al Hussayn from being buried with 
his grandfather, whoever banished Abu 
Dharr, and whoever removed al 'Abbas from 
the advisory council" on the doors of the 
Masjids in the year 351. During the night, 
some people tore it off. So, with the per- 
mission of Mu'izz al-Dawlah (the ruler), 
the vizier Muhallabi advised them to write, 
“May Allah curse whoever oppressed Ahl al 


Bayt" not designating anyone name in the 
curse except for Mu'awiyyah. This resulted 
in great civil strife between the Sunni and 
Shi'ite in Baghdad. The Shi’ite in Karkh 
(Le., the western neighborhood of Bagh- 
dad) also publicly added "Hayya 'ala khayril 
'amal" (lit. come to the best action — intend- 
ingthereby allegiance to the twelve Imams) 
to the adhan. 


Beyond that, the doctrine of the Mu'tazi- 
lah spread throughout ‘Iraq, Khurasan, and 
Transoxiana.2“4! Many of the well-known 
jurists then adopted it as their doctrine. 
Along with that, the affair of the Fatimid 
caliphs became powerful in Africa and Mo- 
rocco. They publicized the Isma'ili doctrine 
and dispatched the propagators of their call 
to Egypt. Many of its people were respon- 
sive to their call. Later, in the year 358 
H. they gained rule over it and sent their 
armies into the Levant. Thereupon the 
doctrines of the Rafidah popularly spread 
throughout most of the land: al-Maghrib, 
Egypt, the Levant, the provinces of the Banü 
Bakr, Kufah, Basrah, and Baghdad, as well as 
allof Iraq, Khurasan, Transoxiana, and even 
as far as the Hijaz, Yemen, and Bahrain. Fre- 
quent civil strife, warring, and skirmishing 
occurred between them and the Sunnis to 


an immeasurable degree. 


Additionally, the doctrines of the var- 
ious sects of the Qadariyyah, the Jah- 
miyyah, the Mu’tazilah, the Karramiyyah, 
the Khawarij, the Rafidah, the Qiramitah, 
and the Batiniyyah became widespread in 
popularity until they filled the earth. There 
was not a single one of them except that 
they researched philosophy and followed its 
methods according to personal preference. 
Not a single territory or province remained 
except that it comprised of many groups of 
those who we have mentioned.!2®*! 


We have seen from this narrating of events 
that the Muslim world was fragmented along pre- 
existent sectarian lines that had been widened 
substantially by the translation of the books of 
Greek philosophy and of other toxic creeds. These 
ideological fault lines gave way to an avalanche of 
devastation for the Muslim world unlike anything 
seen before. 


The Crusades & Mongol Invasions 


Ibn al Qayyim [rahimahullah] concludes the 
sequence of deviations that led to the crisis and 
decline of Islamic civilization. He says: 


During their time (i.e., the time where 
the Batini sects, the Fatimids, and the Ra- 
fidah ruled most of the Muslim world) the 
disbelievers gained control of many Mus- 
lim lands in the East and the West. The 
pillar of Islàm nearly toppled had it not 
been for the defense of the One that guar- 
anteed its preservation until Allah [exalted 
be He] inherits the earth and all that are 
upon it. Thereafter, their da'wah smol- 
dered in the east and appeared in the west 
to a small degree, initially. The situation 
then exacerbated; then they gained power 
and their people gained control over much 
of the Maghreb. They proceeded through- 
out the land until they reached the land of 
Egypt, took rulership of it and built the city 
of Cairo. They, their governors and their 
judges explicitly established their d'awah 
therein. It was during their time that the 
Rasa'il Ikhwan al-Safà was written as well 
as Al Ishárat?59, AI-Shifal?$"! and the books 
of Ibn Sina, who used to say: My father was 


from the adherents of the Hakamiyyah!2®l 
da'wah. The Sunnah and its books were dis- 
carded en masse in their time, except in se- 
crecy. The slogan oftheir d'awah was giving 
precedence to human reason above revela- 
tion. 


They gained authority over the land of 
Morocco, Egypt, the Levant, and the Hijaz. 
They conquered ‘Iraq for a year and treated 
the people of Sunnah as more inferior than 
that of Ahl al-Dhimmah (i.e. protected non- 
Muslim residents) amidst the Muslims at 
large. Rather, the protected non-Muslim 
residents had pacts of non-aggression, sta- 
tus, and dignity that the people of Sunnah 
did not. How many of their swords were 
plunged into the necks of scholars? How 
many inheritors of the Prophets died in 
their prisons? 


This remained until Allah [exalted be He] 
rescued Islàm and the Muslims with Nür al- 
Din (Al-Zanki)?€?! and his nephew Salah al- 
DinP79. Allah [exalted be He] resuscitated 
Islam from its malady after it had prepared 
itself for condolences. It thrived once again 
after longstanding obscurity until the in- 
habitants of the heavens and earth rejoiced. 
Its moon shown full once again after hav- 
ingentered the phase of invisibility. Its soul 


rushed back into it after having reached the 
collarbone (nearly departing), and the per- 
former of Ruqyah being summoned. Allah 
[exalted be He] rescued the Bayt al Maqdis 
from the hands of cross worshippers with 
His servant and army. Each supporter of 
Allah and His Messenger took a fair share of 
the effort. The creed of the Sunnah was ex- 
alted and announced publicly to the masses 
and a caller announced: Oh supporters of 
the Sunnah do not disband from the strug- 
gle for verily it is the most extensive provi- 
sion for the day of Judgment. 


The people lived in that light for a pe- 
riod of time until darkness overwhelmed 
the East. They had granted precedence 
to opinions, human reason, politics, and 
mystical experience over the divine revela- 
tion. Philosophy, speculative theology and 
its peripheral topics became commonplace. 
Thereupon, Allah [exalted be He] sent 
against them slaves endowed with propen- 
sity for extraordinary harm (i.e., the Tatar/ 
Mongol hoards) by which they penetrated 
theinnermost parts oftheir dwellings, reap- 
ing havoc throughout the villages and prov- 
inces. The very name of Islàm nearly van- 
ished and all semblance of it was nearly 
erased. 


The instigator and scholar of this tribu- 
lation, to whom it is all traceable — its 
protagonist that it depended upon was the 
chief of all of the chieftains of those who 
counterpoised the human reason with reve- 
lation. Their Imàm in that era was Nasir al- 
Shirk and Kufr (the supporter of polytheism 
and disbelief, namely Nasir al-Din Muham- 
mad bin Muhammad AlI-Tisi.27! He was 
unparalleled by his contemporaries in his 
popularly counterpoising between human 
reason and revelation, attempting thereby 
to completely disprove the revelation. For 
certainly, he established the call to philos- 
ophy and took Al Isharat (of Ibn Sina) as 
a replacement for (Quranic) chapters and 
verses. He said that there are proven logi- 
calities that oppose instructive revelations. 
He subjected the people of Islam and the 
scholars of faith to sword, not sparing any 
except those that escaped him, intention- 
ally trying to abolish the call to Islam. He 
transferred control of the Muslims’ religious 
schools and endowments to vile sorcerers, 
necromancers, philosophers, atheists, and 
speculative theologians. He believed that 
the call to prayer should be abolished and 
that the prayer should be redirected toward 
the North pole. He was obstructed from 


doing so by the One (i.e., Allah) Who had 
guaranteed to preserve and defend Islam. 
All ofthis is the fruit of thosethat conflicted 
between the intellect and revelation. 


Make sure that you remember the story 
of their ancient chieftain at all times (i.e. 
Iblis). He was the first to counter revelation 
with human reason, granting precedence to 
the intellect. His affair ended up exactly as 
Allah [exalted be He] narrated. This chief- 
tain passed on this conflict as a legacy to 
his students. Ever since, every trial and 
tribulation for the Prophets and their fol- 
lowers has emanated therefrom. The basis 
of of every calamity in the universe, is 
as Muhammad al-Shahrastani stated: from 
making revelation disagree with reason and 
granting precedence to whimsicalities over 
the religion. The people are engulfed in 
the evils of this conflict until the present 
day. 


Alongside this more recently conflicted 
shaikh (ie. al-Tüsl) multiple things ap- 
peared that were previously unknown, such 
as the Hissiyydat of Al 'Amidi, the Haqa’iq of 
Ibn ‘Arabi,272! and the skeptical doubts of 
Al-Ràzi,??3! whereupon the market was es- 
tablished for philosophy, rhetoric, and the 
sciences of the enemies of the Prophets. 


Then Allah [exalted be He] looked upon His 
servants and gave victory to His Book and 
religion. He established an army to bat- 
tle the kings of such people with sword 
and weaponry while establishing an army 
to battle their scholars with proof and evi- 
dence. 


Then a trace of them appeared at the 
head of the seventh century, whereupon 
Allah [exalted be He] established Shaikh al 
Islam Abi al ‘Abbas Ahmad bin Taimiyyah 
[rahimahullah] (661-728 h.) for His religion, 
may Allah sanctify his soul. Throughout 
the duration of his life he undertook bat- 
tling them with his hand, heart, and tongue. 
He exposed their falsehood to the people 
and clarified their misrepresentations and 
deceptions. He countered them with pure 
reason and authentic revelation. He healed 
others while maintaining his own wellness. 
He clarified their contradiction and their 
departure from the rule of the very logic 
they employed as proof and called others 
to, clarifying to them that they were the 
greatest abandoners of its rules and judg- 
ments. They had neither revelation or logic 
with them. So he left them perished in 
their ditches and pierced them with their 
own arrows. He clarified to them that what 


was valid of their logicalities serviced the 
scriptural texts of the Prophets. May Allah 
[exalted be He] reward him with tremen- 


dous good on behalf of Islam and the Mus- 
lims.274l 


To bring the crucial point of this section full 
circle, reinforcing the entire premise of this book, 
the esteemed Salafi scholar, Dr. Rabi’ b. Hadi 
‘Umayr al Madkhali [may Allah preserve him] stated: 

Then as for (Allah's) statement [that 
means]: “If guidance comes to you from Me, 
whomsoever follows My guidance, then he 
will not stray nor be wretched.”275! Then 
it is a guarantee against misguidance and 
an emphasized assurance against wretched- 
ness, meaning: (it is) perfect guidance for 
whoever follows it and is a complete guar- 
antee against humiliating misery in this 
world and in the hereafter. What humil- 
jation and what wretchedness is more se- 
vere than this current humiliation that the 
Muslims are suffering? What misguidance 
is more severe than this misguidance that 
many Muslims are living? Their beliefs 
oppose Allah’s Book. The acts of worship 


many people engage in oppose the actions of 
worship that Muhammad came with, begin- 
ning with monotheism in worship (tawhid 
al ‘ubiidiyyah). (As for) monotheism per- 
taining the (divine) Names and Attributes 
(tawhid al asmaà' wal-sifat) then entire 
schools of thought exist upon something 
other than Allah's Book and the Sunnah of 
Allah's Messenger. It has gone so far that 
some followers of deviant desires who are 
drowning in misguidance even say: accept- 
ing the apparent meanings ofthe Quran and 
Sunnah amounts to polytheism and disbe- 
lief!'2751 This is how far many people have 
slipped: that they do not believe that com- 
plete guidance is found in Allah’s Book, so 
they do not rely upon what Allah said and 
what Allah’s Messenger stated as pertains 
their beliefs. They believe in the philosophy 
of the Greeks and in their rhetoric, call- 
ing them rationalizations! They distort Al- 
lah’s Book in favor of these philosophies of 
Jahiliyyah that have assaulted us from the 
West! 


Many people imagine that the ideological as- 
sault has come about in these latter gener- 
ations. Rather, the ideological assault came 
in the earlier generations: from the days in 
which Ahmad b. Hanbal and his brethren 


from the people of truth were abused and 
beaten. Some were even murdered since that 
time and before. This assault has shaken this 
Ummah in the most foundational of its fun- 
damentals ever since that time. Philosophi- 
cal concepts alongside the mysticism of the 
Magians and (Christian) monks and others 
have spread since that time. The contempo- 
rary assault only came as a completion of 
the former assault!277 


In conclusion to all that has preceded in the six 
chapters of this volume, one of the most blatant 
contemporary examples of today's Culture War 
and of the continuum of an age-old ideological as- 
sault upon the Muslim world exists in a 2003 pub- 
lication titled Civil Democratic Islam. It, along 
with many prior and subsequent publications of 
its type, was issued by the RanD corporation, 
which is the well-known, Cold War era, policy 
advising think-tank. Arguably, it is the most in- 
fluential braintrust consulted about such matters. 
The contents of this publication are representa- 
tive of official academic and political attitudes and 
understandings concerning Islam and Muslims 
directly bearing impact on the lives of Muslims 
both in America and far beyond. 


In essence, this report — and countless others 
issued by its contributors and their cohorts — 
suggests a strategy to identify the most wide- 


spread interpretations of Islam and direct them 
to their desired trajectory. It outlines the nec- 
essary steps to promote the most ‘civil’ — in this 
case synonymous with liberalist and modernist 
— version(s) to the privileged level of officialdom 
and orthodoxy, while systematically vilifying so- 
called 'fundamentalist' interpretations of Islàm. 
Again, here we have the two elements of the his- 
torical anti-Islam narrative: (1) vilifying orthodox 
Islam while (2) promoting their preferred inter- 
pretation as a preferable alternative. 


In summary, a trend has emerged through- 
out academia, policy-advising circles, and mass- 
media of identifying and promoting popular 
hyper-rational and mystical strands of interpreta- 
tion. Dating back two centuries to the beginning 
of the ‘modern’ era, variations of these alterna- 
tive interpretations have been focused upon by a 
kaleidoscope of vested interests. This promotion 
of a Western preferred interpretation for Islam 
currently runs parallel to another discourse of 
similar import: the strategic propaganda that as- 
sociates the adherents ofthe original, pure Islamic 
doctrines and teachings with para-military revo- 
lutionary groups patterned upon Western politi- 
cal ideologies. 


This series of reports after the tragedy of 
September 11th was thinly veiled political oppor- 
tunism to continue the ongoing project of ‘west- 


ernization' by exploiting Muslim sectarianisms, 
further dividing the Muslim world — a project in- 
herited by the United States from Western Euro- 
pean colonial powers after WWII. These reports 
merely parrot the legacy of decades of research by 
the heads of Near Eastern and Islamic studies in 
the United States and abroad. We have already 
highlighted the core of their ideology and their 
understanding of the rise and decline of Muslim 
civilization in the first chapter of this volume. 


Exploiting Schism & Sectarianism 


Most curiously, they arbitrarily categorize the 
Muslim world into four clumsy categories: (1) 
secularists, (2) modernists, (3) traditionalists and 
(4) fundamentalists. They then assign multiple 
subcategories to each of these four. They outright 
dismiss the radical secularists in their report be- 
cause of their blatant disregard for the most basic 
of Islamic teachings, relegating their cause into 
oblivion in the eyes of any self-respecting Muslim. 
Instead, but not surprisingly, the so-called mod- 
ernists-liberalists are selected as their candidates 
and the official representatives of the contempo- 
rary 'civilizing mission' to reform Islam and the 
Muslim world from within. The third category, 
the 'traditionalists, is mainly a reference to the 
uneducated masses who rigidly cling to super- 
stitions and mysticism and who typically have 
blind-attachment to some variation of one of the 
four schools of jurisprudence. 


The Modernists 
The modernist-liberalists have long been the 
primary focus and loyal pupils of Western ideo- 
logues, a tradition dating back for almost two cen- 
turies, as the next volume of this work explores. 
Leonard Binder, an academic at the forefront of 
such issues, states the dilemma for the western- 


ized modernist-liberalist: 
Faith is not opinion to a true believer. Islam 
cannot be a matter of opinion. There can 
beno opinion regarding the theoretical abso- 
lute or the revealed truth, though differences 
may be unavoidable in practice... Liberalism 
treats religion as opinion and, therefore tol- 
erates diversity in precisely those realms that 
traditional belief insists upon without equiv- 
ocation. Islam and liberalism appear to be in 
contradiction.278! 
Because Islam, quite naturally, is resistant and in- 
tolerant of any attack against its fundamentals, 
as is every viable culture, then the the clear and 
present danger in the estimation of these self-ap- 
pointed experts on the Muslim world is that the 
‘traditionalist' multitudes will incline towards the 
so-called fundamentalists in forming a bulwark 
of resistance against ideological encroachment. 


Remember that both traditional Western 
thought and modernity’s concept of societal ref- 
ormation has a default pattern of reaching 
resolution by means of compromise — endlessly 
disputing about and trivializing matters of both 
revelation and logic, until the truth of neither is 
easily discernible. Recall the assessment of Profes- 
sor Carrol Quigley who summarized the complex- 
ities of Western thought for the uninitiated: 

From this examination of the tradition of 


the West, we can formulate the pattern of 
outlook on which this tradition is based. It 
has six parts: 1. There is a truth, a real- 
ity. 2. No person, group, or organization has 
the whole picture of the truth. (Thus there 
is no absolute or final authority.) 3. Every 
person of goodwill has some aspect of the 
truth, some vision of it from the angle of his 
own experience. (Thus each has something 
to contribute.) 4. Through discussion, the as- 
pects of the truth held by many can be pooled 
and arranged to form a consensus closer to 
the truth than any of the sources that con- 
tributed to it. 5. This consensus is a tempo- 
rary approximation of the truth, which is no 
sooner made than new experiences and ad- 
ditional information make it possible for it 
to be reformulated in a closer approximation 
of the truth by continued discussion. 6. Thus 
Western man's picture ofthe truth advances, 
by successive approximations, closer and 
closer to the whole truth without ever 
reaching it. 


This methodology of the West is basic to 
the success, power, and wealth of Western 
Civilization. It is reflected in all successful as- 
pects of Western life, from the earliest begin- 
nings to the present...Throughout Western 
religious history, in spite of the frequent out- 


bursts by dissident groups insisting that the 
truth was available—total, explicit, final, and 
authoritative— in God's revelation, Western 
religious thought has continued to believe 
that revelation itself is never final, total, 
complete, or literal, but is a continuous sym- 
bolic process that must be interpreted and 
reinterpreted by discussion. The method of 
the West, even in religion, has been this: 
The truth unfolds in time by a cooperative 
process of discussion that creates a tempo- 
rary consensus which we hope will form 
successive approximations growing closer 
and closer to the final truth, to be reached 
only in some final stage of eternity. 


This is the gist of their model of civilizational 
progress. Without denying that civilization must 
be built upon truth and justice, they assert that 
itis only possible to reach approximations of the 
truth through endless disputation. The discovery 
of truth is presented as a syncretic, collaborative 
process. They make no distinction between mat- 
ters of religion and those of ambiguous worldly 
issues. 29! The above model is the essence of West- 
ern political thought. It is the common thread be- 
tween conservatives and liberals. 


'Conservative' and ‘liberal' are merely mental 
constructs of the process outlined above. Meaning 
that anytime Western society is faced with a per- 


plexing enigma for which paganized Christianity 
is ill-equipped to answer, then belief and moral- 
ity are systematically loosened, thereby liberating 
the Westerner to do what is most 'pragmatic' and 
convenient. This newly adopted approach even- 
tually becomes the traditional method that must 
be 'conserved' after that for posterity, until, of 
course, some new crisis emerges and morality and 
religion must be once again loosened for their sur- 
vival, upon which the process begins again. That 
isthe foundation of Western thought. 


The Fundamentalists 


Anything divergent from this liberalist-con- 
servative dialectic construct is considered primi- 
tive, fundamentalist, and narrow-minded. The 
'fundamentalist' label appears to be a somewhat 
recent Neocon invention in its origin, seemingly 
invented by Bernard Lewis or one of his counter- 
parts, from the last of the breed of old-school die- 
hard orientalists. It is, quite bluntly, an arbitrary 
blanket term applied to anyone believing in the 
primacy of Islam as the basis of their society, and 
anyone who believes in Islam as the absolute truth 
and arbiter in man's disputes — or in other words, 
whoever uncompromisingly holds fast to the core 
of Islam, which is belief and submission. The ac- 
tual ‘fundamentals’ of Islam were highlighted in 
the second chapter of this volume. What these 


Western ideologues intend by it is something 
quite different. 


At the forefront of the 'fundamentalists' 
whose teachings might appeal to 'traditional 
Muslims, are the popularly vilified Wahhabis (a 
baseless, pejorative label) The da'wah of the 
great reformer Muhammad b. ‘Abd al Wahhab al- 
Tamimi (1115-1206h.) [rahimahullah] has long 
been the primary fascination of social scien- 
tists and their imperial overseers, a phenomenon 
whose precedence dates back to colonial involve- 
ment in Egypt in the early nineteenth century. 
The aim of these academics and those that they 
are beholden to is to drive a deep wedge between 
the ‘Wahhabis’ and the ‘traditionalists.’ 


The Traditionalists 


In keeping with this tradition, the contribut- 
ing authors of RanD's Building Moderate Muslim 
Networks define the traditionalists, who they aim 
to rescue from 'fundamentalist' influence, as fol- 
lows: 

These traditions incorporate the veneration 
of saints (and the offering of prayers at 
their tombs) and other practices that are 
anathema to the Wahhabis. They interpret 
the Islamic scriptures on the basis of the 
teachings of the schools of jurisprudence 
(mazhab) that were established in the early 


centuries of Islam; they do not engage 
in unmediated interpretation of the Quran 
and the hadith (the tradition of the Prophet 
Muhammad H), as Salafists and modernists 
do. Many traditionalists incorporate ele- 
ments of Sufism—the tradition of Islamic 
mysticism that stresses emotive and per- 
sonal experiences of the divine—into their 
practice of Islam.281 


There is a lot to unpack in that short snippet, 
but in short, they focus on and exploit the main 
points of contention between these large bodies 
of Muslims, which are as follow: venerable grave- 
worship, gnostic mysticism, and adherence to the 
jurisprudence of a designated madh'hab regard- 
less of whether it opposes authentic religious texts 
and principles. Similarly, in an earlier publication 
titled The Muslim World after 9/11, these non- 
Muslim self-appointed Islam-experts state: 

Traditionalists are generally conservative 
Muslims who uphold beliefs and traditions 
received and adapted through the centuries. 
These traditions often derive from local 
beliefs and practices that are not always 
based on orthodox Islamic doctrine but over 
time have come to be regarded as an in- 
trinsic part of the religion. Traditionalism 
incorporates the veneration and prayers 
offered at the tombs of saints, belief 


in spirits and miracles, and the use of 
amulets—in short, a set of beliefs quite 
removed from Wahhabi severity and in- 
tolerance. Many traditionalists incorporate 
aspects of Sufi beliefs and practices.!282! 


The philosophical modernist ‘reformist’ and 
the mystic ‘traditionalist’ approaches closely re- 
semble the Western model of loosening and tight- 
ening truth and morality to reshape and restruc- 
ture religion for its social utility. In other words, 
their appeal is to the masses of misinformed peo- 
ple constituting a contentious majority who have 
conserved the tradition of incrementally liberat- 
ing Islam from its foundations according to their 
whims. Anything short of that is deemed fanat- 
ical. Here again, we have the liberal-conservative 
paradigm of loosening and tightening, eventually 
secularizing revealed religion by dissolving the 
concept of God. In this scheme, the human mind 
emerges as a replacement deity, standing in as the 
superior arbiter in all matters of belief and moral- 
ity. Thus it is more advantageous in the West- 
ern mind to merge these 'traditionalists' with the 
like-minded ‘modernists’ by all available means to 
thwart the so-called fundamentalists. 


Fomenting a Counter-Culture Revo- 
lution in Muslim Diasporas 


Lastly, their publications explicitly propose 
that their 'reformation' is conducted by a number 
of tactics. Firstly, the modernists and mainstream 
secularists are to be supported to sway the tradi- 
tionalists—especially women and youth—to their 
orbit, far from 'fundamentalist' influence. Fur- 
thermore, the 'traditionalists' must be supported 
against the ‘fundamentalists’ and every effort 
should be made to drive a wedge between them 
and exacerbate disagreements, however trifling. 
Finally, every effort must be made to discredit 
those who hold a 'fundamentalist' interpretation 
of Islam. 


This final proposal, a sustained effort to 
discredit the 'fundamentalist' interpretation of 
Islam is executed by a number of methods that 
are summarized as follows: 1.) Group the Salafis 
— those actually maintaining scriptural and doc- 
trinal purity — with extremist terrorist groups, 
ranging from Shi'ite militias to the Muslim Broth- 
erhood, al Qaeda (and more recently ISIS) and 
similar insurgent groups (ignoring the blatant 
*modernist' and 'traditionalist' origins and con- 
stituencies of such radical political groups). 2.) 
Present the 'fundamentalists' as being outmoded 


and incapable of presenting tangible solutions for 
the problems of their communities, specifically 
those of Muslim diasporas in Western lands. 3.) 
Scandalize their efforts by publicizing claims of 
corruption or immorality in their circles — "tar- 
geting these messages especially to young people, 
to pious traditionalist populations, to Muslim mi- 
norities in the West, and to women." Such an or- 
ganized effort neatly matches the description of 
the ideological attack that this first volume has 
elaborated upon: 

The ideological assault is a contemporary 
term implyingthe collective efforts that one 
nation engages in to overtake another or to 
cause it to redirect itself towards a specific 
trajectory. It is more dangerous than mil- 
itary attack because the ideological attack 
tends towards secrecy and pursuing hidden 
goals from its inception. Therefore, the at- 
tacked nation does not realize it, nor pre- 
pare to halt its advance or to stand against 
it until ultimately falling its prey. Resul- 
tantly, this nation becomes diseased in its 
thinking and feeling, loving what its enemy 
wants it to love, and hating what its enemy 
wants it to hate. 


It is a fatal disease that devastates na- 
tions, removing their identity, authenticity 
and fortitude. The nation that is afflicted by 


it does not feel what has stricken it or even 
realize it, making the remedy and the path of 
guidance out of it something substantially 
difficult. This attack takes place by means of 
education and culture curriculums, as well 
as through the media, large and small writ- 
ings and other means directly related to the 
affairs of nations. The adversary intends be- 
hind such things to divert them from their 
belief and to connect them to what they pro- 
mote. And we ask Allah for safety and well- 
being. !283! 


In the second volume of this work, we further 
explore the direct offshoot of this age-old ideolog- 
ical assault. It covers over the broader discussion 
of the millennium-old continuum of Islamopho- 
bia stemming from the Crusades until moder- 
nity — spanning the duration of the Renaissance, 
the Protestant Reformation, the ‘Enlightenment’, 
colonization, until arriving on the contemporary 
scene where Islam is commonly conflated with re- 
gression and terror. 
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